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00 Introduction 

Commentary on Zechariah.
By Dr Peter Pett BA BD (Hons:London) DD

Zechariah the Prophet - Short Introduction.
Zechariah was ‘the son of Berechiah, the son of Iddo’. He thus came from an important family. In Ezra 5:1; Ezra 6:14 (compare Nehemiah 12:16) he is described as the ‘son of Iddo’. Iddo was his most famous forebear, for Iddo was included among the heads of the first priestly families that returned to Judah from exile in Babylon (Nehemiah 12:4; Nehemiah 12:16). Calling him ‘the son of Iddo’ was in accordance with the usual practise of often calling a man ‘the son of ’ his grandfather (or an earlier ancestor), especially when the grandfather was prestigious.

Those returning exiles settled down in very difficult conditions and, having erected an altar for commencement of worship, began to build a Temple in the midst of the ruined city of Jerusalem but they were soon thwarted by their neighbours because they refused to let their neighbours, who were syncretistic Yahwists, from having a part in it (for this would have allowed them to introduce their own syncretistic Yahwism). So instead they concentrated on building their own houses and making themselves as comfortable as possible with a view to building the Temple later. It was in order to arouse the next generation to set about building the Temple that the prophets Haggai and Zechariah arose.

Zechariah was a (probably much younger) contemporary of Haggai alongside whom he preached, and with whom he exhorted the people. This was under the Governor Zerubbabel and Joshua the High Priest. And they called on the people to be revived in their faith towards God and to carry out the rebuilding of the Temple after the exile. Zechariah thus lived in an exciting time when the beginnings of the new nation were being established. His ministry was an essential part of that recovery.

But he also looked forward to the coming of an anointed king under the title of ‘The Branch’, one from ‘the root’ of the house of David, who would establish God’s purposes for His people and bring them to fruition. The two ideas ran alongside each other for, as far as he was aware, the second may have been almost as close to fulfilment as the first. The exile was after all over as far as God was concerned, and new beginnings were in progress, but he never confuses the two in spite of the attempts of some scholars to claim that he did. Never does he exalt Zerubbabel except as the builder of the new Temple (Zechariah 4:1-14). Always he looks forward to another who would come to finalise the purposes of God.

He began prophesying in the second year of King Darius of Persia (reigned 522/1-486 BC). At that time Judah and the remnants of Israel had been in exile in Babylon for over sixty five years, having been carried away en masse following the events that led to the fall of Jerusalem in 587 BC, at the time when Jeremiah and Ezekiel were prophesying its fall. And since that time Judah had lain waste with relatively few inhabitants who scratched a living from the soil.

But under the decree of Cyrus two decades prior to Zechariah’s ministry some exiles had returned to Jerusalem (Ezra 1), and an altar had been erected and work had begun on a Temple. However, once the foundations had been laid this work had languished as those who were antagonistic to them sought to interfere with the work, and the people tried to re-establish themselves in the land, and they had soon lost their vision (see the whole story in Ezra). Thus God’s purposes seemed to be grinding to a halt.

Now God was concerned for the final completion of a proper and worthy Temple, for this would unite His people and give focus to their worship and give them pride in their inheritance.

But it is a mistake to think of Zechariah as only concerned with the building of the Temple. He is concerned with it as part of the wider picture of the return of the exiles, a final outreach to the nations and the establishing of God’s purposes under the future Messianic king. He has the full vision of God’s future purposes.

COMMENTARY
The book naturally divides up into four/five distinct sections by typical introductory phrases as follows:

· INTRODUCTION - ‘in the eighth month of the second year of Darius came the word of the LORD to Zechariah’ (Zechariah 1:1).

· FIRST SECTION - ‘On the four and twentieth day of the eleventh month, which is the month Shebat, in the second year of Darius came the word of the LORD to Zechariah ---’ (Zechariah 1:7)

· SECOND SECTION -‘And it came about in the fourth year of king Darius that the word of the LORD came to Zechariah, in the fourth day of the ninth month, even in Chislev.’ (Zechariah 7:1).

· THIRD SECTION -‘The burden of the word of the LORD upon the land of Hadrach ---.’ (Zechariah 9:1)

· FOURTH SECTION - ‘The burden of the word of the LORD concerning Israel.’ (Zechariah 12:1).

We may, however, see the initial introductory verses as connected with the first main section thus reducing the sections to four.

SECTION 1.
ANALYSIS OF INTRODUCTION AND THE FIRST SECTION.
This first section (Zechariah 1:1 to Zechariah 6:15) can be divided up by means of the opening words of sentences as follows:

· ‘The word of the LORD to the son of Zechariah --- saying’ (Zechariah 1:1).

· ‘The word of the LORD to Zechariah --- saying, “I saw in the night ---” ’ (Zechariah 1:8).

· ‘I lifted up my eyes and saw’ (Zechariah 1:18).

· ‘I lifted up my eyes and saw’ (Zechariah 2:1).

· ‘And he showed me’ (Zechariah 3:1).

· ‘And the angel who talked with me came again and woke me --- and he said to me, “What do you see?” ’ (Zechariah 4:1).

· ‘Then again I lifted up my eyes and saw’ (Zechariah 5:1).

· ‘Then the angel who talked with me said, “Lift up now your eyes and see --” ’ (Zechariah 5:5).

· ‘And again I lifted up my eyes and saw ---’ (Zechariah 6:1).

· ‘And the word of the LORD came to me saying’ (Zechariah 6:9).

It will be noted that the emphasis all the way through is on what he saw or, in the case of the heavenly scene, on what was shown to him. Only Zechariah 1:1 and Zechariah 6:9 deal with instructions given to Zechariah by the LORD. The remainder are referring to visions. In the cases where we are told what he saw there is always a question and answer session, but that is not so in the case of the heavenly vision in Zechariah 3:1-10.

IN DEPTH ANALYSIS OF Zechariah 1-6.
a Introduction - God calls on His people to return to Him in genuine repentance and points out that all that He had warned them of has come about (Zechariah 1:1-6). Now, however, it is time for them to return to Him, that He might return to them. But He then provides Zechariah with a series of visions which reveal what His purposes are for His people.

b THE FIRST VISION - The Horsemen Scouts of YHWH, with their different coloured horses, have gathered outside Jerusalem to report on what they have found as they have scoured the earth. While to the world Persia was the centre of activity from which scouts went out, to God it is Jerusalem that is the centre of such activity. These scouts have found no activity taking place in the world that might portend the full restoration of Jerusalem and Judah. This indicates that the nations are clearly not concerned about them. But the point is that God is. He is looking with mercy on Jerusalem again, and His house will be built in it (Isaiah 44:28) and Jerusalem be comforted (Isaiah 40:1) and chosen (Isaiah 41 onwards) - (Zechariah 1:7-17).

c THE SECOND VISION - The Four Horns and the Four Smiths - those who have scattered God’s people will themselves now be dealt with (Zechariah 1:18-21).

d THE THIRD VISION - The Measuring of Jerusalem - Jerusalem is to be restored and made prosperous - too large to be surrounded by a wall (compare Ezekiel 38:11) - and God will surround her with fire and be the glory in the midst of her (compare Isaiah 4:5). Her exiles must therefore escape from Babylon and return (Isaiah 48:20). Then she will become His witness to the nations who will join themselves to the LORD and become His people (Isaiah 42:6; Isaiah 49:6-7). All should therefore be silent and watch for God has stirred Himself to act from Heaven (Zechariah 2:1-13).

e THE FOURTH VISION - The Cleansing of the High Priest - This scene alone takes place in the heavenly court (or in the Temple). Joshua the High Priest, standing before God’s throne, is accused by the Adversary (satanas). But his accusation is rejected on the grounds that it is contrary to God’s purpose because God has chosen to pluck Jerusalem like a brand plucked from the fire. Joshua is divested of his filthy garments (defiled by the sins of the past - compare Isaiah 64:6) and richly clothed and turbaned (Isaiah 61:10). From now on if he walks faithfully and is true he will have access to the heavenly court. He is the guarantee that one day God will bring forth His servant the Branch (Isaiah 11:1-4; Jeremiah 23:5; Jeremiah 33:15). Then the iniquity of the land will then be removed in one day and all will live in prosperity as free men under his own vine and his own fig tree (Isaiah 36:16) - (Zechariah 3:1-10),

d THE FIFTH VISION - The Two Anointed Ones - Zerubbabel and Joshua - with Zerubbabel prominent as the chosen restorer and rebuilder of the Temple. He and Joshua will stand before the Lord of the whole earth (Zechariah 4:1-14).

c THE SIXTH VISION - The Flying Scroll - which contains God’s curse on the sins of the land, especially theft and false witness. They will be removed from the land (Zechariah 5:1-4).

THE SEVENTH VISION - The Woman In The Measuring Jar - she represents idolatry and wickedness, possibly as the idolatrous Queen of Heaven (Jeremiah 44:17-18), for a temple is to be built for her in Babylon where she belongs. The measuring jar may represent dishonest business interests. Babylon’s dishonest business interests and idolatry are to be returned to her (Zechariah 5:5-11).

b THE EIGHTH VISION - The Four Chariots with different coloured horses - who come from the heavenly stables and traverse the earth and have especially ensured peace in the north (from where danger usually threatens). All is set for the prosperity of Jerusalem.

a The BRANCH is crowned by proxy - he will build the Temple of the LORD, with the assistance of those from afar off, and will bear glory and rule on his throne as both king and priest. In him kingship and priesthood will be in perfect harmony. But if they are to experience it all is dependent on their diligently obeying the voice of the LORD (Zechariah 6:9-15).

Note that in ‘a’ the people are called to true repentance, and in the parallel learn their reward for such true repentance in the coming of the future King Priest. In ‘b’ the four sets of horsemen go forth, and in the parallel the four chariots go forth. In ‘c’ the external enemies, the antagonistic nations are dealt with, and in the dual parallel the internal enemies, the sins and idolatry of the nation are dealt with. In ‘d’ Jerusalem is to be restored, and in the parallel the Temple is to be restored. Centrally in ‘e’ is the scene in Heaven where the High Priest is purified on behalf of his people and the coming of the BRANCH is promised.

We can also see a progression whereby: the scouts find out that nothing is happening towards the restoration of Jerusalem, God then renders the nations powerless, Jerusalem is measured up with expansion in view, the High Priest is cleansed to prepare for his new duties, the building of the new Temple is guaranteed, sin is dealt with in the land, idolatry is despatched from the land, and the aggressors in the north are pacified, all ready for the coming of the Branch if only the people are responsive.

SUMMARY.
So Zechariah takes us through the whole history of God’s people from his day onwards. The return from exile, the building of the Temple, coming suffering, the need for godliness, the coming of the Prophet Messiah, the pouring out of the Spirit, the establishing of the Reign of God and the continuation of that reign with His people as the new Temple, and finally the eternal state where the Temple has been replaced by the people of God, and where God is all in all.

He does it, of course, in terms of what he knows and understands, but there can really be no question that in his final chapters he goes beyond the literal to the symbolic. There was no other way in which he could proclaim what he had to proclaim, for it went beyond the bounds of this world and he knew only of this world. But what he did foresee was the final triumph of God as King, and the gradual final submission of all to Him.

It was left to the New Testament to explain it more fully.

01 Chapter 1 

Verses 1-6
God’s Call to the People to Return to Him and Live in Obedience to His Demands - The Offer of a New Beginning (Zechariah 1:1-6).
Zechariah is the prophet of the new beginning, but as is always so with God, if there is to be a new beginning there must be repentance, and so his work commences with a call to repentance.

Zechariah 1:1-3
‘In the eight month, in the second year of Darius, the word of YHWH came to Zechariah, the son of Berechiah, the son of Iddo, the prophet, saying “YHWH has been sore displeased with your fathers. Therefore you say to them, ‘Return to me’, says YHWH of Hosts, ‘and I will return to you’, says YHWH of Hosts”.’

The dating of the section in terms of Darius, king of Persia, indicates Jerusalem’s subservient position. She has no king by which the dating can be indicated. She is merely a small dot in a much larger Persian province.

Zechariah’s first charge is to call the people to repentance from past sin. This is, as ever, the first requirement when God is about to act. In the same way John the Baptiser would come preparing the way for the coming of Jesus (Matthew 3:1-2).

He is to remind the people of God’s displeasure with the sins of their ancestors which had resulted in the exile. And to warn them that they too are incurring God’s displeasure, because, in spite of a new beginning, they are neglecting the work of God and not listening to His voice. He warns them that they must return to God and His ways. If they do so they can be sure of one thing, that God will return to them and act on their behalf. Thus as ever the success of God’s people will depend from a human point of view on their response, and their attitude and obedience towards Him.

He wants them to recognise that God has begun His new work. That is why they are back in the land. But he warns them that He will not bring them success unless there is a true response of heart from them. His sovereign activity must be accompanied by obedience. The very fact that the Temple has not been properly built and established is a sign that all is not well with their devotion to God.

‘YHWH of Hosts’. It is the God of the covenant (YHWH) and Lord of all creation (of Hosts, the hosts of heaven and earth and of all within them) Who is speaking to them. He is keeping His part in the covenant by restoring them to the land. They must respond by obeying His laws and living to please Him in every way. Note the twofold stress on YHWH of Hosts. The twofold witness stresses the truth of what is said (Deuteronomy 19:15).

‘Of hosts’ is a reminder that, while they have no army, the hosts of Heaven and earth are at their disposal if they are true to Him. The term includes the angelic heavenly ‘hosts’ as well as the universe, the sun, moon and stars, and all that is in the earth (Genesis 2:1). Thus those who truly respond will not lack for resources.

Zechariah 1:4
“Do not be like your fathers to whom the former prophets cried, saying, ‘Thus says YHWH of Hosts, return you now from your evil ways and from your evil doings.’ But they did not hear or listen to me, says YHWH.”

They are to learn a lesson from what happened to those who were before them. God had in the past called on their fathers to repent, to leave behind their evil ways and their evil activities. He had sent prophets to them to plead with them and warn them. But they had refused to listen to those prophets and in so doing had refused to listen to God. That indeed was why disaster had befallen them. Now the restored people are in danger of doing the same. They are letting the cares of the world interfere with their allegiance to God. His hearers must now make sure that they do listen to God’s messengers and respond. In the end sin, of whatever kind, is direct disobedience to God.

‘The former prophets.’ This is the first use of the term. Here it refers to the pre-exilic prophets. Compare Jeremiah 35:17; and see Jeremiah 25:4-5; Jeremiah 18:11.

The lesson taught here is one that we must all learn, and that is not to be so wrapped up in earthly affairs that we neglect what is really important.

Zechariah 1:5-6
“Your fathers, where are they? And the prophets, do they live for ever? But my words and my statutes which I commanded my servants the prophets, did they not overtake your fathers?”

God reminds them that man’s life is temporary. Man is like the grass that quickly withers (Psalms 103:15). In a short while it is gone. On the other hand God’s purposes are permanent, indeed the only real permanence in a changing world. For their fathers this had meant only judgment because of their disobedience. Now they too must consider their ways. They cannot therefore afford to keep putting things off. They must choose between their fleeting ways or God’s permanent activity.

The fathers died. The prophets also died. For even those men of God had only a temporary existence. So man is as grass that flourishes, and then wilts and dies. And the consequences of the sins of their fathers overtook their fathers. Their brief, fleeting lives were spoiled because of their disobedience. The question is, Do they want the same thing to happen to them?

Thus his hearers must remember that it is God and His ways which alone are permanent, and respond accordingly. Let them note that what He had warned through His prophets took place. Their fathers did suffer the consequences of their refusal to listen and respond, and, indeed, they themselves are still suffering the consequences to this very day. So they would be wise to consider their ways.

This is ever the choice that faces the people of God. Will they live for what is passing and temporary, or will they concentrate on what is eternal and everlasting? (see 2 Corinthians 4:18).

Zechariah 1:6
‘And they turned and said, ‘Just as YHWH of Hosts thought to do to us, according to our ways and according to our doings, so has he dealt with us’.”

The people acknowledge that what the prophet says is true. They and their fathers have reaped the consequences of sin, and those consequences are their own fault for they have resulted from their own failure to follow God’s ways, choosing rather to walk in their own ways. They have not obeyed God but have chosen to do what they wanted rather than what He wanted. God has thus done to them what He determined to do in such circumstances.

‘They turned.’ His words have woken them up to their state and they declare that they have now learned their lesson and have resolved to change. The verb could equally well be translated ‘returned’. The turning leads to returning. Either way it indicates that they have responded to God’s word to them.

Note the double stress all the way through on ‘their ways’ and ‘their doings’. If our hearts are set on the right way then what we do will also be right. But if our hearts are set on the selfish ways then our doings will be similar. As a man thinks in his heart, so is he.

Verse 7-8
The Eight Night Visions And Accompanying Oracles (Zechariah 1:7 to Zechariah 6:8).
Zechariah now goes on to describe eight night visions, which he appears to have had in one night, which are in the main accompanied by oracles. These portray the commencement of the new beginning and are as follows:

· The Horsemen Scouts go through the whole earth and find it at rest - Jerusalem will be restored (Zechariah 1:7-17).

· The Four Horns and the Four Smiths - the opposing nations will be pared back (Zechariah 1:18-21).

· The Man With The Measuring Line to Measure Jerusalem - Jerusalem will be reoccupied and God will dwell among His people (Zechariah 2:1-13).

· The Accusation and Cleansing Of Joshua the High Priest - the High Priesthood is restored and the promise is made of the coming Branch (Zechariah 3:1-10).

· The Golden Lampstand and the Two Olive Trees - Zerubbabel, with Joshua, (the two anointed ones), will rebuild the Temple (Zechariah 4:1-14).

· The Flying Scroll - a curse will go out that will rid the land of sin (Zechariah 5:1-4).

· The Woman in the Ephah - wickedness is to be despatched to Shinar/Babylon (Zechariah 5:5-11).

· The Chariots, which are the Four Winds from the Lord, will travel through the whole earth and especially bring quietness in the north (Zechariah 6:1-8), the source of past invasion. Jerusalem will dwell securely.

Thus the process of restoring and ensuring the security of Jerusalem, is to be accompanied by the restoration of the High Priesthood, the rebuilding of the Temple against all odds, the purification of the whole land, the removal of wickedness, and the ensuring of peace in the north (Mesopotamia).

Verses 7-17
The First Vision. The Vision of the Horsemen Scouts - God Will Now Restore His People and the Temple Will Be Built (Zechariah 1:7-17).
Zechariah 1:7-10
‘On the twenty fourth day of the eleventh month, which is the month Shebat, in the second year of Darius, the word of YHWH came to Zechariah, the son of Berechiah, the son of Iddo, the prophet, saying, “I saw in the night and behold a man riding on a red horse and he stood among the myrtle trees that were in the bottom (the hollow), and behind him there were horses red, sorrel and white. Then I said, ‘Oh my Lord, what are these?’ And the angel who talked with me said to me, ‘I will show you what these are.’ And the man who stood among the myrtle trees answered and said, ‘These are they whom YHWH has sent to walk to and fro through the earth.’

The month Shebat is the Babylonian name for the eleventh month and only occurs here in the Old Testament. Previously books have used numbers for months, however the Chronicler also uses Babylonian names for months. This is three months after the first ‘word of YHWH’. Having called His people to return to Him, and having seen their response, God has now surveyed the world so that He can show Zechariah what is happening.

Note that God’s horsemen scouts are gathered outside Jerusalem, for to God Jerusalem is the centre from which all His activity proceeds. Persia may think that it rules its empire, but in the end it is YHWH Who is in charge.

There is no indication that the colours of the horses are significant. They simply indicate a variety, although the redness may be a symbol that God is aware of men’s warfare and its shedding of blood and keeps a constant eye on it. ‘Myrtle trees’ were evergreen flowering shrubs. Compare Isaiah 41:19; Isaiah 55:13 where with other shrubs they are symbols of the Messianic age. They are thus here a sign of God’s working.

‘The angel (messenger)’ The word for ‘angel’ also means messenger. This messenger has brought ‘the word of YHWH’ - the prophetic word of YHWH. And it was ‘in the night’. Possibly we are to see it as a dream-vision. Or it may indicate the darkness of the times, or that Zechariah is to be seen as the Lord’s night watchman (compare Isaiah 21:6-9; Isaiah 21:11-12; Ezekiel 3:17; Habakkuk 2:1-3).

We are not told whether there are only four horses (two red, one sorrel and one white) or whether there are a number of horses, reds, sorrels and whites. Probably the latter is intended. But we are almost certainly to see them as all mounted by horsemen messengers. These are scouts ready to go to find out what is happening. The colours are descriptive rather than obviously symbolic, although may indicate different missions of the horsemen. In Revelation 6 the white horse indicates false religion, the red horse indicates war, the black horse indicates famine and pestilence, and the pale horse widespread death, but that does not really fit here, unless we see it as simply indicating that all these things are under God’s observation. The man on the red (reddish-brown?) horse is clearly the leader, and would seem to be the Angel of YHWH (Zechariah 1:11). Horsemen were, of course, the means by which earthly generals scouted out the land. They were the fastest known means of transport. These are scouts sent out by YHWH.

‘Oh my Lord, what are these?’ This question is asked of the interpreting angel about the man on the leading red horse, who turns out to be the Angel of YHWH, and his companions. As we go through the first part of his book we will find that Zechariah questions the interpreting angel again and again. It is clear that he wishes it to be apparent that what he writes has a heavenly source, and is given a heavenly explanation.

‘I will show you what these are.’ The angel is directing the vision and deals directly with Zechariah’s question.

‘These are they whom YHWH has sent to walk to and fro through the earth.’ The task of these scouts of YHWH is to travel round the surrounding nations to report on what they find. God is surveying the situation prior to acting. We can compare how the sons of God in Job also walked to and fro on the earth (Job 1:7)

Zechariah 1:11
‘And they answered the angel of YHWH who stood among the myrtle trees and said, “We have walked to and fro through the earth and behold, all the earth sits still and is at rest.”

‘The Angel of YHWH’. We discover that the leader on the red horse is ‘the Angel of YHWH’. This mysterious figure appears now and again throughout the Old Testament. Sometimes He is distinguished from YHWH and at others He appears to be synonymous with YHWH.

The scouts are reporting back to Him after they have scouted the lands round about (the known earth). Their report is that the earth ‘sits still and is at rest’. The current world leaders appear satisfied and content with things as they are even while God’s people languish. This is an affront to God. Some action is needed to change matters.

A further point being made may be that the fact that nothing is changing is not a good thing for it does not portend well for the return and establishment of the people of God back in their own land.

So Zechariah is being informed that God has already been at work in preparation for what He is about to do. The survey has already taken place. God had not forgotten His people. (Note on the Angel of YHWH.

In Genesis 16:7-13 the Angel of YHWH appeared to Hagar when she ran away from Abraham. It is clear that this Angel is God Himself, for in Zechariah 1:10 He promises ‘Iwill greatly increase your seed so that it will not be numbered for multitude’, which compares with a similar promise given by God to Abraham (compare Genesis 13:16).

Yet in Zechariah 1:11 there is some distinction between the Angel and the Lord, for the Angel says ‘YHWHhas heard your affliction’, where we might have expected ‘Ihave heard your affliction’, which suggests a distinction. But in Zechariah 1:13 we are told it was the YHWH Who ‘spoke with her’, and she calls Him ‘the God who sees’ (el roi).

Again at Hagar’s second expulsion we are told ‘God heard the voice of the lad’. Then the Angel of God calls to her from Heaven, saying, ‘God has heard the voice of the lad’ as though God were separate from the Angel. Yet from then on it is God Who opens her eyes and is with the lad (Genesis 21:17-20). So there is unity yet distinction.

In Genesis 22:11-12 ‘the Angel of YHWH’ calls to Abraham from Heaven saying ‘now I know that you fear God’, as though God was separate. But then He adds ‘you have not withheld your son, your only sonfrom Me’, which can only mean the Angel is referring to Himself as God.

Again in Genesis 31:11 it is ‘the Angel of God’ who is said to have spoken to Jacob in a dream, while in Zechariah 1:13 He says, ‘I am the God of Bethel’. In Exodus 3:2 it is the Angel of YHWH Who appears to Moses in the burning bush, but we soon learn it is YHWH Himself (Zechariah 1:4). But in 2 Samuel 24:16 ‘the Angel YHWH’ is clearly separate from ‘YHWH’, although closely connected in activity. So there are clear suggestions of dual activity.

In Judges 2:1-5 it is the Angel of YHWH Who rebukes Israel because they have been disobedient and have made covenants with the people of the land and have not driven them out and destroyed their pagan altars, but comparison of Judges 2:3 with Judges 2:21 indicates that reveals that He is YHWH Himself.

In Judges 13 the Angel of YHWH (also referred to in the passage as ‘the angel of God’) appears first to the wife of Manoah, and then to Manoah and his wife, and speaks of God (Judges 13:5) as though separate from Himself. He then adds ‘I will not eat of your bread and if you would make ready a burnt offering, you must offer it to YHWH’, giving the same impression (Judges 13:16). (The writer recognises the distinction and explains that Manoah was not yet aware that this was the Angel of YHWH, for he is puzzled by the distinction revealed). When the burnt offering is offered ‘the angel of YHWH ascended in the flame of the altar’ (Judges 13:20). He then refuses to divulge His name saying, ‘Why do you ask My name seeing it is wonderful (or secret)?’ (Judges 13:18). Basically the idea here is that the name is too holy to be revealed. Manoah later realises that he has been speaking to God (Judges 13:22). Again we receive the impression, as the writer did, that God is one and yet compound.

More significantly, here in Zechariah 1:12 the Angel of YHWH speaks with YHWH, and YHWH answers Him. This stresses aseparate and inter-personal relationship. But when in Zechariah 3 Joshua the High Priest is standing before the Angel of YHWH (Zechariah 3:1), we are told in Zechariah 1:2 it is ‘YHWH’ Who speaks to him, and this looks back to Zechariah 1:1 in such a way as to suggest that the Angel of YHWH is identifiable with YHWH. Yet in Zechariah 1:6-7 the Angel of YHWH speaks as though He is speaking on YHWH’s behalf.

Then in Zechariah 12:8 ‘the house of David will be as God, as the Angel of YHWH’, suggesting that God and the Angel of YHWH are one. So in Zechariah the Angel of YHWH is both identified with the Lord, and separated from Him in such a way as to converse with Him.

In a similar way Malachi can say, ‘behold I send My messenger (angel), and he shall prepare the way before Me, and the Lord Whom you seek will suddenly come to His temple, and the Angel of the covenant whom you delight in’. Here ‘the Lord’ and ‘the angel of the covenant’ are in parallel as one.

So God is seen as One in thought and action and yet in that unity there is a suggestion of plurality.

Furthermore, while there is no mention of the Angel of YHWH in it, there is an interesting passage where the One Who is ‘the first and the last’ (Isaiah 48:12 compare Revelation 1:17) is speaking through Isaiah and says, ‘From the beginning I have not spoken in secret, from the time that it was, there am I. And now the Lord God has sent me, and His Spirit’ (Isaiah 48:16). The way that this is usually explained is to say that we have here words interjected by Isaiah himself, but the remainder of the passage is certainly from the mouth of God and the wording is suggestive of God’s revelation of Himself.

Compare with this Isaiah 63:9-10 where Isaiah says, ‘in all their affliction He was afflicted, and the Angel of His Presence saved them. In His love and in His pity He redeemed them, and He bore them and carried them all the days of old, but they rebelled and grieved His holy Spirit’, where again we have the YHWH, the Angel and the Holy Spirit.

Finally, in the case of Gideon (Judges 6) the ‘Angel of YHWH’ speaks with Gideon as though He was separate from ‘YHWH’, speaking of Him in the third person (v. 12) and Gideon speaks with Him as though He were different from ‘YHWH’ (v. 13), yet immediately we have ‘YHWH’ there, and speaking in the first person (v. 14-16). Then ‘the Spirit of YHWH’ comes on Gideon (Judges 6:34). So Gideon experiences YHWH, the Angel of YHWH and the Spirit of YHWH.

(End of note).

Zechariah 1:12
‘And the angel of YHWH answered and said, “Oh YHWH of Hosts, how long will you not have mercy on Jerusalem and on the cities of Judah against which you have had indignation these seventy years?”

The Angel of YHWH recognises that history seems to have come to a standstill and that this means that God’s mercy is not yet being shown to Jerusalem and Judah. He cries to God to act on Jerusalem and Judah’s behalf, interceding on their behalf. Note the distinction between YHWH and the Angel of YHWH. The Angel of YHWH is YHWH, but YHWH as revealed in distinct inter-personal activity. The idea prepares the way for the coming of Jesus.

Note also the distinction here between Jerusalem and Judah. Throughout its history Jerusalem is always seen as separate from Judah. It was the city of David, who captured it and to whom it therefore separately belonged, and it was ever proud of its uniqueness.

‘These seventy years.’ The time of their exile as prophesied by Jeremiah 25:11-12; Jeremiah 29:10, was ‘until seventy years should be accomplished’. This has now all but passed since the fall of Jerusalem. By this point in time God had promised to punish the king of Babylon and that whole nation and to cause His people to return to their land. Well, Babylon had indeed fallen, and its co-ruler ‘Belshazzar the king’ had been slain in 539 BC (Daniel 5:30) while its king Nabonidus, not in the city at the time, had been taken captive by the Medo-Persians. Some of God’s people had also returned to Judah, but Jerusalem still languished.

It is interesting to note that on the black stone of Esarhaddon of Assyria we find the statement that the god Marduk would be angry ‘until seventy years should be accomplished’. In the event he was restored after eleven years. ‘Seventy years’ would therefore appear to be recognised period for divine anger, not to be taken too literally (compare Isaiah 23:15-17; 2 Chronicles 36:21).

On the other hand if we date the restoration from exile in terms of the first departure of exiles (including Daniel) into Babylonia in 605 BC, then the initial return of the exiles in 537 BC is 68 years afterwards. It may, however, be that in this context Zecghariah is thinking in terms of the period between the destruction of the Temple in 586/5 BC and its restoration and completion in 515 BC.

Zechariah 1:13
‘And YHWH answered the angel who talked with me with good words, even comfortable words.’

These words are not spoken to ‘the Angel of YHWH’ but to the angel who is speaking with Zechariah. They are meant for Zechariah. The reply of YHWH is positive, satisfactory and comforting. He is ready to act if His people will respond. (Here in fact YHWH may be indicating ‘the Angel of YHWH’).

Zechariah 1:14-15
‘So the angel who talked with me said to me, “Cry, you, saying, ‘Thus says YHWH of Hosts. I am jealous for Jerusalem and for Zion with a great jealousy. And I am very sore displeased with the nations who are at ease. For I was but a little displeased and they helped forward the affliction’.” ’

God has not forgotten His people although it must have seemed like it. Although they are downtrodden He has watched over them with great jealousy (strong desire for their good) and concern. And He has noted with anger that the nations have taken advantage of the fact that He has used them as instruments of chastisement against His people and have taken things too far. They have done more than they should. Thus His anger is now aroused againstthem.
Note the distinction between Jerusalem and Zion. In Zechariah 2:7 ‘Zion’ is the description of the exiles in Babylon. Yet elsewhere Zion is Jerusalem. The terms are both used sometimes to speak of the city and sometimes to speak of the people of God.

These descriptions of God’s emotions as He surveys the situation are, of course, to be seen as anthropomorphic. They are intended to show His deep concern without being taken too literally. They are not irrational responses as so often with men.

‘I was but a little displeased but they helped forward the affliction.’ God describes His displeasure at the past behaviour of His people as ‘little’. He had intended to chastise them but He had not intended to destroy them. However, the nations are now taking advantage of it and treating them very badly. They are multiplying the disaster.

Considering the total destruction of Jerusalem and the carrying into distant exile of the people the ‘little displeasure’ of God has had great consequences. This reminds us that we are dealing with One Who is all-powerful and holy, whose chastisement cannot be treated lightly, and that it is a fearful thing to fall into the hands of the living God. This is something we always need to remember. But we are also reminded that His faithfulness does not fail. He will yet do great things on His people’s behalf. When things are at their worst God is at His best.

Zechariah 1:16
“Therefore thus says YHWH, ‘I am returned to Jerusalem with mercies. My house will be built in it,’ says YHWH of Hosts, ‘and a line will be stretched forth over Jerusalem’.”

God promises that His time has now come. He will now have mercy on Jerusalem and will step in on their behalf. He will first ensure the building of a new Temple, so that they may be joined in worship, and then He will bring about the rebuilding of Jerusalem.

For YHWH’s house compare Zechariah 4:9, ‘the hands of Zerubbabel have laid the foundations of this house’; Zechariah 7:3, where the men of Bethel entreat the favour of the Lord and speak to the priests of the house of YHWH of hosts; Zechariah 8:9 which refers back to the days when the foundation of the house of YHWH of hosts was laid; Zechariah 11:13 where Zechariah casts his thirty pieces of silver to the potter in the house YHWH.

‘A line will be stretched forth.’ A measuring line preparatory to rebuilding (see Zechariah 2:2).

Zechariah 1:17
“Cry yet again saying, ‘Thus says YHWH of Hosts, “My cities through prosperity will yet be spread abroad”, and YHWH will yet comfort Zion and will yet choose Jerusalem.’ ”

His promises continue. His people may look around at the poverty of circumstances surrounding them, but if they are obedient they will again become prosperous and make their impact in the world. Their cities, which are languishing, will grow and spread. And all this will be due to the activity of YHWH as He restores His people and confirms that they are the ‘chosen’ of YHWH to be His ministers to the world.

Note again how Zechariah distinguishes Zion from Jerusalem. Jerusalem is the city but Zion is the people of God (Zechariah 2:7). Thus the people of God will be strengthened and encouraged and Jerusalem is chosen to be the source of God’s deliverance to man. But the distinction must not be over-pressed. In the end the city is its people. It is man who exalts places, God exalts people. The choosing of Jerusalem will culminate in the glorious vision of chapter 14.

So the plea of the angel of YHWH has been heard. God will now act on behalf of His people. Notice how God’s sovereignty comes out in all this. It is He Who arranges for a successful intercessor because His people are not themselves worthy, and then it is He Who responds to His cry.

(We must not overlook, however, that elsewhere there are those who are interceding effectively on earth, including Daniel - Daniel 9:3 onwards. God always has His intercessors. But without the heavenly intercession their prayers would be in vain).

Verses 18-21
The Second Vision. The Vision of the Horns and the Smiths (Zechariah 1:18-21).
God will now pare back the horns that have been directed at Jerusalem. The message is that although Israel and Judah have both been scattered, together with the men and women of Jerusalem, by a number of kings, now those nations themselves will be pared back.

Zechariah 1:18-19
‘And I lifted up my eyes and saw, and behold four horns. And I said to the angel who talked with me, “What are these?”. And he answered me, “These are the horns which have scattered Judah, Israel and Jerusalem”.’

The prophet sees four horns. The horn is the means by which the wild beast exercises its authority. Thus the horns indicate the nations who are seen as powerful wild beasts in violent activity. Four denotes universality, the nations seen as a whole. They are world aggressors, exacting their authority.

‘Judah, Israel and Jerusalem.’ By this he depicts the whole people of God. The threeness denotes completeness before God. No part of His people have been finally rejected. Note again that the terms refer to the people. God is not concerned with places except in so far as they benefit His people.

Zechariah 1:20-21
‘And YHWH showed me four smiths. Then I said, “What have these come to do?” And he spoke saying, “These are the horns which scattered Judah so that no man lifted up his head. But these are come to fray (or terrify) them, to cast down the horns of the nations who lifted up their horn against the land of Judah to scatter it.” ’

With powerful use of their horns the nations have scattered Judah into exile, but now God’s divine instruments will act against the horns, like workmen fraying horns, so that they are rendered powerless. Then it is the nations who will be terrified because God has acted against them on behalf of His people. The smiths thus represent whatever resources God brings against the nations, including angelic ones.

‘No man lifted up his head.’ Every head was bowed down. They had been miserable times for His people. But God now wants them to know that He had not overlooked it, He has not forgotten them.

02 Chapter 2 
Verses 1-13
The Third Vision. The Man With The Measuring Line (Zechariah 2:1-13).
Having learned that nothing has been happening among the nations which will aid in the recovery of YHWH’s people (Zechariah 1:7-11), and having received an oracle to the effect of God’s displeasure at the situation (Zechariah 1:12-17), and having learned that He has now begun to work to that end (Zechariah 1:18-21), Zechariah now sees evidence of God’s intentions. The fact that Jerusalem is to be established (in other words God's dwellingplace with His people) is indicated by it being measured up by ‘a man with a measuring line’.

Zechariah 2:1-2
‘And I lifted up my eyes and saw, and behold a man with a measuring line in his hand. Then I said, "Where are you going?" And he said to me, "To measure Jerusalem, to see what its breadth is and what its length is."

The act of measuring Jerusalem is a sign that God has plans for its rebuilding and establishment. It may seem to have had poor beginnings but it will finally prosper under His hand. This is why He has pared back the nations. This will be partly fulfilled in the making of Jerusalem secure and prosperous prior to the first coming of Christ, but more completely fulfilled in the new Jerusalem which is above.

Zechariah 2:3-4
‘And behold the angel who talked with me went forth, and another angel went out to meet him, and said to him, "Run, speak to this young man saying, "Jerusalem will be inhabited as villages without walls because of the multitude of men and cattle within it."

The angel who has been speaking with him goes out to see what is happening, but he is immediately sent back by another angel who tells him to race back to the young prophet to tell him that Jerusalem will yet be so heavily populated and will have such abundance of cattle that it will be impossible to build a wall large enough to go round it. Nor will they need a wall, for God will be their protection.

As we know as we look at the times of Jesus, Jerusalem did grow and extend, and reach out beyond its walls and become prosperous. But this glorious vision found an even deeper fulfilment when ‘Jerusalem’ spread and spread to take in all the people of God around the world (compare Isaiah 2:3). And, of course, its final fulfilment is found in the New Jerusalem in Heaven, ‘Mount Zion, the city of the living God, the heavenly Jerusalem’ (Hebrews 12:22; compare Galatians 4:26), where God's people will dwell with Him in glory for ever (Revelation 21:1 to Revelation 22:5).

Six Oracles Concerning His People.
1) "For I," the word of YHWH, "will be to her a wall of fire round about, and I will be the glory in the midst of her" (Zechariah 2:5).

2) "Ho, ho, flee from the land of the north," the word of YHWH (Zechariah 2:6).

3) "For I have spread you abroad as the four winds of the heaven," the word of YHWH. "Ho, Zion, escape, you who dwell with the daughter of Babylon." (Zechariah 2:7).

4) For thus says YHWH of Hosts, "After glory has he sent me to the nations who spoiled you, for he who touches you touches the apple of his eye." (Zechariah 2:8).

5) "For behold I will shake my hand over them and they will be a spoil to those who served them, and you will know that YHWH of Hosts has sent me" (Zechariah 2:9).

6) "Sing and rejoice, Oh daughter of Zion. For lo I come and I will dwell in the midst of you," the word of YHWH (Zechariah 2:10)

Zechariah 2:5
"For I," the word of YHWH, "will be to her a wall of fire round about, and I will be the glory in the midst of her."

The angel, who must surely be the Angel of YHWH, and thus essentially YHWH Himself, will be her protection and will be among them in all His glory. This will be in the same way as YHWH’s glory went with the people of Israel in fire by night as they went through the wilderness (compare Isaiah 5:4). We find a fulfilment of this ‘glory in the midst of her’ in Zechariah 14:4; Zechariah 14:9; Zechariah 14:16. Initial fulfilment came when Jesus Christ came among us and revealed His glory in Jerusalem. But thet Jerusalem rejected Him Thus Paul tells us that this new Jerusalem is 'the Jerusalem that is above' to which belong all who truly believe in Jesus Christ (Galatians 4:26-31). John will later describe the final fulfilment of this in the new Jerusalem which represents the glorified people of God in the new earth in Revelation 21-22 in the presence of God and of the slain Lamb, Jesus Christ. It is the final fulfilment of God's promises to Abraham (Hebrews 11:10-14).

‘The word of YHWH’. A prophetic phrase (‘neum YHWH’) denoting a word from YHWH. It is not YHWH Himself Who is speaking but a person who is revealing His prophetic word.

Zechariah 2:6-7
"Ho, ho, flee from the land of the north," the word of YHWH. "For I have spread you abroad as the four winds of the heaven," the word of YHWH. "Ho, Zion, escape, you who dwell with the daughter of Babylon."

God’s call goes out through His angel to those whom He has scattered. His people have been widely scattered, which itself was the work of God, but they must now return. They are God’s people, Zion, and they must cease to dwell in Babylon and escape back to Jerusalem. For the idea of fleeing from Babylon compare Isaiah 48:20.

‘As the four winds of heaven.’ That is in four directions, like the four winds.

‘The land of the north’. The Mesopotamian nations were all seen as ‘from the North’ for that is the direction from which they came when they invaded. (Compare Zechariah 2:11; Jeremiah 3:18; Jeremiah 16:15; Jeremiah 23:8; Jeremiah 31:8).

Some of His people were obedient, but the majority enjoyed the comforts and consolations of Babylon and remained there. This is ever so. When the call comes, those who respond are few. Yet such is God’s sovereign power that He is not thwarted. When He sent out the Apostles into the world with the Gospel it was these very people of the Dispersion (of the Jews) that were to be the foundation of their success. God has often to use ‘second best’ because we refuse His first best, but He is still successful.

‘The daughter of Babylon’. This phrase contrasts with 'the daughter of Zion' (Zechariah 2:10). The relationship would seem to speak of the people as the daughter of the city. Thus 'the daughter of the people Zion' represents those who have sprung from Jerusalem. They can thus be called 'Zion' (Zechariah 2:7). What the people are the city is. Essentially the city is its people.

Zechariah 2:8
‘For thus says YHWH of Hosts, "After glory has he sent me to the nations who spoiled you, for he who touches you touches the apple of his eye." ’

YHWH here speaks of Himself in the third person. He has sent Himself (in the form of the angel of YHWH?) to achieve glory by turning the tables on the nations who have been spoiling His people, Judah and Israel (all true believers). His people are cherished by Him as the ‘apple of His eye’, in other words they are seen as that which is of the most importance to Him. Thus their deliverance, and especially the way in which it will be accomplished, will bring glory to Him. Then they will return and He will be the glory in the midst of her (Zechariah 2:5). The final end will be the glory of YHWH (see Zechariah 14:9) and their having a part in it (Zechariah 14:7).

Zechariah 2:9
"For behold I will shake my hand over them and they will be a spoil to those who served them, and you will know that YHWH of Hosts has sent me."

This continues to be enigmatic for here YHWH of Hosts has again been ‘sent’ by YHWH. The solution lies in the close relationship of the angel of YHWH to YHWH. YHWH has sent Himself (as the Father sent the Son).

God will shake His hand over the nations who have spoiled Judah and Israel, and will in turn make them the spoils of Judah and Israel. The tables will be turned, as they had been at the Exodus (Exodus 11:2-3; Exodus 12:35-36), and His people will triumph by the power of YHWH. This found a glorious fulfilment in the spread and triumph of the early church. Then they will know truly that YHWH has sent Himself to their aid, and He will receive glory.

Zechariah 2:10-11
"Sing and rejoice, Oh daughter of Zion. For lo I come and I will dwell in the midst of you," the word of YHWH. "And many nations will join themselves to YHWH in that day, and will be my people. And I will dwell among you and you will know that YHWH of Hosts has sent me to you."

The daughter of Zion is Jerusalem as representing His people. If His people return He will dwell (tabernacle Himself) among them. Then many nations will respond to YHWH and become His people, being adopted into the people of God. Thus God will dwell among His people and the people will know that this is God’s working, for He has ‘sent’ Himself to do it.

But there is again here a ‘sent one’ Who is in some way distinctive from YHWH, and yet is Himself YHWH. If we accept that the angel of Yahweh is prominent here we see its wonderful fulfilment later in Him Who was made flesh and tabernacled among us, the One of Whom it could be said ‘we beheld His glory’ (John 1:14).

But because the people as a whole were not obedient, apart from the comparatively few, once He had accomplished His victory there He would have to leave the city of Jerusalem behind. Instead of the people flocking to Jerusalem (as they did to begin with in Acts 2-6) His disciples would finally leave Jerusalem, and then ‘Zion’, His people, would go out among the nations, fashioning a new ‘Zion’, a new people of God, a new Israel, from the old. Thus Jerusalem, the physical city, would lose its favoured position and service through final disobedience, to be replaced instead by Zion, the people of God. But it would still be, as God had promised, the focal point from which salvation went out to the nations.

The message is that God continually works through ‘the few’, the remnant. Only the few returned to Jerusalem. Only the few responded when God came in Jesus Christ. But it was enough.

Zechariah 2:12-13
‘And YHWH will inherit Judah as his portion in the holy land, and will yet choose Jerusalem. Be silent, all flesh, before YHWH, for he has woken up out of his holy habitation.’’

The prophet is now satisfied that God will act. God will establish His people in the land that He has set apart for the fulfilment of His purposes. This is pictured in terms of God as beneficiary receiving the inheritance allotted to Him (by Himself). It is no accident but part of His sovereign purpose. Initially 'Judah' was re-formed in the holy land and Jerusalem was established. But in the end they rejected Him. And thus God now has a new Judah (Matthew 21:43) and a new Jerusalem (Galatians 4:22) which is composed of all who are truly His people. Like Abraham and the patriarchs they are looking for the city which has foundations, whose builder and maker is God. They are looking for the heavenly country (Hebrews 11:10-14).

‘Judah as His portion in the holy land.’ Here it isthe peopleof Judah who are spoken of as Judah, God's people, for they are distinguished from the land itself. The essence of the message is that God’s people will be established and triumphant. God has a future for His people. It is a stress of the New Testament that the church is ‘the Israel of God’, and that all Christians are incorporated into the true Israel (Romans 11:13-24; Ephesians 2:11-22; Galatians 6:16; 1 Peter 2:9).

‘Will yet choose Jerusalem’. God has also yet a purpose for Jerusalem. Jerusalem, the people of God, will yet be His instrument of salvation. He will ‘choose’ them. That is, in His chosen time He will effectually call them to carry out His will and purposes. As the New Testament demonstrates it was in Jerusalem that the Spirit was first poured forth and the infant church began to flourish, and from Jerusalem that His word finally went out to the nations. It was chosen to be the centre from which would go out the greatest work of the Spirit that the world has ever known.

All flesh (everyone) should therefore watch in awed silence and wait in expectation. For God has, as it were, woken up and will no longer stand apart.

‘The holy land --- His holy habitation.’ Where God dwells is holy, set apart and uniquely different. Thus from His eternal dwelling place He will possess the land that He has set apart for His purposes for the fulfilment of those purposes. It was the land to which He would send His Son, which would be the seed bed of the Gospel. Here would 'God made man' live and walk and dwell. And through Him it would be the centre of blessing to the world. And that will then lead on to the perfected Jerusalem, the heavenly Jerusalem which will be the foundation of the new heavens and the new earth (Revelation 21).

03 Chapter 3 
Verses 1-10
The Fourth Vision. The Heavenly Court - The High Priesthood Is Restored. God’s People in the Person of Their Representative High Priest Are Fitted for the Accomplishment of His Purposes (Zechariah 3:1-10).
God’s plan of restoration continues with the vindication of God’s High Priest (Zechariah 3:5) and the promise of the coming of the Branch (Zechariah 3:8-9), which will lead on to the final restoration (Zechariah 3:10). Once again God’s people will be represented before God by one fitted for the task. In his restoration is also to be seen a picture of the restoration of God’s people (Zechariah 3:2)., for he is their representative. It is important to note that God’s people cannot be used by Him unless they are thoroughly cleansed and ‘reclothed’ in the righteousness of God.

The scene is set in the heavenly court with the Angel of YHWH sat as the Judge, and Satan standing by as the Accuser. The awe-inspiring nature of the scene is brought out by the fact that, unusually, Zechariah asks no questions, and is asked none. He can only watch in awed wonder, makes one interjection, and when it is over he has to be stirred as though out of sleep (Zechariah 4:1). For here is a scene set in the Heaven of Heavens where God’s intentions for the future are being laid out. In such a place all must be silence. (There is a certain similarity to 1 Kings 22:19-22. Compare also Job 1, 2. The difference here is that God’s people are represented).

Alternately we may see the scene as taking place in the Temple as the High Priest was ministering there, but if so it becomes the equivalent of the heavenly court for he is brought face to face with the Angel of YHWH (who is always visible) and surrounded by heavenly visitants.

Zechariah 3:1
‘And he showed me Joshua the High Priest standing before the angel of YHWH, and Satan standing at his right hand to be his adversary.’

The scene is set. The angel of YHWH is seated in majesty surrounded by His court. The one appointed to represent God’s people on His behalf stands before Him. But there also stands there one who will oppose him, ‘the Satan’ (adversary, accuser), who wants to prevent the restoration of God’s people on the grounds of their sinfulness.

Joshua, as the representative of the people of God, is there at God’s command to receive God’s favour. But that he and the people are unworthy comes out in the sequel. Before they can be used by God they must be cleansed and restored before Him. ‘The High Priest’ is a post-exilic description of ‘the Priest’. Compare Zechariah 3:8; Zechariah 6:11; Haggai 1:1; Haggai 1:12; Haggai 1:14; Haggai 2:2; Haggai 2:4.

‘The Satan’. Here we are introduced to that shadowy figure who lies behind much of man’s history. It was he who in the Garden of Eden first led man astray (Genesis 3). It was he who criticised Job before God (Job 1:1 to Job 2:6). His aim is ever to prevent the success of God’s purposes. Here he has come to oppose God’s people, for he dare not directly oppose God. It is clear from what follows that his accusation is based on Joshua’s unworthiness.

(Note that ‘the Satan’ is not yet specifically a proper name although it is moving in that direction. It is a description, ‘The Adversary’).

This picture portrays vividly the spiritual reality that God’s people continually face. Man in his need approaching God to receive from Him His benefits, and the shadowy figure of the adversary ever seeking to prevent it.

Zechariah 3:2
‘And YHWH said to Satan, “YHWH rebuke you, Oh Satan. Yes, YHWH who has chosen Jerusalem rebuke you. Is this not a brand plucked from the fire?” ’

Yahweh speaks first to the Satan through the angel of YHWH with a word of powerful rebuke. Satan’s accusations are in vain. He has no right to interfere in God’s purposes for it is God Himself Who has chosen Jerusalem and the people in it. Joshua stands there as the representative of Jerusalem, and he stands as a brand plucked from the fire. His people have suffered under God’s judgment, and the fires of God’s judgment have burned. But now they have been plucked out of that fire by God Himself, delivered so as to further His purposes. Satan has no answer to this, and discomfited, passes from the scene defeated. We learn from this that our security from the power of Satan lies in the sovereignty of God.

‘A brand plucked from the fire’. The phrase is also found in Amos 4:11. The idea is of one who is spared at a time of judgment.

Zechariah 3:3
‘Now Joshua was clothed with filthy garments and stood before the angel.’

The picture depicts man as he is in God’s eyes. The splendour of the High Priest’s vestments count for nothing before Him. They have been stained by the faithlessness of the past. Before God he is ‘filthy’. As Isaiah 64:6 declares, ‘all our righteousnesses are as filthy rags’. So Joshua stands before God (Who is there in the person of the Angel of YHWH) totally aware of his filthy state and his utter unworthiness. Man as he is in himself has no place before God.

Of course no High Priest would enter the Temple in such a state which makes it clear that if this is in the Temple it is a surrealistic description. But if we see him as having been brought before the heavenly court, what was earthly might well appear filthy.

Zechariah 3:4
‘And he answered and spoke to those who stood before him, saying, “Take the filthy garments off from him.”

‘Those who stood before Him.’ We now see the solemnity of the scene. This is the heavenly court. YHWH is surrounded by His hosts.

YHWH directs the removal of Joshua’s filthy garments. He is to be reclothed by God’s grace. We learn in Romans that this ‘passing over of sins done aforetime’ was possible because of the work to be finally accomplished on the cross (Romans 3:25).

Zechariah 3:4
‘And to him he said, “See, I have caused your iniquity to pass from you, and I will clothe you with rich apparel.”

The stress here is on God’s sovereignty and grace. Joshua as representative of His failing people deserves nothing but judgment. But God graciously removes his totality of sin from him and makes him glorious in righteousness, in ‘rich apparel’. New beginnings in God’s work must always begin with the cleansing and renewal of His people.

Zechariah 3:5
‘And I said, “Let them set a fair mitre (turban) on his head.” So they set a fair mitre on his head and clothed him with garments, and the angel of YHWH stood by.’

As the prophet watches in awe he calls for the setting on Joshua of a new and more worthy mitre, significantly in the form of a royal turban (Isaiah 22:18), on the High Priest’s head. This intervention by him is intended to draw attention to the importance of this ‘crowning’. Joshua is being given royal authority. The High Priest’s headpiece ‘of fine linen’ bore on it the inscription ‘Holy to YHWH’ on a plate of pure gold (Exodus 39:30). But here it has been replaced by a royal turban. So the High Priesthood is restored to God’s favour as a ‘royal priest’ and again becomes usable by Him and acceptable to Him. In all this we are to see not only the High Priest himself but also the people he represents, reclothed in righteousness which was not their own as they are prepared for what lies before them.

‘The angel of YHWH stood by.’ YHWH takes a deeply personal interest in what is happening.

Zechariah 3:6-7
‘And the angel of YHWH protested to Joshua saying, “If you will walk in my ways and if you will keep my charge, then you will also judge my house, and you will also keep my courts, and I will give you a place of access among those who stand by.’

Here God guarantees the acceptability of the new Temple that is to be built, on condition of obedience. If Joshua is ready to be obedient and to recognise his calling and be faithful to it, then he will be set in authority over God’s house and have responsibility for it. This will, of course, give him supreme authority over the people of God. Furthermore he will be given direct access into the presence of God. But as ever, all is conditional on obedience. Later generations would seek to retain the authority without the obedience. Thus it became a meaningless formality.

‘Among those who stand by.’ The heavenly court. Thus Joshua is to have similar access to theirs. (Some, however, see this as referring to other priests along with Joshua).

Zechariah 3:8
“Hear now, Oh Joshua the High Priest, you and your fellows who sit before you, for they are men who are a sign.”

Joshua and his ‘fellows’ (the priesthood? the judges of Israel?) are to recognise that they are a sign of what is to come (compare Isaiah 8:18). They have been established to preside over God’s people and are enjoying God’s deliverance. But God plans a yet greater deliverance for His people through a Greater One Who will preside, and they therefore are a sign pointing to the Coming One. Their obedience and concern for justice will point forwards towards, and guarantee, the coming of God’s chosen One through Whom God’s final blessing will come.

Zechariah 3:8
“For behold I will bring forth my servant the Branch (tsemach).”

This promise relates to Isaiah 4:2; Isaiah 11:1 onward. ‘In that day shall the Branch (tsemach) of YHWH be beautiful and glorious ---- There will come forth a shoot out of the stock of Jesse, and a Branch (netser - different Hebrew word but same meaning) from his roots will bear fruit, and the Spirit of YHWH will rest on him, the Spirit of wisdom and understanding, the Spirit of counsel and might, the Spirit of knowledge and of the fear of YHWH.’ This promise was further taken up by Jeremiah who declared, ‘Behold the days come, says YHWH, that I will raise to David a righteous Branch (tsemach), and He will reign as king and deal wisely, and will execute judgment and justice in the land’ (Jeremiah 23:5 compare Jeremiah 33:16) and He then confirms that He will guarantee the line of David until this promise is fulfilled (Jeremiah 33:21).

Here then in Zechariah God renews the Messianic promise of the coming, Spirit-filled king, of whom Joshua is a type, a symbol (Zechariah 6:12).

Zechariah 3:9
“For, see, the stone that I have set before Joshua, on one stone are seven eyes (or ‘fountains, springs). Behold I will engrave its engraving (or ‘I am opening its opening’), says YHWH of hosts, and I will remove the iniquity of the land in one day.”

The crowning of Joshua has been highly symbolic. It has pointed forward to the Messianic king. The stone mentioned may be that set in the High Priest’s turban. The seven eyes may represent ‘the eyes of YHWH’ as ‘they run to and fro through the whole earth’ (Zechariah 4:10), just in fact as the horsemen scouts did in Zechariah 1:10-11. In this case they emphasise that in the Branch God will fulfil His universal purpose, and that God will be watching over all His concerns. The eyes of YHWH on His people regularly indicates His supreme care for them and watch over them (Deuteronomy 11:12; Psalms 34:15; Ezra 5:5)

‘Behold I will engrave its engraving.’ This would then signify that its firm engraving was ‘holy to YHWH’ (see on Zechariah 3:5). In this case God’s promise is that He Himself will personally make the Branch, of whom Joshua is a sign and symbol, ‘holy’ to Himself, set apart and treasured, for He Himself will engrave His own personal mark upon Him.

However, the word used for ‘eyes’ can also mean ‘fountains, springs’ (it is used in this way in the masculine in the Targums). Thus the thought may be of the opening of seven springs which will water the earth and produce the conditions described in 3:11. (Compare how the sevenfold lampstand will be prominent in the next chapter). Note accompanying this the possibility of the translation ‘I am opening its openings’. In mind may be the opening of the rock in the wilderness for water to pour forth, here fulfilled seven times over (Exodus 17:6; Numbers 20:8; Numbers 20:11). Later tradition linked these rocks with the Messiah (1 Corinthians 10:4). Compare in this regard the phrase below ‘and I will remove the iniquity of the land in one day’ which may possibly be combined with ‘the fountain opened for sin and uncleanness’ in Zechariah 13:1, although a different word for fountain is used there. In that case the coming one will make it possible sevenfold for the iniquity of the land to be removed in one day.

‘And I will remove the iniquity of the land in one day.’ Either way the purifying of Joshua (Zechariah 3:4-5) is symbolic of a greater day when the iniquity of the land will be dealt with at a stroke. Then (as we now know, through the death of the chosen Messiah) a fountain will be opened for sin and uncleanness (Zechariah 13:1).

Zechariah 3:10
“In that day,” says YHWH of Hosts, “you will call every man his neighbour under the vine and under the fig tree.”

This is the typical representation of the age of deliverance to come. Every man will have his own vine and his own fig tree (1 Kings 4:25), and they will be neighbours to each other in behaviour as well as in fact. It is a representation of total freedom, of perfect harmony and of complete material independence, a picture to delight the heart of man. It would be depicted in the special love that His people would have for one another and come to its final realisation in the New Heaven and the New Earth in eternity.

The prophets invariably depict the final future in these material terms. They lived and preached among practical people who had no conception of ‘eternity’. They thought in terms of this life rather than an afterlife and so the future hope is set in these terms. But it is the ideas conveyed, not the outward trappings, which constitute the promise.

So the cleansing and investiture of Joshua for his present task is also to be seen as a sign of the One Who is to come to finally bring about God’s salvation for the world, the Fulfiller of God’s final purposes.

04 Chapter 4 
Verses 1-14
The Fifth Vision. The Living God Among His People - the Golden Lampstand and the Two Olive Trees (Zechariah 4:1-14).
It will have been noted that the work of the Messiah has been connected with the High Priest and not with Zerubbabel the Prince. Clearly the work of cleansing and atonement was seen as being closely connected with the priesthood (compare Isaiah 52:15). Now, however, for the purpose of ensuring the building of the Temple Zerubbabel comes to the fore. It is he who is the present prince of Judah and it is for this that he has been raised up. But it should be noted that he does it in close connection with the High Priest Joshua, for it is these two who are represented as ‘the sons of oil’.

Zechariah 4:1-2
‘And the angel who talked with me came again and woke me as a man who is awoken from sleep. And he said to me, “What do you see?” ’

The idea here might be that Zechariah sees himself as being awoken to new truth. He had been ‘asleep’ and now he is ‘awake’. But more probably it indicates his awakening from his heavenly trance in which has been present at the heavenly court. Now he has been brought down to earth. We note that he is now restored to his old questioning self.

Zechariah 4:2
-3 ‘And I said, “I have seen, and behold, a lampstand all of gold, with its bowl on top of it and its seven lamps on it. There are seven lips to each of the lamps which are on the top of it. And two olive trees by it, one on the right side of the bowl and the other on the left side of it.” ’

The prophet sees a golden lampstand with seven lamps on it each of which has seven lips in which the wicks would be placed. This must be seen as representing the sevenfold lampstand in the tabernacle (Exodus 25:31-40) although it is very different in design. There is a greater intensification of seven indicating its divine perfection (for seven was seen as the number of divine perfection throughout the Near East).

Similar lampstands have been found at Ugarit, Dan, Gezer and Lachish. The ones at Ugarit had round bases with a bowl with seven spouts at the top.

In the tabernacle the lampstand was the representation of God as the light of Israel. No man, apart from ‘the Priest’ once a year, could enter the Holiest where God would sometimes reveal His presence in full glory. Thus the lampstand, sevenfold in its divine perfection, was the reflection of that glory.

Here in Zechariah the lampstand signifies the presence of the living God, and the all-knowingness of God (Zechariah 4:10). A man’s life was often called his ‘lamp’ (Job 21:17; Proverbs 20:20; Proverbs 24:20 see also 2 Samuel 21:17; 1 Kings 11:36), and the lampstand, once removed, signified the death of the church (Revelation 2:5). So the lampstand represents life. In that case the lampstand here represents the living God, ‘the Lord of the whole earth’, fully present and fully aware. He is ‘the Light of the world’, but it is a light that must first be known in Israel.

So the sevenfold lampstand indicates that God is present with His people and is ready to show His power in a divinely perfect way. The two olive trees, rather than feeding the lampstand, are themselves fed by it (‘golden oil’ for the golden lamp - Zechariah 4:12). The lampstand indicates the presence of God’s Spirit ready to act through the two ‘olive trees’ (Zechariah 4:6).

The olive trees in fact represent the two men who have been anointed with oil, the two ‘sons of oil’ (Zechariah 4:14), the High Priest and the Governor who stand beside the lampstand in the light of the omniscience and living power of God, just as later we are told that the two ‘sons of oil’ stand by ‘the Lord of the whole earth’ (Zechariah 4:14).

This contradicts the common view that the lampstand represents God’s people as a witness fed by the olive trees, but that view is not borne out by the narrative and the applications actually given here. Here it is describing the Spirit as empowering Zerubbabel (Zechariah 4:6). It is true that the seven lampstands in Revelation represent God’s witnesses (as the olive trees do here) but they have in the midst of them the glorious Son of Man as the lampstand is in the midst here. Then the church has become one with Him and is part of His revelation of Himself as the light of the world. But that is progressive. Here the golden lampstand, the living God, there the living Christ. Here the olive trees, the servants of God, there the lampstands. The final idea is similar.

Zechariah 4:4-5
‘And I answered and spoke to the angel who talked with me, saying, “What are these my Lord?” Then the angel who talked with me answered and said to me, “Do you not know what these are?” And I said, “No my lord.”

The prophet is puzzled by the vision and politely asks the angel for an explanation.

Zechariah 4:6
‘Then he answered and spoke to me saying, “This is the word of YHWH to Zerubbabel saying, “Not by might, nor by power, but by my Spirit,” says YHWH of Hosts.’

The vision is a message to Zerubbabel and indicates that the power of God’s Spirit is at work through him. He must recognise that what he is to accomplish will not be by human strength or authority, but by God’s divine activity.

We should note, however, that the oil is elsewhere a symbol of dedication, not strictly a symbol of the Spirit. Anointing is always a symbol of dedication to God. It will be because he and Joshua are fully dedicated and obedient that the Spirit will be able to enable them to do His work. Their testimony will especially be made through the building of YHWH’s house (Zechariah 4:9).

Zechariah 4:7
‘Who are you, oh great mountain? Before Zerubbabel you will become a plain. And he will bring forth the headstone with shoutings of “Grace, grace to it.” ’

The task that lies before him is like a great mountain to climb, but because God is at work He will succeed. That mountain will become a flattened plain easy to walk over. The prophet is aware that the huge task of building the Temple will not be easy. It will require great resourcefulness and dedication, but it will be successfully accomplished and the headstone, which signifies near completion of the task, will be laid to great shouts celebrating the grace of God.

The passage reminds us that there is a sense in which God’s moving forward of His work is dependent on our willingness to be dedicated. Whatever the task may be, if we are not ready then He will not act. But once we respond fully and the time is ripe then nothing will prevent the fulfilment of His work.

Zechariah 4:8
‘Moreover the word of YHWH came to me saying, “The hands of Zerubbabel have laid the foundation of this house. His hands will also finish it, and you will know that YHWH of Hosts has sent me to you.” ’

God gives His guarantee that what Zerubbabel is willing to commence God will bring to completion. Zerubbabel has acted in faith in relaying the foundations and now God will seal his faith with the finalisation of the work by his hand. This time nothing will be allowed to stop it. When that is done it will be evidence to all that the prophet was sent by YHWH.

But it important to note that while Zerubbabel will successfully build the Temple no other advances are connected with him. He is jointly responsible for a new beginning, but it is only a beginning. Whatever people’s messianic hopes may have been, they are not expressed here.

Zechariah 4:9
‘For who has despised the day of small things? For they will rejoice and will see the plummet in the hand of Zerubbabel, even these seven who are the eyes of YHWH. They run to and fro through the whole earth.’

‘The day of small things.’ The beginnings may not seem very auspicious and may appear to be a small thing, but it would be a mistake to despise such a beginning. When the governor takes the plummet in his hand and lays the final headstone all will rejoice at the great success that has been achieved. But it is only the beginning. Greater things are yet to be. But we note that the seven eyes of YHWH rejoice in the plummet in Zerubbabel’s hand equally with the bringing forth of the Branch. For the humble work of the former will produce the sprouting of the latter.

And those who rejoice will not be just the earthly watchers, but ‘the seven who are the eyes of YHWH’ who cover the whole earth. This last may refer back to the scouts of chapter 1 who walked through the whole earth and saw that it was at rest. The idea behind seven is the divine perfection and completeness of the eyes. They are universal. And they will see the fulfilling of the triumphant purpose of God. (If they refer to the scouts, and if we want to be pedantic. this would then mean that beside the rider of the red horse there were two red horses, two sorrel horses and two white horses (Zechariah 1:8)). In our view the picture he gives full support to the rendering ‘eyes’.

However the number seven occurs in Zechariah 3:9 and Zechariah 4:2 referring to the facets on the stone in Joshua’s turban, specifically described as ‘seven eyes’ or ‘springs’, and the seven ‘lamps’ on the lampstand. This would seem also to indicate that the stone in Joshua’s turban and the seven lamps both indicate God’s omniscience and wide-ranging power and authority. It is because of these that both Joshua and Zerubbabel will be finally successful. Thus the seven eyes and the seven lamps symbolise the divine light and the divine life which reveal all and make it known. They indicate that nothing is hidden from the God Whom they serve.

Zechariah 4:11
‘Then I answered and said to him, “What are these two olive trees on the right side of the lampstand and on its left side?” And I answered the second time and said to him, “What are these two olive branches which are beside the two golden spouts (or pipes) that empty the golden oil out of themselves?” And he answered me and said, “Do you not know what these are?” And I said, “No my lord.” Then he said, “These are the two sons of oil who stand by the Lord of the whole earth.” ’

The interpretation often made here is that the olive trees feed the lamps. But this is based on certain unsupported assumptions that are made and must be questioned. It can equally mean that the two olive trees are fed by the lampstand. This is supported by the fact that what is transferred is ‘the golden’ (oil is assumed). It is the lampstand which is associated with gold not the olive trees. Thus the idea is that it is the Lord of the whole earth Who ‘anoints’ the olive trees who represent Joshua and Zerubbabel.

(It is actually no more incongruous to have the lampstand feeding the olive trees than to have a lampstand directly fed by olive trees. Olive oil does not flow from olive trees, it is obtained from the fruit of olives. And these were not golden olives!).

05 Chapter 5 

Verses 1-4
The Sixth Vision. The Flying Scroll - God’s Moral Demands Go Forth to Bring Judgment (Zechariah 5:1-4).
Together with the establishment of the High Priesthood and the building of the Temple, it is necessary for sin to be rooted out of the land. The purifying of the people must be made fact. And this occurs now as the curse which results from disobedience to the Law goes out among the people (compare Deuteronomy 30:7).

Zechariah 5:1-2
‘Then again I lifted up my eyes and saw, and behold, a flying scroll. And he said to me, “What do you see?” And I answered, “I see a flying scroll twenty cubits long and ten cubits wide.” ’

A scroll of ten cubits wide is a phenomenon (a cubit is from elbow to finger tip). Its size indicates that its source is God, and that it is divinely effective. The fact that it is flying indicates that what is written in it is being enacted or is about to be enacted. Thus here we have a scroll from God going among the people.

Zechariah 5:3-4
‘Then he said to me, “This is the curse that goes forth over the face of the whole land. For every one who steals will be purged out according to it on the one side, and everyone who swears (falsely) will be purged out according to it on the other side. ‘I will cause it to go forth’, the word of YHWH of Hosts, ‘and it will enter into the house of the thief, and into the house of him who swears falsely in my name, and it will remain in the midst of his house and will consume it with its timber and stones’.”

‘The curse’. The idea behind the word here is a curse resulting from obligation. It is used in Deuteronomy 30:7 where it is linked with the curses put on all those who do not obey God’s law. Its connection here with stealing and swearing falsely, two of the ten commandments, suggests that the idea is that God’s commands go forth as a curse on those who do not obey them. Indeed the idea of a curse on one or other of these types of dishonesty are found in Judges 17:2; 1 Kings 8:31-32; Job 31:29-30 compare Psalms 24:4-5.

It is possible that theft and dishonesty before the courts of justice were two of the major problems that had to be dealt with at this time if their society was to prosper. It is distinctive of God’s word that honesty in word and action is always treated as of prime importance. We can contrast this with lands and parts of society where the word of God does not prevail and dishonesty is a way of life.

So God tells Zechariah that theft and false swearing must be dealt with severely even to the breaking down of the houses of those who continue in them so that they will leave the place (a Persian form of punishment, compare Ezra 6:11). And the assurance is that even if justice cannot track down the perpetrators, God Himself will. Thus this is a stern warning to those on the land that these things must be put aside for they will no longer be treated lightly.

Verses 5-11
The Seventh Vision. The Woman in the Measuring Vessel - Idolatry to be Removed From the Land (Zechariah 5:5-11).
Not only must dishonesty and false witness be removed from the land, so also must all connections with idolatry and wickedness. In this vision Zechariah sees such things being removed to Babylon,

Zechariah 5:5-6
‘Then the angel who talked with me went forth and said to me, “Lift up your eyes now and see, what is this that goes forth?” And I said, “What is it?” And he said, “This is the ephah that goes forth.” He said as well, “This is their eye in all the land.” ’

An ephah is a large unit of measurement (Leviticus 19:36) and became applied to the vessel of the correct size which contained an ephah (Leviticus 19:36; Deuteronomy 25:14). Here in Zechariah it is a measuring vessel with a lid. The ephah will be carried from the land to Shinar by two winged women (Zechariah 5:9-11).

Note how the prophet constantly questions the angel. He wants us to know that he took care to ensure he had understood the visions correctly.

‘This is their eye’. The idea may be that this ephah is a testing measure which acts like an eye, testing out and measuring the behaviour of the people. It may be the eye of heavenly beings (compare Zechariah 4:10) or the eye of the judicial authorities who represent the people. Or it may represent the idea of what is seen, and therefore of all seeing it.

The Septuagint translates ‘eye’ as ‘iniquity’. This may well rather be an interpretation although it may result from a different Hebrew reading. In that case we would see the ephah as the measure of wickedness (Zechariah 5:8). In both cases the idea is of behaviour measured and judgment carried out.

Zechariah 5:7-8
‘And behold there was lifted up a talent of lead, and this is a woman sitting in the midst of the ephah. And he said, “This is wickedness.” And he thrust her down in the midst of the ephah and he put the weight of lead on its mouth.’

The ‘talent of lead’ is a lid made of lead of that weight. When the lid is lifted up a woman is found to be inside. The angel describes her as representing ‘wickedness’. And he pushes her down to make sure she does not escape, and closes the lid firmly. The heavy weight of the lid suggests that the woman is eager to break free and must be firmly held. It possibly indicates that the power of God is keeping her in place.

‘This is wickedness.’ Women are often seen as representing evil, especially when related to idolatry. We can compare the ‘scarlet woman’ in Revelation 17. This may have been partly perhaps because of the failure of Eve (Genesis 3), partly because they are seen as being a temptation to man, but far more because idolatry was powerfully connected with goddesses and accompanying sexual depravity. A connection may also be seen with the way in which Jezebel was infamous as introducing the idolatrous worship of Baal Melkart to Israel. Goddesses were typical of idolatrous religion and acted as a snare to men, for so much of idolatrous religion was based on sex. This comes out in that Hebrew had no word for goddess. The idea was repugnant to them.

The picture would seem to represent the fact that measurement is being made, judgment is being carried out and the wickedness and idolatry thus discovered is contained in the ephah. Idolatry was not strictly a problem with the returnees themselves. But the inhabitants of the land partook in a syncretistic form of Yahwism which included idolatry, into which some could easily be attracted, and as Malachi will bring out a hundred years later there were women in the land who worshipped foreign gods and were attractive to the returnees because they held land rights. Thus it was necessary for YHWH to bring out that all who partake in such must recognise that they are thereby renewing their connection with Babylon, and might expect to be exiled there again.

Some, however, see the woman in the ephah as representing greed and a seeking after wealth which represented the spirit of Babylon and caused them to break or manipulate the covenant.

Zechariah 5:9-11
‘Then I lifted up my eyes and saw, and behold there came forth two women, and the wind was in their wings. Now they had wings like the wings of a stork, and they lifted up the ephah between the earth and the heaven. Then I said to the angel who talked with me, “Where are they bearing the ephah?” And he said to me, “To build her a house in the land of Shinar. And when it is prepared she will be set there in her own place”.’

The idea behind this picture would seem to be of the removal of idolatry from the land. Stealing and swearing falsely have already been dealt with. Now idolatry, and all connected with it, is also dealt with, including divination and the use of magical objects (Zechariah 10:2). It must be removed from the land and returned where it belongs, to Babylon. Babylon is always seen as the epitome of idolatry, the representation of all that is bad.

The two women. The description of them as women together with the woman in the ephah prevents us from seeing these as angels. They would appear to be all part of the same idea, that of idolatry, or at least of uncleanness. The stork was an unclean bird - Leviticus 11:19; Deuteronomy 14:18. Thus the emphasis may have been of uncleanness. Women necessarily spent much time as unclean due to menstruation.

Some have seen in this a deliberate caricature of Ezekiel 1. Just as YHWH rode in majesty on the Cherubim to the River Chebar, so now this imprisoned goddess is borne to Babylon.

‘To build her a house.’ That is, a Temple. There she is to be installed well away from the land of Judah. She is now in ‘her own place’. There is no place for her in the land where the Temple of YHWH is being built. This may indicate that the woman may have the Queen of Heaven in mind who was falsely worshipped before the Exile (Jeremiah 44:17-19)

‘The land of Shinar.’ Babylon - see Genesis 10:10; Genesis 11:2; Isaiah 11:11; Daniel 1:2.

The idea is that any connections with idolatry and its practises are to be removed once and for all so that when the Jerusalem Temple is built it may be completely free from the idolatrous connections which had destroyed the old Temple. The people of God and idolatry have nothing to do with each other. There must be no compromise. All must be tested out and any idolatrous connections expelled.

It must be recognised that idolatry is not just seen as a separate sin from others. Idolatry is abhorred by God because it demonstrates that man’s heart is firmly fixed on the flesh rather than the Spirit. Thus it is tied up with sexual depravity, carnal longings, seeking the future through occult practises, love of the world, its pleasures and its wealth, and commitment to what is ‘natural’ rather than spiritual. The natural man does not discern the things of the Spirit of God for they are foolishness to him (1 Corinthians 2:14). See Paul’s vivid description of idolatry and its results in Romans 1:18-32. Many modern persons would not look on themselves as idolaters, but their behaviour proves that they worship ‘Mammon’ or ‘nature’ with their offer of things of the flesh and nature’s invasion into the occult.

06 Chapter 6 

Verses 1-8
The Eighth Vision. The Four Chariots - the Four Winds of Heaven - and Their Activity on Earth (Zechariah 6:1-8).
Whereas in chapter 1 the horsemen were scouts going out to see if any activity was going on in the earth, chariots would suggest something more serious. These chariots are coming forth to do God’s will and purpose. Jerusalem, the High Priest and the Temple having been restored, and sin and idolatry having been removed from the land, God will now establish His people in security and peace. They do not want any more invasions from the north.

Zechariah 6:1-3
‘And again I lifted up my eyes and saw, and behold there came four chariots out from between two mountains, and the mountains were mountains of brass. In the first chariot were red horses, and in the second chariot black horses, and in the third chariot white horses and in the fourth chariot speckled bay horses.’

It is possible that the mountains of brass represent something similar to the pillars of brass in the Temple of Solomon (1 Kings 7:15) which had been carried off to Babylon (2 Kings 25:13). Then the thought would be of the chariots, which represent the four winds of heaven who stand before the Lord of the whole earth (Zechariah 6:5), coming out from God’s own heavenly Temple (compare Ezekiel 40-48).

Alternately brass is seen as a strong metal, often paralleled with iron (Job 40:18; Job 41:27; Psalms 107:16; Isaiah 45:2; Isaiah 48:4; Daniel 7:19), ‘gates of brass’ representing a formidable obstacle to freedom (Psalms 107:16; Isaiah 45:2). Thus the mountains of brass would then be symbols of the strength and power of heaven.

The word translated ‘bay’ has the root meaning of ‘strong’, but a colour would seem to be required here. No special significance appears to be given to the colours of the horses.

Zechariah 6:4-5
‘Then I answered and said to the angel who talked with me, “What are these, my lord?” And the angel answered and said to me, “These are the four winds (or spirits) of heaven who go forth from standing before the Lord of all the earth.”

It is clear from this that the chariots, following the horses which have scouted out the earth, have now come out to carry out the will of Yahweh. They represent heavenly forces and will carry out His will on earth. They come from standing before the Lord of the whole earth.

‘The four winds of heaven.’ These are often used to describe divine activity. In Ezekiel they are life-giving (Ezekiel 37:9). In Jeremiah they scatter Elam in judgment (Jeremiah 49:36). In Daniel 7:2 they rouse the nations to fulfil their destiny. In Daniel 8:8; Daniel 11:4; Zechariah 2:6 they are used indirectly to describe a wideness of activity.

Zechariah 6:6-8
‘The chariot wherein are the black horses goes forth towards the North country, and the white went forth after them. And the speckled went forth towards the South country. And the bay went forth and sought to go that they might walk to and fro through the earth. And he said, “Get you hence, walk to and fro through the earth.” So they walked to and fro through the earth. Then he cried on me and spoke to me saying, “Look, those that go towards the North country have quieted my spirit in the North country.’

We learn here that we must beware of thinking of the four winds as directly representing the four points of the compass. They represent rather God as active towards the earth. In this case both the black and white horsed chariots go towards the North, towards Babylon and its neighbours, where God’s people are scattered and where the nations hold them in subjection. The white and black may indicate that they were to deal with the wuaestion of idolatry (false white - Revelation 6:2) and wickedness (compare Zechariah 5:5-11). Possibly they are to check on the safe arrival of the woman in the Ephah. God is now as it were combining His forces on behalf of His people. That He is successful comes out in that their activity ‘quietens His spirit’. Thus now, and later under Nehemiah, the return of His people (or the remnant of them) will continue and prosper.

No mention is made of the red-horsed chariot (which may represent general warfare - Revelation 6:5) for its activity is irrelevant to the matter on hand, but it reminds us that God is also active elsewhere, while the speckled bay-horsed chariot (which may represent different forms of death dealing - Revelation 6:8) goes towards the South and then patrols the whole earth as the threefold stress on ‘walk to and fro’ emphasises. So here God is seen as acting universally while also concentrating efforts on behalf of His people. It may also include the thought that God is stirring up His people wherever they are to return to Jerusalem, the centre of His promises.

(To Israel and Judah world-activity was always North or South for that is where the invading nations came from. To the West was the sea and the coast was useless for large ships, and to the East was the desert).

In spite of what is said above it is questionable whether we are to see any significance in the colours of the horses which vary from the vision in chapter 1. Black is sometimes the colour of mourning (Jeremiah 8:21; Jeremiah 14:2) or of suffering (Nahum 2:10) and white of purity and heavenliness, or of false religion, and it may be that we are to see God’s activity as producing contrasting results, mourning for some (the nations) and joy for others (the returning remnant) but if so it is left to be inferred.

(Note. ‘Four’ probably represents universality in terms of before and behind and to each side. In that sense it is connected with the four points of the compass. But the former is the prevalent idea behind its use, not the latter).

Verses 9-15
The Crowning of Joshua as Proxy for the Branch - Witnessed by the Returning Exiles as an Encouragement for Others to Return (Zechariah 6:9-15).
The acting out of the future was a regular prophetic method (Isaiah 20:2-4; Jeremiah 27:2-7; Ezekiel 12:1-12) and it was regularly accompanied by oracles. It would seem that that was what Zechariah is doing here as he portrays what is to happen in the future.

Zechariah 6:9
‘And the word of YHWH came to me saying, “Take of those of the captivity, even of Heldai, of Tobijah and of Jedaiah, and you come the same day and go into the house of Josiah the son of Zephaniah, to where they are come from Babylon.’

The house of Josiah would seem to have been a gathering place for returning exiles. Zechariah is exhorted to gather together the recently returned exiles (the families of Heldai, Tobijah and Jedaiah) along with Josiah and himself for the purpose of the crowning of Joshua the High Priest on their behalf. They are to act on behalf of all exiles from Israel and Judah everywhere.

Zechariah 6:10-12
‘Yes, take of them silver and gold, and make crowns and set them on the head of Joshua, the son of Jehozadak, the High Priest, and speak to him saying, “Thus says Yahweh of Hosts, saying ‘Behold the man whose name is the Branch and he will shoot up out of his place and he will build the Temple of YHWH. Even he will build the Temple of YHWH, and he will bear the glory and will sit and rule on his throne, and he will be (or there will be) a priest on his throne, and the counsel of peace will be between them both.’

The exiles are to provide silver and gold for the making of a crown or crowns, which are then, after the crowning of Joshua, to be kept in the Temple as a memorial, a continual reminder, for them (Zechariah 6:14). This gives the whole event a symbolic significance.

In Zechariah 3:8 the God gave His promise that He would bring forth His servant the Branch, and as we saw the Messianic king was in mind there. Zerubbabel was already at that time governor, and could not therefore be ‘brought forth’ and it is not he who is crowned here. (To crown the governor could well have been seen as treason). Thus the Branch is not Zerubbabel. And in Zechariah 3:8-9 Joshua and his fellow priests were a sign of the coming of the Branch. Thus the Branch is not Joshua. This demonstrates that when Joshua is crowned here with the words ‘behold the man whose name is the Branch’ he is being crowned symbolically in the name of another.

As the returned exiles watch the crowning of Joshua they are seeing before their eyes an acting out of the scene when the Messianic king, the Branch from the house of David, from the root of Jesse, would appear. The crowning and the crowns are signs and guarantees of His coming. He par excellence will build the true Temple of YHWH, and will be a bearer of God’s true glory and will establish His rule. He will be both king and priest, for in Him the two functions will be united. ‘The counsel of peace will be between them both.’

Thus the eyes of the returned exiles are turned towards the coming of the Messianic king as an encouragement both to them and to their fellows still in exile of the certainty of His promises and the guarantee of their fulfilment. And in view of the fact that the building of the Temple is to be a Messianic act this is to encourage them in assisting in the building of the Temple, not for its own sake, but as a precursor to the coming of the Messiah. No one could conceive in that day that the Messiah’s ‘Temple of YHWH’ and ‘the Holy City’ would be His people (1 Corinthians 3:16; Revelation 21) and His body (John 2:19; John 2:21).

Zechariah’s prophecies reach beyond the building of the Temple to the significance of that building as a precursor to the Messianic age. In the end it is that that he has in view.

Zechariah 6:14
‘And the crowns shall be to Helem, and to Tobijah and to the favoured one (or Hen), the son of Zephaniah, for a memorial in the Temple of YHWH.’

The crowns were made from the gifts of these men (Zechariah 6:10-11) and are retained by them within the Temple as a remembrance of this moment and of the promises now made, as an encouragement to urge the exiles to return home and to establish God’s new rule in Judah.

‘The favoured one’. The Hebrew is ‘Hen, ‘for grace’, or ‘favour’, and replaces the name of Josiah given earlier (Zechariah 6:9). The idea would appear to be that this man who does so much for returning exiles is looked on with favour by God.

Zechariah 6:15
‘And they that are far off shall come and build in the Temple of Yahweh, and you will know that YHWH of Hosts has sent me to you.’

The result of Zechariah’s prophecies, and of this prophetic act in the crowning of Joshua as a proxy for the Messianic king, will be the return of many exiles and the establishment of the purposes of YHWH in the building of the Temple with all that that means in terms of the future of Israel and Judah. Thus will his prophecies be seen to come from YHWH Who has sent him.

Zechariah 6:15
‘And this will come about if you will diligently obey the voice of YHWH your God.’

‘This will come about.’ The promise is a firm one. But as ever obedience is required if God is to act.

07 Chapter 7 

Verses 1-6
Questions About Fasting (Zechariah 7:1-6).
There may be a contrast intended here between those who had come from Babylon seeking news about the Branch, bringing gold and silver for his crown, who had had the joy of participating in a prophetic acting out of His crowning, and these people who had come from Bethel (or Babylon) simply concerned as to whether they needed to keep on fasting now that the Temple was nearly built.

The first revealed hearts of faith and hope, the second were self-seeking aggrandisement and self-saisfaction. However, in both cases the promise is given that a new Temple will be built (Zechariah 6:12; Zechariah 8:3; Zechariah 8:9), both are called on to hear the voice of God and obey it (Zechariah 6:15; Zechariah 7:8-14; Zechariah 8:16), both have in mind the the return of exiles and the nations coming to Zion to participate in the blessings of the new age (Zechariah 6:13; Zechariah 6:15; Zechariah 8:3-8; Zechariah 8:20-23). God does not limit His blessing to the wholly worthy.

Zechariah 7:1
‘And it happened in the fourth year of King Darius that the word of YHWH came to Zechariah on the fourth day of the ninth month, even in Chislev.’

The timing of this incident is precisely dated in order to stress the historicity of the event. Chislev is the Babylonian name for the ninth month. King Darius was the king of Persia.

Zechariah 7:2-3
‘Now Bethel had sent Sharezer and Regemmelech and their men to entreat the favour of YHWH, and to speak to the priests of the house of YHWH of Hosts and to the prophets --.’

Here the emphasis appears to be on the fact that the query has come from Bethel, which had been where one of the two Northern altars had been built. There may be an intended play on the fact that Bethel means ‘house of God’. Those of ‘the house of God’ came to the house of YHWH to entreat favour from YHWH and to seek guidance from the priests and prophets, thus exalting the house of YHWH. For now the altar at Bethel was no more. It would seem from their purpose in coming that religious questions were being tightly controlled.

Note the mention of ‘priests -- and prophets.’ These were clearly connected to the house of YHWH in order to give guidance to the people. The fact that Zechariah replies might suggest that he was at this stage an official prophet (compare Zechariah 11:12).

Alternately we may translate ‘they had sent Bethel-Sharezer and Regem-Melech ---’. The idea might then be that they had come from those in exile to enquire at the house of YHWH. The names are suggestive of Babylonian names and it would explain why the question comes four months after the feast, the time taken to travel to Jerusalem. However the reply ‘to all the people of the land’ (Zechariah 7:4) would tie in with the question having come from Bethel.

Zechariah 7:3
‘Saying, “Should I weep in the fifth month, separating myself as I have done these so many years?”

Their question was as to whether it was still necessary to weep on the fifth month for the destruction of the Temple in view of the fact that the Temple was being rebuilt, for this particular fast commemorated the burning of the Temple (2 Kings 25:8 on; Jeremiah 52:12 on). So their concern is lest this fast be no longer necessary in view of the work on the rebuilding of the Temple. But the reply given suggests that they see in this weeping something that is of particular merit to themselves as it stresses how faithful they have been through so many years. Instead of being sorrowful for sin while they are fasting they are rather proud of their punctilious observance of the fast and of the grief that they express.

Verses 1-23
Further Prophecies of Zechariah (Zechariah 7:1 to Zechariah 8:23)
These prophecies occur approximately two years after the previous ones demonstrating that Zechariah’s ministry continued. It would appear that the Temple is at least partly built and functioning.

ANALYSIS OF THE SECOND SECTION.
This second section (Zechariah 7:1 to Zechariah 8:23) divides up as follows:

· Introduction (Zechariah 7:1-3).

· ‘Then came the word of the LORD of Hosts to me saying ---’ (Zechariah 7:4).

· ‘And the word of the LORD came to Zechariah saying ---’ (Zechariah 7:8).

· ‘And the word of the LORD of Hosts came saying ---’ (Zechariah 8:1).

· ‘And the word of the LORD of Hosts came to me saying --’ (Zechariah 8:18).

IN DEPTH ANALYSIS OF Zechariah 7-8.
a Introduction - the arrival of enquirers about the fasts which were in remembrance of the circumstances connected with the fall of Jerusalem (Zechariah 7:1-3).

a YHWH dismisses their fasts as hypocritical and calls on them to hear the words of the prophets (Zechariah 7:4-7).

b YHWH calls on them rather to live truly with a genuine concern for people’s needs, and not to overlook the fact that it was because their fathers failed to hear the prophets and do this that the land had become desolate (Zechariah 7:8-14).

b YHWH declares His deep concern for Jerusalem. He will return and live in Jerusalem, and Jerusalem will be called the city of truth and its mountain the Holy Mountain (compare Isaiah 2:1-4). It will be filled with people dwelling securely and He will bring back the exiles. And because His Temple has been rebuilt they will live in peace and prosper for He now purposes to do good for Jerusalem as long as they live truly with a genuine concern for people’s needs and are open and honest with each other (Zechariah 8:1-17).

a YHWH declares that the fasts of the past will become feasts of joy, and the nations will flock to Jerusalem to entreat God’s favour because they know that He is with His people (Zechariah 8:18-23).

Note how in ‘a’ questions are raised about the fasts and God condemns their keeping of them as hypocritical, and in the parallel the fasts will become feasts and will result in blessing for the nations. In ‘b’ the call is to live truly with a genuine concern for people’s need, reminding them that the failure to do this had brought desolation, and in the parallel the call is to live truly with a genuine concern for people’s needs, and then everything will be restored.

Verses 4-7
YHWH Charges Them With False Motives In Their Fasting (Zechariah 7:4-7).
Zechariah 7:4-6
‘Then came the word of YHWH of Hosts to me saying, “Speak to all the people of the land and the priests saying, ‘When you fasted and mourned in the fifth and in the seventh month, even these seventy years, did you at all fast to me, even to me? And when you eat and when you drink, do you not eat for yourselves and drink for yourselves?’ ” ’

God’s reply through Zechariah is not just to the questioners. It is to all the people of the land and to the priests. It is uncompromising. During the whole seventy years they have abounded in fasts, and in feasts as well, but the truth is that their hearts were not directed rightly. Their fasting was all religious ritual and show. They expressed sorrow for what they had lost by the catastrophe, and they expressed grief over their present physical state, but what they mourned was their own loss, not the sins which had brought it about. Their fasts rather gave them great self-satisfaction and were for personal aggrandisement.

‘All the people of the land.’ Here this probably indicates all Jews in and around Jerusalem probably reaching at least as far as Bethel. It may indicate those who had initially returned and had helped to build the Temple, who now felt a little chagrined about the arrival of newcomers. In some cases the phrase can indicate a certain free property owning class with some say in affairs, but not here.

The fast on the seventh month may have been connected with the Day of Atonement. Alternately it may have been connected with the assassination of Gedaliah, the governor after the fall of Jerusalem (2 Kings 25:19).

We can compare with this attitude Jesus’ charge against the Pharisees (Matthew 6:16-18), that when they indulged in fasting, it did not result in them in turning to God in such a way as to become more responsive to His laws and more obedient to His moral requirements. They were rather taken up with themselves and their own religiosity and not with God (compare Luke 18:10-14). We can compare especially the words of Isaiah 1:10-20, which perfectly express what he is saying.

And the same applied at their celebrations of their feasts. They ate and drank, but it was not in true gratitude and response to God, but purely in self-indulgence and in self-commendation.

In other words it is not enough for us to have a vague sense of unworthiness. What God requires from us is a full awareness of our specific sins so that we face up to them and turn from them. Then we will recognise that we are rebels against God.

Zechariah 7:7
“Should you not hear the words which YHWH has cried by the former prophets when Jerusalem was inhabited and in prosperity, and her cities round about her, and the South and the lowland were inhabited?”

This verse both looks back to what he has just said, and looks ahead to the following verses. He now stresses that the people have not yet awakened to their own real need to listen to what the former prophets had said. Those prophets had prophesied when all was well, when Jerusalem and the cities round about her were prosperous and well populated, and the South and the lowland were also well populated. But the people then had not listened to the prophets. They had not repented of their sins. They had not striven to obey their God. They had not ceased to do evil and learned to do well. They had not been concerned for the poor and needy. Rather their ways had been sinful, and they had not listened to the voice of God (see especially Isaiah 1:17).

So God’s stress is that instead of being concerned with questions of fasting the people now needed to consider their ways. Let them do what their fathers had failed to do, listen to the former prophets, repent of their sins and selfishness, admit their failure in their attitude towards God and sin, and respond to Him with a full heart, putting right what was wrong in their midst.

We are reminded by this that there is always a danger of our attitude to God becoming too superficial. We can be so caught up in religious activity that we neglect true goodness and compassion where it is most needed. And it is the latter that God requires. The Gospel is not a social Gospel, but it makes great social demands and should have great social effects.

Verses 8-14
God Calls The People To Righteous Living Rather Than Religious Zeal and Warns of the Consequences of Refusal (Zechariah 7:8-14).
What Zechariah is saying is now expressed in more depth.

Zechariah 7:8-10
‘And the word of YHWH came to Zechariah saying, “Thus has YHWH of Hosts spoken, saying ‘Give true justice, and show mercy and compassion every man to his brother. And do not oppress the widow, nor the fatherless, nor the stranger, nor the poor. And let none of you imagine evil against his brother in your heart.” ’

‘Thus has YHWH of Hosts spoken.’ He had spoken through the former prophets as now He speaks through Zechariah. Thus the words of Zechariah carry all the weight of those of the former prophets.

Here the importance of true justice is brought out. We are reminded how earlier ‘swearing falsely’ had specifically been picked out as a failure of the times (Zechariah 5:4). If society is to prosper, fair and honest dealing in the means of obtaining justice must be an essential.

The attitude of men and women towards each other is then emphasised. They should demonstrate concern and love towards each other, and a willingness to understand and to forgive. They should be considerate and thoughtful towards one another. It should not be every man for himself, but every man for his brother.

The needs of the vulnerable are also stressed. The society may be struggling but it must not lose sight of its weaker members. Those who have no one to protect or care for them should be given full consideration and not be taken advantage of; the widows, left alone to fend for themselves; the fatherless, who have no father figure to protect and care for them; the stranger with no wider family to look to; the poor, who can wield no influence and struggle to survive. These should be treasured as giving an opportunity for showing love to God.

And finally warning is given of the danger of nursing grievances, of fostering envy, and of imagining evil in the heart. How often distress and disharmony are the result of hidden thoughts of the heart of which no one is aware, and how easily these grow until they take possession of a man’s ways and actions, often without a genuine cause.

Zechariah 7:11-12
‘But they refused to listen and pulled away the shoulder and stopped their ears, that they should not hear. Yes, they made their hearts as an adamant stone, lest they should hear the Law and the words which YHWH of Hosts had sent by his Spirit by the hands of the former prophets, therefore came there great wrath from Yahweh of Hosts.’

But the people had refused to listen to the former prophets. They had ‘pulled away the shoulder.’ They had ceased to be willing to put in any effort. The picture may be of the oxen who refuses the yoke. Alternately it may be translated, ‘turned the shoulder’ i.e. behaved stubbornly.

They ‘stopped their ears.’ They were not even willing to give the message of the former prophets consideration. They did notwantto hear. They ‘made their hearts as an adamant stone.’ They hardened their own hearts, always a sign of men going beyond the line past which repentance becomes very difficult. An adamant stone is a stone of especial hardness.

‘Lest they should hear the Law -- and the words of the former prophets.’ Already we are getting that distinction which would later become firm, ‘the Law and the prophets’, the word of God. But we must remember that the Law (or ‘Instruction’) is comprised of God’s own personal demands on His people to Whom He has shown His favour, not just a set of regulations set up as a standard to live by.

‘The words which YHWH of Hosts had sent by His Spirit --’. The Spirit of YHWH had spoken directly to and through the former prophets, and refusal to hear their words was therefore a direct refutation of the Spirit of YHWH.

‘Therefore there came great wrath from YHWH of Hosts.’ This was why the people had suffered so greatly, because their offence had been so great. They had been given every chance, and had not only refused it but had deliberately set their hearts against it. There can be no doubt that Zechariah is here saying to his hearers and readers that this is a lesson and a warning to which they must pay great heed, for, if they take the same attitude as their predecessors did, worse could happen to them. The wrath of God is still revealed from Heaven against all ungodliness and unrighteousness of men who by their unrighteousness suppress the truth (Romans 1:18).

Zechariah 7:13
‘And it happened that as he cried and they would not hear, “so shall they cry and I will not hear,” said YHWH of Hosts.’

Note the change of person indicating personal conversation in the last part of the sentence.

‘In the same way as He cried and they would not hear.’ It was they who had started the process of not hearing. Up to that time God had been only too willing to hear. But they had closed their ears and refused to listen to Him.

“So shall they cry and I will not hear.” In the end God’s response is also to turn a deaf ear. They prayed, they fasted in the fifth month, but their prayer and fasting was superficial and not real. Had they become real at any time God would have heard. But real prayer results from repentance and a change of heart, from a true returning to Him. And this they would not, and in the end could not, do. It is one of the presumptions of man that God is always there whenever he deigns to call on Him. But here God Himself tells us that is not true. If we keep on dilly dallying when God is speaking to us there comes a time when He stops hearing us, and we stop being able to make a true response to Him. ‘How shall we escape if we neglect so great a salvation?’ (Hebrews 2:3).

Zechariah 7:14
“But I will scatter them with a whirlwind among all the nations whom they have not known.” Thus the land was desolate after them with the result that no man passed through or returned, for they laid desolate the pleasant land (the land of desire).’

The result of God ceasing to hear was devastating. The rebellious and disobedient people were scattered among the nations. Among ‘all the nations whom they have not known.’ Peoples afar off and not close neighbours. They were transported, never themselves to return, and the land became desolate to such an extent that no one wanted to return and no one even wanted to pass through it. This is a slight exaggeration, but it establishes the point. So complete was the working of God’s wrath that it had rendered the land undesirable. Yet as we have seen earlier it was limited indignation. There was still a future for their descendants because the God of the covenant had not forgotten His promises.

08 Chapter 8 

Verses 1-8
God Declares His Purposes For His People With Promises of Great Blessing (Zechariah 8:1-8).
God now makes a number of declarations through Zechariah in respect of His people.

· Firstly, ‘I am jealous for Zion with great jealousy.’ In this the longing in His heart that His people should become what they should be is clearly expreseed. And so is His determination to save them.

· Secondly, “I am returned to Zion and I will dwell in the midst of Jerusalem, and Jerusalem shall called ‘the city of truth’ and the mountain of YHWH of Hosts ‘the holy mountain’.” His jealousy over them (His determination not to let them go) has brought about His intervention, and so although He had previously abandoned them, now He has returned to them

· Thirdly, “Old men and old women will yet dwell in the streets of Jerusalem, every man with his staff in his hand for very age, and the streets of the city shall be full of boys and girls playing in its streets.” The result will be an abundance of people living in total security.

· Fourthly, “If it be marvellous in the eyes of the remnant of this people in those days, should it also be marvellous in my eyes.” Although it may seem impossible the fact is that there is no limit to what He can do.

The section then closes with the promise of hope for the future.

Zechariah 8:1-2
‘And the word of YHWH of Hosts came to me, saying, “Thus says YHWH of Hosts, I am jealous for Zion with great jealousy, and I am jealous for her with great fury.” ’

God had not forgotten His people. His love and concern for them and His jealousy over the fact that they were His own people still causes Him to desire to act. He could not forget what He had promised them and that He had once made them His own. Note the strength of the feeling. ‘Jealous over you with a great jealousy’. He had a great concern for His people and wanted the best for them and from them. Compare the similar words in Zechariah 1:14.

‘With great fury.’ This fury was directed at the nations who had taken advantage of His wanting to chasten His people and had grievously afflicted them (Zechariah 1:15)

Zechariah 8:3
‘Thus says YHWH, “I am returned to Zion and I will dwell in the midst of Jerusalem, and Jerusalem shall be called ‘the city of truth’ and the mountain of YHWH of Hosts ‘the holy mountain’.” ’

The fact is that God is ready to act, as long as they are willing to respond and obey. Indeed He can say that He has now ‘returned to Zion’. ‘Zion’ refers to the people of God wherever they are (Zechariah 2:7). They are His people and He has come to them.

‘And I will dwell in the midst of Jerusalem.’ Ezekiel in vision had seen the departure of YHWH from Jerusalem to dwell with those in captivity (chapter 10-11 with chapter 1). Now He is ready to dwell again in Jerusalem. This is His purpose. He wants Zion to return to Jerusalem. And His further purpose behind this is that they might from there convey truth to the nations. He wants Jerusalem to so reveal the truth to the nations that it is called ‘the city of truth’ (compare Isaiah 2:3). And because of the reverence the nations will hold for it they will see the mountain on which it is built as a ‘holy’ mountain, a mountain especially set part for the manifestation of God.

For the giving of a new name to Jerusalem compare Isaiah 62:2-4. The idea is that it has become responsive to Him and will enjoy a renewed relationship with Him.

But in one sense God’s ‘purpose’ failed because the people were found wanting. Nevertheless it was from that city that God’s truth would finally be revealed to the nations, in Him Who was the Truth, and it would indeed be a holy mountain because on that mountain God’s own Son would crucified. (See on chapter 12). And because Zion had failed to return to Jerusalem in full and continual obedience He would use them in the places to which they had gone as the foundation of His future people (the synagogues were the first recipients and preaching opportunities of the Gospel).

Even today we can look at Jerusalem in its present spiritual darkness and declare, ‘that is the place from which truth came out’. For He Who was Himself the Truth (John 14:6) once walked there. But because it rejected its Messiah, it too was finally rejected to be replaced by ‘the Jerusalem which is above’ (Galatians 4:26; Hebrews 12:22).

Zechariah 8:4-5
‘Thus says YHWH of Hosts, “Old men and old women will yet dwell in the streets of Jerusalem, every man with his staff in his hand for very age, and the streets of the city shall be full of boys and girls playing in its streets.” ’

In the time of Zechariah it was mainly only the strong and hardy, who had been able to return, who lived there, although there would of course be some older people and some children. And as they looked round at the hardy conditions under which they had to live they must have wondered, ‘will it ever thrive again?’ But YHWH’s promise was that Jerusalem will soon return to being a normal city, so that large numbers of people grow to great old age there and children are born in profusion to play in the streets. This is both a promise of future prosperity and of peace.

Some of these promises were fulfilled literally in future days in the intertestamental period, others awaited the coming of the Branch of David and would be fulfilled in a way far beyond what was expected. But we must remember that to them that day did not seem so far away, (in the same way as to the early church the second coming of Christ did not seem that far away).

Zechariah 8:6
‘Thus says YHWH of Hosts, “If it be marvellous in the eyes of the remnant of this people in those days, should it also be marvellous in my eyes, says YHWH of Hosts?” ’

This could be saying that when all this is accomplished it will seem to the people as a marvel, as something that could not be expected. They will wonder at it in amazement. or it could mean that to Zechariah’s listeners it seemed too good to be true. But God assures His people now that it is no marvellous thing in His eyes. For He is fully competent to bring it about. To Him it is but as a commonplace.

Zechariah 8:7-8
‘Therefore thus says YHWH of Hosts, “I will save my people from the East country, and from the West country, and I will bring them and they will dwell in the midst of Jerusalem, and they will be my people, and I will be their God in truth and righteousness.’

The mention of East and West is an extension to previous promises where North (Babylon) and South (Egypt) were in mind. The promise is that He will gather His people from wherever they may be.

And as the centuries passed many of the people did gather in the land in preparation for the coming of Christ, but as always only the remnant, resulting in the early church, responded when God called. Today again we have seen the gathering in of the Jews from places worldwide, and it may be that we will yet see a work of God among them by His Spirit as a result of which many of them come to Him and recognise Him as their God in truth and righteousness before the final coming of Christ. Outside of Him the Jews have no future. But in the end such promises finally look beyond this to the new Heaven and the new Earth and to the new Jerusalem which will be composed of His people.

Verses 9-17
The Restoration of God’s People Is At Hand (Zechariah 8:9-17).
God describes what the land had been like as a result of His forsaking it, but He wants them to know that He is now giving them another chance. The foundations of His house have been laid, and the Temple will now be rebuilt.

Zechariah 8:9-11
‘Thus says YHWH of Hosts, “Let your hands be strong, you who hear in these days from the mouth of the prophets, which were in the day when the foundation of the house of YHWH of Hosts was laid, even the Temple that it might be built. For before these days there was no hire for man nor any hire for beast, neither was there any peace to him that went out or came in because of the adversary, for I set all men every one against his neighbour, but now I will not be to the remnant of this people as in the former days, says YHWH of Hosts.” ’

God encourages those who have listened to the preaching of Haggai and Zechariah, who lived around this time of the commencement of the building of the Temple. Things might be tough, but let their hand be strong for God will now act with them.

There was a time when He would not allow anything to go forward. There was no work on offer for men then, there was nothing for the beast of burden to do. Jerusalem was a dead place. Those who lived there knew no peace or security. As they went in and out they moved in fear of their lives, for there was constant enmity and hatred. Such was the situation of the few who lived among the ruins of the desolated city, and such was the case with the first returning exiles as they struggled to survive against want and hostility (Ezra 4:1; Ezra 4:5). They were dedicated people but probably not entrepreneurs. Now, however, God Himself will resolve these problems on behalf of ‘the remnant’ who have returned. Work will be available, security will be established. For this will be the result of their hearing the word of YHWH and responding to it.

Zechariah 8:12-13
“For there will be the seed of peace, the vine will give her fruit, and the ground will give her increase, and the heavens will give their dew, and I will cause the remnant of this people to inherit all these things. And it will be that, as you were a curse among the nations, Oh house of Judah and house of Israel, so will I save you and you will be a blessing.”

‘The seed of peace.’ There is to be a seed of peace, the beginnings of peace and prosperity. The future is full of hope. Once peace is planted and established and life is organised by obedience to God’s instruction given in ‘the Law’, and by response to the words of the prophets, then that will produce its fruit, and the land will begin to prosper as the vines flourish and the fields produce their harvest, and the dew from heaven fails not. The whole land will once again become prosperous and people will dwell in safety and security. And all this would come about in the future commencing with that small band of exiles in that day of small things.

That this happened is undoubted. The Jews did establish a prosperous land, and Palestine did again flourish. And even more they would become a blessing. For from their number would come the first preaching of the Gospel and through them the nations of the world would be blessed (Genesis 12:3). But the fulfilment of this awaited the coming of the Branch, the coming king.

‘There will be the seed of peace.’ This may have in mind that, as they find peace with God and with each other, their seed will be productive and produce good harvest, or it may mean the beginnings of peace are present which will grow and flourish as the people prosper.

‘And I will cause the remnant of this people to inherit all these things.’ The idea of the remnant appears continually in the Old Testament. Ideally it is all those who remain alive of Israel and Judah. But practically and in fulfilment it is that part of those people who will respond to God’s call. There is a remnant within those who are left. It is they who will inherit the promises. Not all Israel are Israel (Romans 9:6).

‘So I will save you and you will be a blessing.’ In the future things will be turned round. At present Israel and Judah are looked on by the nations as cursed. Outwardly it appears that their God has failed to help them and their future is bleak. The nations could never understand that this was because of the failure of the people to be obedient to Him. They did not see God in that way. To them gods could be manipulated and bribed.

But the day would come when God’s people would be delivered and then they would become a blessing. This was a taking up of the promise to Abraham, ‘by you shall all the families of the earth be blessed’ (Genesis 12:3). And become a blessing they did. Firstly through their propagation of the moral law among the peoples through their synagogues, and secondly through the coming of Christ and the proclamation of the Gospel of Christ by the Apostles (all Jews). But in the end the final and greatest blessing will be in the everlasting Kingdom when the Branch of David will be with His people in the eternal Jerusalem above (Revelation 21-22).

The language of blessing and cursing links up closely with the giving of the Law in Deuteronomy (see Deuteronomy 27:15-26; Deuteronomy 28:2-10; Deuteronomy 28:15 ff).

Zechariah 8:13-15 

“Do not be afraid, but let your hands be strong. For thus says YHWH of Hosts, “As I thought to do evil to you when your fathers provoked me to wrath,” says YHWH of Hosts, “and I did not change my mind, so again have I thought in these days to do good to Jerusalem and the house of Judah. Do not be afraid.” ’

God confirms that He has now purposed to do good to the people of Judah. They need not be afraid. They can go forward confidently. He was truly angry at the sins of their fathers, and that is why judgment had come on them. Their sins had been such that they had gone beyond the point of repentance and so God had had to be firm in His acts of judgment. But now a new generation has arisen and God’s purpose towards them is good. But this as ever is dependent on their response.

Zechariah 8:16-17
“These are the things that you shall do. Let every man speak truth with his neighbour. Judge truth and the judgment of peace in your gates. And let none of you think evil in your hearts against his neighbour. And love no false oath. For all these things I hate, says YHWH.”

For God is ready to act, but only if His people are responsive, and He outlines His requirements. And the first is that men will be open and honest with each other. This is a distinctively Jewish/Christian virtue. Elsewhere dishonesty is honed to a fine art but in Jewish/Christian teaching honesty is a prime demand.

The second requirement is the exercise of true justice. ‘Judge truth.’ That is, ensure that your judgments arrive at the truth. So-called justice has always been perverted and twisted by the influence of powerful men, by group pressure, by prejudice. But it is not to be so among the people of God. They are to be concerned with the genuine truth.

‘And the judgment of peace.’ The aim of justice should always be to aim for peace and reconciliation, but it must be a peace that is consonant with truth. Blessed indeed are the peacemakers, but not peace at any price. Truth and reconciliation must both be kept in mind.

‘In your gates.’ The gate of the city was where justice was carried out, bringing out that official justice is in mind here.

The third requirement is not to think evil in one’s heart against one’s neighbour. If we have cause to feel our neighbour is at fault we should go and seek to deal with the matter in truth and peace, giving full consideration to all the facts, and not allow evil thoughts and ideas to take hold of our minds and fester in them. Continued evil thoughts reveal an evil heart.

‘And love no false oath.’ The fourth requirement is that men will be honest when giving testimony, and when making promises. Psalms 15:4 especially commends the man who ‘swears to his own hurt and does not change’.

‘For all these things I hate.’ God hates deceit in any form, for He knows its consequences as resulting in a perverted society. God’s hatred and God’s wrath are both anthropomorphisms. He does not feel hatred in His heart, nor does He become uncontrollably angry. It is rather that He has an antipathy to sin. So in Him both are a measured response to a situation. He hates what is bad precisely because it is bad, and badness spoils the world. He is against it because of its consequences. And this causes within Him an attitude that must act against sin and evil to remove it and remedy it, and that is His wrath.

Verses 18-23
The Future is Bright for God’s People (Zechariah 8:18-23).
Zechariah 8:18-19
‘And the word of YHWH of Hosts came to me, saying, “Thus says YHWH of Hosts. The fast of the fourth month, and the fast of the fifth, and the fast of the seventh and the fast of the tenth shall be to the house of Judah joy and gladness and cheerful feasts. Therefore love truth and peace.” ’

Many sad incidents of the past were remembered in periods of fasting as men mourned what they had lost, but as we have learned earlier, this was not a genuine mourning over sin but a mourning because of loss. They hoped to move God by their tears, but the problem was that their own hearts were not truly moved towards Him (see on Zechariah 7:5-6).

Here we learn of four periods of fasting which had been established and observed. But there is always the danger with such activity that it becomes a means in itself. Men begin to think that God should work because of what they do. They lose the heart of the matter which is the transformation of their own hearts, and thus they do not receive the blessing.

However, God in His grace has heard their cry. Now this fasting can be put to one side. These periods will now become periods of joy and gladness. Their fasts will become cheerful feasts. This is because God is again at work among them. But note the final warning. This will only be maintained if they love truth and peace. Honesty and harmony, truth and reconciliation, are at the heart of what God would achieve. Without this His work will come to a halt.

Zechariah 8:20-23
‘Thus says YHWH of Hosts. “It will yet be that there will come peoples and the inhabitants of many cities, and the inhabitants of one will go to another saying, “Let us go quickly to entreat YHWH’s favour and to seek YHWH of Hosts. I will go also.” Yes many peoples and strong nations will come to seek YHWH of Hosts in Jerusalem and to entreat YHWH’s favour. Thus says YHWH of Hosts, “In those days it will be that ten men will take hold, out of all the languages of the nations, will even take hold of the skirt of him who is a Jewish man, saying, “We will go with you, for we have heard that God is with you.” ’

This picture presents what was God’s final purpose for His people, that they should be a kingdom of priests (Exodus 19:6), bringing men to God; that they should be His witnesses so that the nations respond to Him and seek His face. And He promises that one day such they will be. And the words are intended to be an encouragement to the returned exiles in their parlous situation. They may at present seem few and obscure, but through their efforts and the efforts of those who would follow God’s vision for the world would finally come to fruition.

And the future would see its fulfilment. First in the many God fearers who would gather to Jerusalem because of their reverence for His Law, including men like the Ethiopian eunuch (Acts 8:27), and then those who would come to the leaders of the Christian church centred in Jerusalem, that they may learn certainly of the truth of the things they had heard, and finally in those who would flock to the preaching of the Gospel as the men who were the true fulfilment of the Jewish hope went out from Jerusalem among them preaching Christ.

‘Ten men.’ ‘Ten’ signifies ‘many’ (compare how Jacob said ‘you have changed my wages ten times’ - Genesis 31:7). It is also stressed that they will be of many languages. The response will be widespread.

‘Take hold of the skirt.’ Probably signifying the response of discipleship. We must never forget that it was among Jews that the Gospel was first proclaimed and those who first went out with the Gospel to the world were Jews such as the twelve apostles and Paul.

‘God is with you.’ See Isaiah 7:14; Isaiah 45:14. As men saw what had happened they would know that it was only because God was in it that it had happened.

09 Chapter 9 

Introduction
This Second Main Section In Chapters 9-14 Probably Came Later in Zechariah’s Life and It Concentrates on the Eschatalogical Future When God Will Finally Bring All His Work to Fruition.

Many years have passed. The building of the Temple has been completed, but it has not produced the spiritual revival that Zechariah had hoped for. The nations round about are constantly at odds with them. The leaders are dallying with divination and the occult (Zechariah 10:2). Zechariah, whose words had been so effective in his youth, now finds his efforts thwarted and he himself rejected and put to one side (Zechariah 11:4-14). His opponents are profiting from their position by misusing the Temple to the detriment of the people, having become ‘traffickers of the sheep’ (Zechariah 11:5; Zechariah 11:7; Zechariah 11:11).

So in this second main section the prophet, realising that everything was not going to happen as speedily as he had hoped, seeks to encourage the faithful in Israel and concentrates on the more distant future, and the fulfilling of the purposes of God. Then the nations as a whole will be dealt with by God and His people will become a blessing to the world, especially through their Coming King. But before the final fulfilment there will be treachery and suffering. For God’s triumph will come through the tribulation of His people.

This second main section divides up into two subsections, 9-11 and 12-14.

ANALYSIS OF THE FIRST SUBSECTION.
This third section of Zechariah’s prophecy (Zechariah 9:1 to Zechariah 11:17) is not so clearly divided up as the previous sections but we may possibly divide it as follows on the basis of exhortations:

· ‘The burden of the word of YHWH on’ (the northern nations) - (Zechariah 9:1).

· ‘Rejoice greatly O daughter of Zion --- behold your King comes’ (Zechariah 9:9).

· ‘Ask of YHWH rain in the time of the latter rain’ (Zechariah 10:1).

· ‘Open your doors, O Lebanon ---’ (Zechariah 11:1).

IN DEPTH ANALYSIS OF Zechariah 9-11.
· Destruction of the pride and wisdom of the nations, salvation for the humbled Philistines, God will encamp around His house (His people) so that they will never again be oppressed (Zechariah 9:1-8).

· ‘His people are called on to behold the arrival of the lowly but triumphant King who will introduce peace and abjure warfare. He will release the captive exiles, who are therefore to turn to the Stronghold, for YHWH will act on their behalf as their Defender using His own weaponry of lightning and whirlwind and thus they will feast and rejoice and flourish in perfect safety (Zechariah 9:9-17).

· His people are to ask of YHWH for the necessary rains and the One Who is their Defender (the One Who makes lightning - Zechariah 9:14) will give them rain, for God will deal with the false prophets and shepherds, and will raise up One Who will be His Cornerstone, His secure nail, and His battle bow, and an army of rulers who will be mighty men and will deliver His people. His people will be made strong and rejoice and He will signal to the exiles, will strengthen them in YHWH and they will return and walk up and down in His Name (Zechariah 10:1-12).

· The nation is to open its doors to invaders because it has listened to the false shepherds and rejected its true shepherd who is valued at a derisory thirty pieces of silver. The result is that they will have to endure the false shepherds that they have chosen (Zechariah 11:1-17)

Note that in ‘a’ God promises that He will deal with the proud nations, and that His people will never be oppressed, and in the parallel His people will be oppressed because they have chosen to follow false shepherds. In ‘b’ their King comes and YHWH fights on His people’s behalf with His own weaponry, and in the parallel He sends His Cornerstone and again acts on their behalf again with His own weaponry.

In this remarkable chapter we have a description of YHWH’s purposes for the world. We may summarise it as follows:

· All who are proud, and especially Tyre and Sidon, the outstanding symbol of pride and wealth at the time, will be brought down (Zechariah 9:1-4).

· This will affect the attitudes of the peoples like the Philistines and they will see what happens and will be afraid. They too will be humbled, but in their case it will lead them to become one with God’s people, freed from idolatry (Zechariah 9:5-7).

· At this time YHWH will become as a guard to His house (the house of Israel), so that His people will be free from oppressors (Zechariah 9:8).

· The coming King will arrive, triumphant and victorious and yet riding in humility on an ass (Zechariah 9:9).

· At this stage all weapons of warfare will be dispensed with, and the King will command peace to the nations and establish worldwide dominion in peace (Zechariah 9:10).

· Because of the blood of the covenant His people will now be free to come out of their prisons as ‘prisoners of hope’ and return to His stronghold (Zechariah 9:11-12).

· The influence of His people will reach across the seas even to Javan (Zechariah 9:13).

· And all this will be wrought by the hand of YHWH as He goes forward to conquer, just as He did before Israel of old (Zechariah 9:14).

· YHWH will watch over His people who will be under His protection and will make even the most fiendish weapons fail against them. They will be able to feast, and tread on their enemies’ sling stones, and satiate themselves with wine in the face of their enemies (Zechariah 9:15).

· And on that day God will save them, and the age of blessing and plenty will dawn (916-17).

So the overall picture is of judgment on the proud, and of salvation to the humble, wrought by YHWH through the coming King.

Verses 1-8
God Declares Judgment on the Surrounding Nations and Security to His People (Zechariah 9:1-8).
The section begins by indicating that all are watching for what YHWH will do, and that those who pride themselves over God’s people will be summarily dealt with, although we then receive the surprising news that the Philistines are not finally to be destroyed but to be converted. They are to become one with God’s people. And then God will stand guard over His people and they will dwell securely.

Zechariah 9:1
‘The burden (or oracle) of the word of YHWH on the land of Hadrach, and Damascus its resting place. For the eye of man and of all the tribes of Israel is towards YHWH.’

‘Burden’ - ‘massa’. A ‘heavy load’ or ‘a pronouncement’. The latter meaning is most relevant here. But the prophet did not find what he had to announce as easy to say and his oracle was also a burden.

‘The word of YHWH’. Here not just a prophetic word but an effective word. It is a word which will accomplish His purpose (Isaiah 55:11). YHWH Himself will act through His divine ‘word’ of power bringing about what He says.

Hadrach and Damascus were to the north of Palestine in Syria. Hadrach is mentioned in an Aramaic inscription of Zakur of Hamath, and is called Hatarikka in Assyrian inscriptions, and was once the seat of a district governor. Damascus was the capital of Syria. Thus both were important places. ‘Its resting place’ (or ‘its rest’) may signify the close relation between the two, and possibly includes the thought that Hadrach now relies on Damascus. Alternately we may read as ‘the word of YHWH is on Hadrach and it rests on Damascus’. Either way the thought is of God’s activity in judgment against these two places.

‘The eye of man and of all the tribes of Israel is towards YHWH.’ The rest of the world, and especially the tribes of Israel, are, as it were, looking expectantly towards YHWH to see what He will do. The world waits on God with foreboding, His people with expectation.

‘The tribes of Israel.’ A phrase rare in the prophets except in Ezekiel where it looks to the future restoration. Zechariah can use ‘Israel’ (see Zechariah 12:1) or ‘Judah’ or both to signify God’s people. ‘Israel’ on its own is looking back towards the once united nation and seeing it as that again, Judah is stressing the present situation as the limited area to which the exiles have returned. But the people who have returned, and those they have joined up with in the land, include people from both Israel and Judah.

Zechariah 9:2-4
‘And Hamath also which borders on it. Tyre and Sidon though she be very wise. And Tyre built herself a stronghold, and heaped up silver as the dust and fine gold as the mire of the streets. Behold Yahweh will dispossess her and he will smite her power in the sea and she will be devoured with fire.’

The catalogue of God’s judgments is described. Hamath, which borders on Damascus, will be included, as will Tyre and Sidon. Some of these were the nations that were making life very difficult for the returning exiles, and had often done so in the past for Israel and Judah. They now gloried in their position, and over the weakness of Judah. But it is their general behaviour that brings them into judgment as epitomised by God’s words against Tyre. For Tyre here is seen in a similar way to the way that Isaiah saw Babylon. They epitomised the pride of the ‘wise’ and the arrogant. Note the stress on the fact that Tyre was so ‘very wise’.

Tyre is vividly described. Difficult to get at by land it had long been a sea power and traded prosperously. It saw itself as self-sufficient and had great pride in itself and its own ability, building up great riches. No doubt they thought that they would last for ever. But God will bring judgment on Tyre, breaking her sea power and destroying her with fire by the hands of conquerors. Indeed every nation that exalts itself will fall.

Zechariah 9:5-6
“Ashkelon will see it and be afraid, Gaza also and will be sorely pained, and Ekron will be ashamed for her expectation, and the king will perish from Gaza and Ashkelon will not be inhabited, and a mongrel race will dwell in Ashdod and I will cut off the pride of the Philistines.”

The Philistine cities in the coastal plains are now brought into view. As they see the fate of Tyre they will be filled with fear, and then their time will come. They too will be devastated, and replaced by ‘a mongrel race’, no longer of pure antecedents. Again pride and self satisfaction is one of their great sins and it is in that sphere that they will be punished. (For judgment on the Philistines see also Jeremiah 25:20; Amos 1:6 on; Zephaniah 2:4-7).

Zechariah 9:7
‘And I will take away his blood from his mouth, and his abomination from between his teeth. And he also shall be a remnant for our God, and he shall be as a chieftain (or ‘a clan’) in Judah, and Ekron as a Jebusite.’

But for these there is hope as a result of their experience of being humbled. God will remove from them all that displeases Him. The eating of blood was forbidden in the Law. Philistia indulged both in this and the eating of unclean things. ‘Abomination’ regularly has reference to idolatry and we may thus see here also food sacrificed to idols with all its ramifications. But the Philistines will be delivered from these things. They are not without hope for God’s mercy is available.

‘He also shall be a remnant for our God.’ Once they have suffered they too will come to the Lord and will find acceptance by Him along with the remnant of Israel.

‘And he will be as a chieftain (or friend or clan) in Judah, and Ekron as a Jebusite.’ The Jebusites were absorbed into ‘Israel’ when Jerusalem was captured by David. Thus the idea is of Philistia being absorbed into ‘Israel’. The unpointed Hebrew consonants for ‘chieftain’ could also mean ‘clan, family tribe’ which seems a preferable translation, but even with its present pointing it can mean ‘friend’ as well as ‘chieftain’. (‘Pointing’ refers to vowel sound marks introduced late into the Hebrew text long after the time of Christ. Originally Hebrew texts consisted almost solely of consonants). Thus just as Ekron is accepted into the confederation of Israel and Judah on friendly terms, like the Jebusites were earlier in the time of David, so also will all the Philistines be accepted. In other words they will be incorporated into the people of God. (From the time of the Maccabees (1 Maccabees 3:41) the Philistines historically disappear from view, no doubt being absorbed into their neighbours).

The overall point behind these verses would seem to be that while those who are lifted up in their pride will come into judgment, (as they did as a result of the activities of Alexander the Great), those who humbled, even the most surprising of them, can find mercy.

Zechariah 9:8
“And I will encamp about my house against the army (or possibly ‘as a garrison’) that none pass through or return. And no oppressor will pass through them any more, for now I have seen with my eyes.”

Meanwhile God will surround His people with His protection so that they are safe from enemies. His eyes will be on them to save them from oppression. No enemies will pass through them. No returning armies will pillage them. Thus in the last days when all God purposes come to fruition the people of God, His house, will be safe in His hands. The basic idea is of the final security of the people of God.

‘About my house.’ Compare Hosea 8:1 where ‘the house of YHWH’ is His people. It is not the Temple which will be preserved, but His people (see also on Zechariah 14:20).

Verse 9-10
The Coming of God’s King Who Will Deliver His People (Zechariah 9:9-10).
This establishment of the security of God’s people will be brought about by the coming of its King. He will not come as a warrior, but as a just and lowly Saviour, bringing salvation to God’s own (Zion). So the proud will have been brought low (Zechariah 9:2-6) while the lowly will triumph.

Zechariah 9:9
“Rejoice greatly, Oh daughter of Zion, shout, Oh daughter of Jerusalem, behold your king is coming to you. He is just and having salvation, lowly and riding on an ass, even on a colt, the foal of an ass.”

God’s coming protection is now connected with His coming king. His coming should cause great rejoicing. Yet He does not come as a mighty world conqueror, for He is lowly. But He brings what is better. He brings justice and He brings deliverance. He is the lowly and just Deliverer. His lowliness is in stark contrast with the pride of Tyre. Salvation is not to be found in riches and prosperity, but through lowliness and righteousness and justice.

‘Just.’ The One Who comes will come bringing justice. When Israel as a whole thought of their coming Messiah their stress tended to be on His deliverance. (They wanted to be like Tyre). Had they recognised that He would render truly according to men’s desserts they might have been a little less enthusiastic. Like all men they tended to play down their own sins compared with the sins of others. When He came an account would have to be given. Only those who were truly righteous or who sought true righteousness had cause to welcome His coming.

‘Having salvation.’ He it is Who will bring about the fulfilment of God’s promises to His people and the world. He brings salvation and deliverance for all men as the prophets elsewhere make clear. But this is deliverance from themselves and their sins as well as from others.

‘Lowly.’ The word means ‘poor, afflicted, lowly’. It was the word that all overlooked. He would thus be despised and rejected by man but acknowledged by God (Isaiah 53:3).

‘On an ass.’ Riding on an ass is not necessarily symbolic of lowliness. The ass was regularly the beast on which kings rode in honour (see 1 Kings 1:33; 1 Kings 1:44). But it is a symbol of peace not of war. It was the triumphant conqueror who rode on a warhorse. When Jesus wished to reveal Himself as the One Whom God had sent He rode into Jerusalem on an ass not a warhorse.

Only God could have foreseen that the One Who would transform the world would be such as is described here.

Zechariah 9:10
“And I will cut off the chariot from Ephraim and the horse from Jerusalem, and the battle bow will be cut off. And he will speak peace to the nations, and his dominion will be from sea to sea and from the River to the ends of the earth.”

The remarkable nature of the prophecy continues. This coming king will not operate through chariots, war horses and battle bows. These will not be required and will be disposed of. His weapons will be words of peace for the nations, and His lordship will be worldwide in its effect. His dominion will be from sea to sea, and reaching even to the ends of the earth.

‘Ephraim’. As a large tribe Ephraim was often utilised as a synonym of Israel. ‘The River’ is the river Euphrates. (Note here that it is Ephraim and Jerusalem who now represent the whole people of God. To Zechariah the terms Israel, Ephraim, Joseph and Judah can all refer to God’s whole people.)

‘From sea to sea, and from the River to the ends of the earth.’ The description is intended to be all-inclusive.

So the coming king will come in lowliness and poverty, He will be just and righteous and will bring deliverance to mankind, He will avoid all signs of war, He will come speaking words of peace and He will exercise worldwide control. This is in interesting conflict with what follows, demonstrating that the latter is not the work of the Messianic prince.

Verse 11
This Future Deliverance and Prosperity is Promised Even to the Returning Exiles (Zechariah 9:11 to Zechariah 10:1).
This promise of hope is already available in part. The exiles can come out of their ‘prisons’ because of the blood of the covenant. The promises of God at Sinai still hold for those who obey Him. And they will become effective against all men.

Zechariah 9:11
‘As for you also, because of the blood of your covenant, I have sent forth your prisoners out of the pit in which there is no water. Turn you to the stronghold, you prisoners of hope. Even today do I declare that I will render double to you. For I have bent Judah for me, I have filled the bow with Ephraim, and I will stir up your sons, Oh Zion, against your sons, Oh Javan, and will make you as the sword of a mighty man.’

The offer of hope is now made more personal to the present circumstances. Its basis lies in ‘the blood of the covenant’. This of course refers to the blood of the sacrificial system which was at the heart of God’s covenant with His people, and had sealed the covenant in Exodus 24. Now it was available again in the new Temple. It is because He accepts their offering for sin and again acknowledges His covenant with them that He can show mercy on them. But at its heart is the blood of the new covenant which the coming king will seal in His own blood. In that is the true hope for the prisoners of hope who will be saved by ‘the blood of the covenant’ (Matthew 26:28).

So God’s people are depicted as having been like prisoners in a waterless pit. They were far from home, living in darkness and thirsty in soul. But He has delivered them and brought them back so that they now have hope. This is a fitting description too of salvation coming to the heart of a man.

‘Turn you to the stronghold.’ The word for stronghold is a rare one, but comes from the root btsr. It would seem to mean an inaccessible and fortified place, a bastion against all enemies. Here God is depicted as their mighty stronghold to which they should turn, their deliverer and protector, the One Who has set them free from their prison. Babylon is the waterless prison. God is their stronghold. (Compare Proverbs 18:10; Psalms 18:2; Psalms 61:3; Psalms 91:2; Psalms 144:2).

‘I will render double to you.’ God’s mercy is such that He will give them double what they had before. When He provides He always provides munificently.

‘I have bent Judah for me, I have filled the bow with Ephraim.’ Judah is like a bow bent to receive the arrow. The arrow is Ephraim (Israel) filling the bow. God will give them future victory. The triumph of His people is sure. Indeed He will make them as the sword of a champion, totally invincible. Even ‘Javan’ is to experience the effects of God’s intervention, as they are conquered by God’s people.

But in the light of Zechariah 9:10 this is not to be seen as by war. The battle bow has been cut off. God’s people have themselves become God’s bow and arrow.

‘And I will stir up your sons, Oh Zion, against your sons, Oh Javan, and will make you as the sword of a mighty man.’ Zion have become God’s sword and they will overcome the sons off Javan, the peoples across the sea. But in the context of the passage not by warfare. Like the coming King their conquest will be in peace.

‘Oh Javan’. Javan was one of the ‘sons’ of Japheth who ‘fathered’ Elishah (Alasia), Tarshish (Spain?), Kittim (Cyprus) and Dodanim (Rhodes) (Genesis 10:4). It therefore refers to powers to the West across the sea. It eventually became synonymous with Grecian influence as referring to the Ionians.

In the light of what has gone before in terms of the Philistines (Zechariah 9:7) we may see this as indicating that even these peoples across the sea will be brought into subjection to YHWH. For it will be noted from Zechariah 9:10 that war bows are no more.

This mention of Javan has been seen as referring strictly to Greece and the later Grecian empire and therefore to indicate a late date for the prophecy, but this need not be so. For there were in fact large contingents of Greek mercenaries in the Persian army, and the returned exiles would have come in close contact with them. And they would have been very familiar with Greek traders. Notice with regard to this that the prophecy is not directed at Javan itself but at ‘the sons of Javan’. So Zechariah could well have foreseen these sons of Javan being brought under the influence of God’s people.

As with much prophecy Zechariah spoke in terms that he knew. Indeed it should be noted that Tyre is destroyed while the Philistines are humbled and become part of the people of God. In the same way Zechariah offers nothing to the Persians. His offer it to the peoples across the sea whose soldiers are but servants of the Persians.

We may, of course see that God Himself saw the wider picture and that Israel would indeed see the rise of a Greek Empire and clash with it, but if this is latent in the prophecy, it is not patent. What is patent is the triumph of God and His people.

There were also at this time certainly spasmodic raids by the peoples of the sea against the Palestine coastline, and this may well have directly affected the returned exiles and suggested the need for a future relationship with these people. Such a recent raid may well have been known to Zechariah and it could have been the cause of his concern over Javan.

Alternatively it may be that Zechariah did not want to refer directly to the downfall of Persia, and yet, foreseeing who would be the people who would bring about that downfall, refers to them as the people of the future, indicating thereby that they will eventually have replaced the Persians.

So the reference to Javan may simply be to the only peoples that Zechariah could foresee as a threat to Persia, whom he saw as under the judgment of God. As a result they would be then represent the future ‘opposition’. Better then that they be brought into submission to YHWH.

Note on Javan.
These peoples across the sea were not a totally unknown quantity. They were well known through trading activities and stories of their prowess would no doubt have filtered through. Thus given that they were also known for frequent sporadic raids on the Palestinian coastline, and that a considerable part of the Persian army was made up of Greek mercenaries, Zechariah had good reason to see these mysterious people as possible future enemies, and, having reflected unfavourably on the part they were playing in preventing Judah’s freedom, to foresee their necessary defeat by God’s people before the final triumph was possible. In that case Zechariah would be justified in seeing Javan as in some way a future threat to Judah, and may well possibly have foreseen through it the necessary downfall of the Persian empire. Thus it was necessary that the sons of Zion should be sure that they would be victorious against the sons of Javan.

This is not the only mention of ‘Javan’. It is also mentioned in Isaiah 66:19 as a part of the far off peoples who would be involved in God’s judgments, and in Joel 3:6 it is to ‘the Ionians’ that the people of God have been sold by Tyre and Sidon, and Philistia. They are therefore certainly seen there as involved with God’s people and meriting God’s judgment. So it is clear that the ‘sons of Javan’ were regularly seen as genuine enemies of God’s people even in the time of Joel. Zechariah may well have had this in mind when he speaks of Javan.

That the name ‘Javan’ became at some stage almost synonymous with the Grecian empire is demonstrated in the book of Daniel (Daniel 8:21; Daniel 10:20; Daniel 11:3), and indeed Greece would arise from among the far off nations across the sea as destroyer of the Persian Empire, although as Macedon, the kingdom of Alexander the Great, did not originally see itself as being Greek we must be careful not to be too dogmatic about restricting the use of the term. As such Javan would begin to trouble Judah and Israel.

But the important thing here is that the Jews are assured that they need not fear ‘the sons of Javan’, the mysterious peoples across the sea, but would achieve great victories against them. God caters for the future as well as the present. All His enemies will fail.

The Jews did, of course, become a part of that Greek Empire, and suffered defeat at their hands. But historically they did also finally gain ‘great’ victories against the Seleucid part of the Greek Empire and gain a certain amount of relative freedom including freedom of worship. And we may say that Zechariah does not actually promise more than this, and that what is at the back of it all is that Judah and Israel need not finally fear the Greeks.

It is, of course, always possible that the words were added later as an application of the promise under divine influence, but there is no evidence for this other than their existence here in this form and it is not really necessary.

We must, however, recognise that Zechariah is describing Israel’s influence over Javan as over the Philistines earlier. He is not necessarily speaking of warfare.

End of Note.

Zechariah 9:14
‘And YHWH will be seen over them, and his arrow will go forth as the lightning, and the Lord YHWH will blow the trumpet, and will go with the whirlwinds of the South.’

‘YHWH will be seen over them.’ This may refer to some manifestation of the divine presence as in the pillar of fire, but more likely it signifies that He will be over them as their protector and commander. It is as commander that He ‘will blow the trumpet’ (i.e. command the trumpeter to blow it).

‘His arrow will go forth as the lightning.’ In Zechariah 9:13 the arrow of God is Ephraim, in which case ‘the whirlwinds of the south’ may be Judah (in Isaiah 21:1 the phrase possibly refers to a commonly known phenomenon in Judah used as a vivid picture). But as Zechariah 9:10 has demonstrated they will not be involved in warfare. The probability is that the picture has changed and that reference is being made directly to His own activity, for lightning arrows (2 Samuel 22:15; Psalms 18:14; Psalms 144:6) and strong wind (Jeremiah 4:11; Jeremiah 51:1) are regularly symbolic of God’s power and deliverance. With the King present fighting is unnecessary.

Zechariah 9:15
‘YHWH of Hosts will defend them, and they will eat, and will tread down the sling stones, and they will drink and make a noise as through wine, and they will be filled like bowls, like the corners of the altar.’

This confirms a twofold application of Zechariah 9:14. It is YHWH Himself Who defends His people, and the result is that they go are able to feast and tread down the slingstones of their enemy in contempt.

‘Will tread down the sling stones.’ In the hands of experts the sling was a deadly weapon and its stones to be feared, but God’s people will tread them down with contempt for they will have been under God’s protection.

‘And they will drink and make a noise as through wine.’ To drink is to participate in successfully and while YHWH is triumphing they will be drinking wine and becoming merry.

‘And they will be filled like bowls, like the corners of the altar.’ Reference here is to the sacrificial ritual where the bowls are filled with blood which is flung on the corners of the altar. They will similarly be satiated with wine.

The idea may be of a siege where, as in the days of Isaiah 37, YHWH disposes of the enemy and the people simply have to watch in faith the salvation of God. It is in direct contrast to Isaiah 22:13 where they ate and drank in unbelief with the result that disaster followed. But the overall thought is that none can make them afraid under any circumstances.

Zechariah 9:16
‘And YHWH their God will save them in that day as the flock of his people, for they will be as the stones of a crown lifted on high over his land.’

In that day their deliverance will be from YHWH. They are His sheep, His flock over whom He is shepherd. And they will share His triumph as stones in His crown as He sets it over His land.

‘Lifted on high.’ Possibly ‘raised up as a banner’. The word is rare, (compare Psalms 64:4 (Psalms 64:6 in Hebrew)). But the idea is of triumphal rule under God.

Zechariah 9:17
‘For how great is his goodness and how great is his beauty. Corn will make the young men flourish, and new wine the maids.’

A paean of praise to the goodness and glory of God. His greatness and His splendour are revealed in the victory and prosperity of His people. Both young men and young women will have great cause for celebration. ‘Corn’ parallels ‘new wine’ and may therefore possibly refer to drinks made from corn. Alternately it may be saying that there will be abundance of food and drink.

So, as we have seen, the prophecy looks ahead to God’s dealings with His people. To them all was seen as one, but as we look back we see different strands of promises, some dealing with the more near future, others with the more distant future. The returning exiles were facing great difficulties and needed great encouragement, and this is what God gives them. And history saw them arise from adversity and become well established in the land.

And to us these words can also be an encouragement as they stress His faithfulness to His people. But, as always, included with God’s future actions on behalf of His people there is in mind His final action when He will bring His purposes to fruition through His chosen King and God will be all in all. For in the end all God’s actions lead up to the final triumph. And it is at this time that His people will be triumphant.

The People Are Called On To Cry To YHWH For The Latter Rain.
Zechariah 10:1
‘Ask you of YHWH rain in the time of the latter rain, even of YHWH who makes lightnings, and he will give them showers of rain, to every one grass in the field.’

This promise links with the previous verses, and with those which follow. God has promised fruitfulness and blessing. Once that time has come His people can ask for rain, both spiritual and physical. The fields will blossom and so will the hearts of His people. For YHWH the Creator is over all.

‘Rain.’ This looks back to Isaiah 32:15; Isaiah 44:3-5 where rain and the coming of the Spirit are paralleled. The blessing of God will be poured out is such a way as to provide all that is needed, to supply abundance of provision, and to fill the people with life and joy in the Spirit.

‘The time of the latter rain.’ The importance of rain in Palestine cannot be exaggerated. The land depended on rain. Rain came there at a certain time of the year, and if it failed to come it was disastrous. In mid-October, although often delayed, there was the former rain as the rainy season began, and the latter rain followed at the end of the rainy season around April before the beginning of the hot summer, at which time ‘the winter is past, the rain is over and gone’ (Song of Solomon 2:11). Often at the time of the latter rain there was longing for more rain as the rainfall had been insufficient and here this is used to illustrate God’s provision for His people. When the rain appears to be over they can call on Him and He will provide further abundant rain. The phrase has finally in mind ‘the end times’, the times of the Messiah. At the right time the rain will come unexpectedly when men are expecting the heat of summer with its accompanying barrenness. This was pictured by John the Baptiser in his baptism of repentance which depicted the falling, life-giving rain of the Spirit with its resultant harvest. The latter rains had come!

‘YHWH who makes lightnings.’ Rain in Palestine is regularly accompanied by lightning. Baal, the primary Canaanite god, was seen by the Canaanites as the Lord of Storm and Lightning, and as the source in their eyes of the life-giving rain. But as Elijah had so ably demonstrated (1 Kings 18:24) it is really YHWH Who produces the lightning, and He and He alone is the controller and provider of the rains. Note the connection with Zechariah 9:14. The lightning maker Who had protected them will now make provision for them.

‘To everyone grass in the field.’ Compare Amos 4:7 where the rain fell in some places and not in others. In the time of the latter rain all will benefit and be blessed. Thus the promise is of future blessing, fulfilled at least partially in the times of John the Baptiser and of Jesus Himself followed by the ministry of the Apostles.

So this whole passage from Zechariah 9:1 to Zechariah 10:1 pictures God’s eschatological salvation. The proud will be brought low and He will raise up the humble and meek. And He will do it through His righteous King and through the blood of the covenant. And the result will be worldwide blessing.
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Introduction
This Second Main Section In Chapters 9-14 Probably Came Later in Zechariah’s Life and It Concentrates on the Eschatalogical Future When God Will Finally Bring All His Work to Fruition.

Many years have passed. The building of the Temple has been completed, but it has not produced the spiritual revival that Zechariah had hoped for. The nations round about are constantly at odds with them. The leaders are dallying with divination and the occult (Zechariah 10:2). Zechariah, whose words had been so effective in his youth, now finds his efforts thwarted and he himself rejected and put to one side (Zechariah 11:4-14). His opponents are profiting from their position by misusing the Temple to the detriment of the people, having become ‘traffickers of the sheep’ (Zechariah 11:5; Zechariah 11:7; Zechariah 11:11).

So in this second main section the prophet, realising that everything was not going to happen as speedily as he had hoped, seeks to encourage the faithful in Israel and concentrates on the more distant future, and the fulfilling of the purposes of God. Then the nations as a whole will be dealt with by God and His people will become a blessing to the world, especially through their Coming King. But before the final fulfilment there will be treachery and suffering. For God’s triumph will come through the tribulation of His people.

This second main section divides up into two subsections, 9-11 and 12-14.

ANALYSIS OF THE FIRST SUBSECTION.
This third section of Zechariah’s prophecy (Zechariah 9:1 to Zechariah 11:17) is not so clearly divided up as the previous sections but we may possibly divide it as follows on the basis of exhortations:

· ‘The burden of the word of YHWH on’ (the northern nations) - (Zechariah 9:1).

· ‘Rejoice greatly O daughter of Zion --- behold your King comes’ (Zechariah 9:9).

· ‘Ask of YHWH rain in the time of the latter rain’ (Zechariah 10:1).

· ‘Open your doors, O Lebanon ---’ (Zechariah 11:1).

IN DEPTH ANALYSIS OF Zechariah 9-11.
· Destruction of the pride and wisdom of the nations, salvation for the humbled Philistines, God will encamp around His house (His people) so that they will never again be oppressed (Zechariah 9:1-8).

· ‘His people are called on to behold the arrival of the lowly but triumphant King who will introduce peace and abjure warfare. He will release the captive exiles, who are therefore to turn to the Stronghold, for YHWH will act on their behalf as their Defender using His own weaponry of lightning and whirlwind and thus they will feast and rejoice and flourish in perfect safety (Zechariah 9:9-17).

· His people are to ask of YHWH for the necessary rains and the One Who is their Defender (the One Who makes lightning - Zechariah 9:14) will give them rain, for God will deal with the false prophets and shepherds, and will raise up One Who will be His Cornerstone, His secure nail, and His battle bow, and an army of rulers who will be mighty men and will deliver His people. His people will be made strong and rejoice and He will signal to the exiles, will strengthen them in YHWH and they will return and walk up and down in His Name (Zechariah 10:1-12).

· The nation is to open its doors to invaders because it has listened to the false shepherds and rejected its true shepherd who is valued at a derisory thirty pieces of silver. The result is that they will have to endure the false shepherds that they have chosen (Zechariah 11:1-17)

Note that in ‘a’ God promises that He will deal with the proud nations, and that His people will never be oppressed, and in the parallel His people will be oppressed because they have chosen to follow false shepherds. In ‘b’ their King comes and YHWH fights on His people’s behalf with His own weaponry, and in the parallel He sends His Cornerstone and again acts on their behalf again with His own weaponry.

In this remarkable chapter we have a description of YHWH’s purposes for the world. We may summarise it as follows:

· All who are proud, and especially Tyre and Sidon, the outstanding symbol of pride and wealth at the time, will be brought down (Zechariah 9:1-4).

· This will affect the attitudes of the peoples like the Philistines and they will see what happens and will be afraid. They too will be humbled, but in their case it will lead them to become one with God’s people, freed from idolatry (Zechariah 9:5-7).

· At this time YHWH will become as a guard to His house (the house of Israel), so that His people will be free from oppressors (Zechariah 9:8).

· The coming King will arrive, triumphant and victorious and yet riding in humility on an ass (Zechariah 9:9).

· At this stage all weapons of warfare will be dispensed with, and the King will command peace to the nations and establish worldwide dominion in peace (Zechariah 9:10).

· Because of the blood of the covenant His people will now be free to come out of their prisons as ‘prisoners of hope’ and return to His stronghold (Zechariah 9:11-12).

· The influence of His people will reach across the seas even to Javan (Zechariah 9:13).

· And all this will be wrought by the hand of YHWH as He goes forward to conquer, just as He did before Israel of old (Zechariah 9:14).

· YHWH will watch over His people who will be under His protection and will make even the most fiendish weapons fail against them. They will be able to feast, and tread on their enemies’ sling stones, and satiate themselves with wine in the face of their enemies (Zechariah 9:15).

· And on that day God will save them, and the age of blessing and plenty will dawn (916-17).

So the overall picture is of judgment on the proud, and of salvation to the humble, wrought by YHWH through the coming King.

Verses 2-12
God’s Anger At False Shepherds Who Lead His People Astray, But God will Ensure The Coming Restoration (Zechariah 10:2-12).
The picture now changes for a moment. If God is so powerful why are His people in their present straits? And the answer lies in whom they are listening to. The theme of Zechariah, as of all the prophets, is the present wrong and the future hope. The future may be filled with hope but at present God’s people are unresponsive and disobedient, ill taught and badly led. They gain their knowledge of the future from anywhere but the prophets. Of course in the future this will be remedied by God Himself, and He will act to bring it about. But prior to that there will be an unspecified time in which the false shepherds will bring disaster on the people (Zechariah 11:4-17). The future is thus seen as a whole. To them there was but one future. And that was indeed so. But it was a future that was more complicated than they could ever have imagined.

We looking back can see its many facets. The encouraging of the people through time, the raising of them from the low state in which they were, the re-establishing of His people in the land, the coming of the Messianic king, the spiritual transformation of His people along with those who would unite themselves to them, the reaching out of God’s truth to the world and the final consummation. All this was encompassed by the prophets, but in terms of their own day. But it was still a future dream because of their false teachers.

Zechariah 10:2
‘For the teraphim have spoken vanity, and the diviners have seen a lie, and they have told false dreams, they comfort in vain. Therefore they go their way like sheep, they are afflicted because there is no shepherd.’ .

Zechariah has now come down to earth. The shepherds of the people have been false shepherds and have deceived them. The people have been hearing the future from lying sources. That is why the people are wandering like sheep with no shepherd. They are without protection and defenceless. This will be dealt with in detail shortly (Zechariah 11:4-17). Compare Jeremiah 27:9; Jeremiah 29:8; Micah 3:7 which demonstrate that those who were supposed to be shepherds of God’s people regularly did use these methods.

‘The teraphim have spoken vanity.’ Teraphim were linked with divination and spiritist practises (Judges 17:5; Ezekiel 21:21; 2 Kings 23:24). They were almost always condemned in Scripture (1 Samuel 15:23; 2 Kings 23:24; Judges 17:6). We do not know what form they took or what material they were made of, although they are linked with household gods (e.g. Genesis 31:30 with 34). The word probably links with the Hittite ‘tarpis’, a type of spirit sometimes seen as evil and sometimes as protective. The reason that Rachel stole the teraphim may have been in order to enjoy their protection (Genesis 31:34-35). The latter idea would fit the context here in that the false shepherds have failed to give protection. But whatever their function, rather than giving protection they have spoken only what has brought harm and trouble (’awen).

‘The diviners have seen a lie, and they have told false dreams. They comfort in vain.’ It is clear that the ‘shepherds’ of the people have been using many means to obtain messages from the beyond. But here we are told that their methods are useless and vain and clearly to be condemned. They have no message for God’s people. Their messages are lies. The result is that God’s people are misled and suffer harm. And it is ever so. There are always those who ignore the word of God and proclaim vain words of comfort and false dreams which are not in accordance with its teaching.

In these days when astrology, tarot cards, ouija boards, spirit writing and such like abound we need to recognise their futility and their condemnation by God.

Zechariah 10:3
“My anger is kindled against the shepherds, and I will punish the he-goats.” For Yahweh of Hosts has visited his flock, the house of Judah, and will make them as his goodly horse in the battle.’

But when God begins to act the false shepherds will suffer God’s anger. The he-goats, the leaders of the flock, will be punished, for they will have misled the people. For God will visit His flock and it is He Who will then protect and lead them, making them His sound and effective instrument.

‘His goodly horse in battle.’ When a mounted man went into battle he needed ideally a horse which was strong, powerful, well-balanced and unafraid. This is what God will make His people to be.

Zechariah 10:4
‘From him shall come forth the corner stone, from him the nail, from him the battle bow, from him every ruler together.’

God will provide full protection and strong leadership for His people, replacing these false shepherds. He will supply the cornerstone, the nail, the battle bow and the leadership.

‘From Him -- the corner stone.’ It was the corner stone that strengthened the building and provided its final strength. Compare Judges 20:2 where the leaders are described in the Hebrew as ‘the corners of all the people’. But the finest corner stone of all was the One Whom God sent into the world to save us from our sins and be the foundation of His new people (Psalms 118:22; Matthew 21:42).

‘From Him the nail.’ The steward appointed by God in Isaiah 22 was described as being like a nail in a sure place (Isaiah 22:23) who could bear the weight of what was expected of him. God will provide sufficiency for His people.

‘From Him the battle bow.’ Compare Zechariah 9:13 where Judah is God’s battle bow. The battle bow is seen there as the powerful weapon of God.

‘From Him every ruler.’ The word for ‘ruler’ is nagas, ‘one who exerts pressure’. Thus an exactor exacting taxes, a taskmaster overseeing work, one who governs and rules forcefully (compare its use in Isaiah 3:12).

So God will replace the false shepherds, and those whom God will put over His people will be strong and effective and able to bear the weight placed on them because they participate in His truth and power. The Targums refer this verse to the coming Messiah, and He unquestionably is its final fulfilment. The New Testament refers specifically to Jesus Christ as ‘the cornerstone’ (Ephesians 2:20; 1 Peter 2:6).

Zechariah 10:5
‘And they shall be as mighty men, trampling down in the mire of the streets in the battle, and they will fight because YHWH is with them, and the riders on horses will be confounded.’

‘Mighty men.’ Compare the mighty men of David (2 Samuel 23:8). These were the flower of any army, the king’s champions.

This is a picture of triumph and overcoming and the details need not be pressed. The vivid scene was well known to the prophet and his contemporaries for some had seen it in reality. The mud-filled streets of a city, the powerful champions against whom none could prevail, their forward progress trampling all before them, enemy cavalry beaten and destroyed. In the past this had been true of their enemies who had seemed invincible. Now it was to become true of them. In their turn they will be the victors because YHWH is with them.

We may be engaged in a different kind of battle, a spiritual battle, but the way is still miry and the enemy still battling in desperation. Ours too will be the victory if God is with us.

Zechariah 10:6
“And I will strengthen the house of Judah, and I will save the house of Joseph, and I will bring them again, for I have mercy on them. And they will be as though I had not cast them off, for I am YHWH their God and I will hear them.”

As in Zechariah 10:3 a we are suddenly introduced to direct words of YHWH. Here is the promise of full restoration for both Judah and Israel (Joseph). Because God will reveal His mercy they will be brought back to the land and be as though they had not been cast off. In other words they will be restored to the ‘ideal’ as God’s covenant people, as what they were intended originally to be in God’s eyes. When God forgives He does it completely. There is full restoration to His service.

‘The house of Joseph.’ As with the use of Ephraim (the son of Joseph) the term includes the whole of Israel. It is an alternative to avoid too much repetition.

‘I am YHWH their God and I will hear them.’ A reminder of their covenant relationship. God is a God Who hears and responds. But all through Zechariah, and indeed the Old Testament, this relationship is dependent on a response of righteous living and obedience. God reveals His mercy and His people must respond accordingly. Then He will hear them.

Zechariah 10:7
‘And Ephraim shall be like a mighty man, and their heart will rejoice as through wine. Yes, their children will see it and rejoice. Their heart will be glad in YHWH. I will hiss for them and gather them, for I have redeemed them. And they will increase as they have increased. And as there was a sowing of them among the peoples so will they remember me in far countries, and they will live with their children and shall return.’

The result of their new reception by God will be that they themselves will become champions and filled with rejoicing in their hearts. But this joy will not be the result of drinking wine but will be the result of their response to God (compare Ephesians 5:18). Their descendants too will see it and rejoice in it. Indeed God will signal to them and bring them back to the land because He has planned to redeem them as He did at the Exodus. And as they have increased they will continue to increase. He has sowed them among peoples in far countries, but now they will remember Him and this will give them new life along with their children and so they will return to the land.

‘I will hiss for them.’ Make a noise to attract their attention and call them back. We could translate ‘whistle’ as to a sheep dog.

‘As there was a sowing of them.’ Literally ‘I will sow them among the peoples.’ The context demands that this refer to a past sowing. The verse is looking at past and future as one. Hebrew verbs are not as specific as to time as English verbs and must be interpreted from the context. First they had been sown among the people, now they will remember and return.

So God’s purpose that His people should return to the land is emphasised. He wants them there so that they can begin again and be His faithful people. And their final triumph in one form or another is assured.

Zechariah 10:10-11
‘I will bring them again also out of the land of Egypt, and gather them out of Assyria, and I will bring them into the land of Gilead and Lebanon, and place shall not be found for them. And he will pass through the sea of affliction, and will smite the waves in the sea, and all the depths of the Nile will dry up, and the pride of Assyria will be brought down, and the sceptre of Egypt will depart away.’

The promise of a new exodus is confirmed and described. Just as God had delivered His people from Egypt under Moses, so would He now again deliver them from their present exiles, both those who had fled to Egypt for shelter, and those carried way to Assyria and elsewhere. The reference to Egypt and Assyria parallels Isaiah 52:4. They were the traditional ‘old enemies’ of Israel, remembered as typical of all their enemies. And Assyria was especially the place to which exiles had been taken from Israel (2 Kings 17:6; 2 Kings 17:23; 2 Kings 18:11). They were also the two enemies who had previously most clearly suffered at the powerful hand of YHWH, Egypt at the Reed Sea (Exodus 14:27-31) and Assyria before Jerusalem in the time of Hezekiah (2 Kings 19:35; Isaiah 37:36) and could be used as examples.

‘The land of Gilead and Lebanon.’ Such will be the triumph that the boundaries of the old kingdom are to be restored, indeed the people will be so numerous that even this will not be sufficient and Gilead and Lebanon would also be possessed and populated (compare Isaiah 29:17). When we contrast this with the tiny patch of land around Jerusalem populated by the first returning exiles we can see the triumph in the declaration.

The description then follows which reminds them of how He had led them through the Sea of Reeds, but now all obstacles will be dried up, even the Nile itself will be totally ‘dried up’, and the pride of Assyria ‘brought down’. Both mighty Assyria and powerful Egypt will be humbled and subjected to others. The thought is even perhaps that they will be ruled by Judah and Israel. The language is the language of hyperbole. It was a reminder of how Israel had escaped through the dried up waters and through the smiting angel against Assyria. But now even the Nile would be dried up. We do not need to look for a literal drying up of the Nile but of all that the Nile represents in respect of Egypt’s prosperity, affected both by famine and by warfare. That seemingly impregnable nation will be reduced to subservience and all their gods, including the Nile, will prove useless.

Note again the change of persons in midstream from ‘I’ to ‘He’, typical of Zechariah.

The overall description of these verses is to demonstrate that God will do far more than He has ever done before. His people will become strong and mighty and all their adversities will be removed. It is the prophetic equivalent of the New Jerusalem in Revelation 21-22. We need not look for a literal fulfilment to the letter, but can see it as a picture of the final triumph of the people of God.

Zechariah 10:12
‘And I will strengthen them in YHWH, and they will walk up and down in his name. The word of YHWH.’

The whole trust of the people will now be in their covenant God and they will find their strength in Him and will walk triumphantly in His name in total confidence. This is ‘the prophetic word of YHWH’.

(Note. As Paul brings out, we must distinguish between those who respond and reveal themselves to be the true people of God, the remnant according to the election of grace, and those who fail to respond and thus cut themselves off from the true Israel. As he demonstrates this was true right from the beginning. Not all Abraham’s seed inherited the full promises, but a select part only. The call was to all in every case, but its fruition depended on response. Ishmael and Esau could have stayed within the covenant community but they chose not to do so. Not all returned from exile. And that has been true throughout history. Potentially ‘the remnant’ was all of Israel who survived. In actual fact it was those who truly responded to God and believed. (See Romans 9-11).
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Introduction
This Second Main Section In Chapters 9-14 Probably Came Later in Zechariah’s Life and It Concentrates on the Eschatalogical Future When God Will Finally Bring All His Work to Fruition.

Many years have passed. The building of the Temple has been completed, but it has not produced the spiritual revival that Zechariah had hoped for. The nations round about are constantly at odds with them. The leaders are dallying with divination and the occult (Zechariah 10:2). Zechariah, whose words had been so effective in his youth, now finds his efforts thwarted and he himself rejected and put to one side (Zechariah 11:4-14). His opponents are profiting from their position by misusing the Temple to the detriment of the people, having become ‘traffickers of the sheep’ (Zechariah 11:5; Zechariah 11:7; Zechariah 11:11).

So in this second main section the prophet, realising that everything was not going to happen as speedily as he had hoped, seeks to encourage the faithful in Israel and concentrates on the more distant future, and the fulfilling of the purposes of God. Then the nations as a whole will be dealt with by God and His people will become a blessing to the world, especially through their Coming King. But before the final fulfilment there will be treachery and suffering. For God’s triumph will come through the tribulation of His people.

This second main section divides up into two subsections, 9-11 and 12-14.

ANALYSIS OF THE FIRST SUBSECTION.
This third section of Zechariah’s prophecy (Zechariah 9:1 to Zechariah 11:17) is not so clearly divided up as the previous sections but we may possibly divide it as follows on the basis of exhortations:

· ‘The burden of the word of YHWH on’ (the northern nations) - (Zechariah 9:1).

· ‘Rejoice greatly O daughter of Zion --- behold your King comes’ (Zechariah 9:9).

· ‘Ask of YHWH rain in the time of the latter rain’ (Zechariah 10:1).

· ‘Open your doors, O Lebanon ---’ (Zechariah 11:1).

IN DEPTH ANALYSIS OF Zechariah 9-11.
· Destruction of the pride and wisdom of the nations, salvation for the humbled Philistines, God will encamp around His house (His people) so that they will never again be oppressed (Zechariah 9:1-8).

· ‘His people are called on to behold the arrival of the lowly but triumphant King who will introduce peace and abjure warfare. He will release the captive exiles, who are therefore to turn to the Stronghold, for YHWH will act on their behalf as their Defender using His own weaponry of lightning and whirlwind and thus they will feast and rejoice and flourish in perfect safety (Zechariah 9:9-17).

· His people are to ask of YHWH for the necessary rains and the One Who is their Defender (the One Who makes lightning - Zechariah 9:14) will give them rain, for God will deal with the false prophets and shepherds, and will raise up One Who will be His Cornerstone, His secure nail, and His battle bow, and an army of rulers who will be mighty men and will deliver His people. His people will be made strong and rejoice and He will signal to the exiles, will strengthen them in YHWH and they will return and walk up and down in His Name (Zechariah 10:1-12).

· The nation is to open its doors to invaders because it has listened to the false shepherds and rejected its true shepherd who is valued at a derisory thirty pieces of silver. The result is that they will have to endure the false shepherds that they have chosen (Zechariah 11:1-17)

Note that in ‘a’ God promises that He will deal with the proud nations, and that His people will never be oppressed, and in the parallel His people will be oppressed because they have chosen to follow false shepherds. In ‘b’ their King comes and YHWH fights on His people’s behalf with His own weaponry, and in the parallel He sends His Cornerstone and again acts on their behalf again with His own weaponry.

In this remarkable chapter we have a description of YHWH’s purposes for the world. We may summarise it as follows:

· All who are proud, and especially Tyre and Sidon, the outstanding symbol of pride and wealth at the time, will be brought down (Zechariah 9:1-4).

· This will affect the attitudes of the peoples like the Philistines and they will see what happens and will be afraid. They too will be humbled, but in their case it will lead them to become one with God’s people, freed from idolatry (Zechariah 9:5-7).

· At this time YHWH will become as a guard to His house (the house of Israel), so that His people will be free from oppressors (Zechariah 9:8).

· The coming King will arrive, triumphant and victorious and yet riding in humility on an ass (Zechariah 9:9).

· At this stage all weapons of warfare will be dispensed with, and the King will command peace to the nations and establish worldwide dominion in peace (Zechariah 9:10).

· Because of the blood of the covenant His people will now be free to come out of their prisons as ‘prisoners of hope’ and return to His stronghold (Zechariah 9:11-12).

· The influence of His people will reach across the seas even to Javan (Zechariah 9:13).

· And all this will be wrought by the hand of YHWH as He goes forward to conquer, just as He did before Israel of old (Zechariah 9:14).

· YHWH will watch over His people who will be under His protection and will make even the most fiendish weapons fail against them. They will be able to feast, and tread on their enemies’ sling stones, and satiate themselves with wine in the face of their enemies (Zechariah 9:15).

· And on that day God will save them, and the age of blessing and plenty will dawn (916-17).

So the overall picture is of judgment on the proud, and of salvation to the humble, wrought by YHWH through the coming King.

Verses 1-3
A Lament Over The Condition Of Israel (Zechariah 11:1-3).
Zechariah 11:1-3
‘Open your doors, Oh Lebanon,

That the fire may devour your cedars.

Howl, Oh fir tree,

For the cedar is fallen,

Because the glorious ones are spoiled.

Howl, Oh you oaks of Bashan,

For the thick forest is come down.

A voice of the howling of the shepherds,

For their glory is spoiled.

A voice of the roaring of young lions.

For the pride of Jordan is spoiled.’

Again Lebanon is seen as part of the land of promise. But as the prophet sees what is to come he depicts catastrophe in terms of those things which were the pride of the land. The cedars of Lebanon and the oaks of Bashan were proverbial for their glory and strength. But now as far as Israel is concerned the cedars are burned and the oaks are cut down. The pride of Jordan contains the same idea, referring to the jungle thickets which provided a home for the lions. They too are spoiled. Thus even the young lions will have cause for complaint.

The picture is one of invasion and the destroying of that of which the people are most proud. The unfaithfulness of God’s people as a result of the teaching of false shepherds will have the reverse effect to what Zechariah has previously described. Prior to the coming of the Messianic king there will be devastation in the land. The history of the Jews illustrates how this happened again and again.

It should be noted that usually invaders spared the trees. They recognised that they were for future generations. A land despoiled of trees was truly a land despoiled.

‘A voice of the howling of the shepherds.’ The catastrophe is directly related to the activities of false shepherds. They have proclaimed falsehood and will now see it bring ruin to the land. Even the lions will roar because their homes are destroyed.

So while the prophet has been filled with hope he now recognises that coming adversity will precede the fulfilment of his hopes. The future is not all one of triumph, it must rise out of disaster. How quickly the revival of hope has to bow to realities and be delayed. It is ever thus and will be until God directly intervenes.

Verses 1-17
A Prophecy in Which Zechariah Sees that Instead of True Shepherds There Will Arise False Shepherds. He as The True Shepherd will be Rejected (Zechariah 11:1-17).
Zchariah now returns to his theme of the false shepherds as found in Zechariah 10:2-3. Up to now the future has on the whole seemed rosy. But Zechariah recognised the problem of the false shepherds. False shepherds have already arisen (Zechariah 10:2-3) and will yet arise and doom will come on the land. Before the eschatological salvation must come the period of darkness. Things will not quite go as he had hoped.

Verses 4-6
Zechariah Is To Feed The Flock Doomed For Slaughter (Zechariah 11:4-6).
There is an interesting contrast here between the false shepherds of Zechariah and the true shepherd of Ezekiel. In Ezekiel 34 YHWH Himself will save the sheep, here He hands them over to the false shepherds. In Ezekiel 34:23 YHWH promises to raise up a shepherd who will feed them, here He says that he will raise up shepherds who are not concerned for the welfare of the sheep. In Ezekiel 34:25 YHWH promises to establish a covenant of peace with His people, here in Zechariah 11:10; Zechariah 11:14 He breaks His covenant of peace and union with them. In Ezekiel 34:26-31 great blessings are promised for His people, here in Zechariah 11:16 doom and desolation is threatened. In Ezekiel the new age is in mind, here there is simply a grim period ahead. In Ezekiel 37:19 the two sticks of Israel and Judah are brought together, here the two staffs representing the covenant and the union between Israel and Judah are broken. It is difficult not to see this as deliberate. It is Zechariah’s sad warning that the refusal of the people to respond to God’s true shepherd can only delay the blessing that He has been promising.

Zechariah 11:4-6
‘Thus says YHWH my God, “Feed the flock doomed to slaughter, whose owners slay them and hold themselves not guilty, and those who sell them say, ‘I am rich’, and their own shepherds do not spare them. For I will no more spare the inhabitants of the land,” says YHWH, “but lo, I will deliver the men every one into his neighbour’s hand and into the hand of his king, and they will smite the land and out of their hand I will not deliver them.”.’

The situation as portrayed in the early chapters has changed. Zechariah is no longer listened to with reverence and now he describes a power struggle that is taking place between himself and other members of the prophetic guild (Zechariah 11:4-14). And it is one that in the end he loses because the people choose to follow the false prophets. It was a foretaste of what will happen to theGreater Shepherd Who was to come.

Because there has not been a final proper response to God Zechariah is now told that he must act as shepherd to the people while he may, for the future is gloomy and the people are doomed to slaughter because they are following the false shepherds. Apart from Zechariah there is no other who shepherds them properly. Their own rulers, priests and prophets, pictured as owners of the flock, have betrayed them. They are acting in such a way as will only bring about their deaths and slavery. Their own shepherds have no pity on them. And yet they follow them and refuse to listen to the lone voice of Zechariah as he pleads with them.

The result is that God Himself will not act on their behalf. He also will no more have pity on them. They will be beset by their neighbours and their neighbour’s governors, and the land will be smitten and God will not deliver them.

Yet His mercy is shown in that He continues to send to them a true prophet, Zechariah, if only they will listen. Had they responded there would have been mercy.

‘The flock doomed to slaughter.’ Literally ‘the flock of slaughter.’ A vivid picture of a flock set aside for the butcher’s knife because they have been selected as the next to fill the butchers’ shops.

So the hopes that had been previously raised have been quenched. The leaders have failed. The people have not responded. The result is that further reversals must take place before the final triumph is achieved. This is the story of history. God will only act when men respond. Although paradoxically that response itself is the result of God’s action.

Verses 7-11
Zechariah Battles Against The Odds And Finally Resigns (Zechariah 11:7-11).
Zechariah 11:7
‘So I fed the flock doomed to be slain for the traffickers of the sheep (or ‘truly the lowly of the flock’). And I took to me two staves, the one I called Beauty (or Favour’) and the other I called Bands (or ‘Union’), and I fed the flock.’

In obedience to God Zechariah acts as shepherd to those who are doomed to die as a result of the failure of their leaders and teachers, seeking to feed and deliver them. He takes as his implements God’s covenant with His people, the covenant that offers God’s grace and favour (beauty) and also offers to unite the people (bands). But those who watch over them, to whom the people are listening, are behaving merely as traffickers or traders in sheep. Their concern is for their own welfare rather than that of the sheep. And the sheep are being condemned to die for their gain. It is Zechariah alone who is concerned for their true needs.

The translation ‘traffickers’ arises from the fact that the Hebrew consonants for cen ‘aneyy (‘thus the lowly’) if combined as one word would give cen‘aneyy (Cananeans or ‘Canaanites’ i.e. merchants - see Job 41:6; Isaiah 23:8; Ezekiel 17:4; Zephaniah 1:11 for a similar use of the root form). The original Hebrew text had no word divisions so that either reading is possible, and the latter certainly fits better with the previous verse. Compare also the use of the same root consonants to mean ‘Cananeans’ or ‘Canaanites’ in Zechariah 14:21.

History is full of the activities of ‘traffickers of the sheep’. Whether it has been for money, or for political power, or for position and standing, many so-called leaders of the people of God have failed them and treated them as merchandise. Yet the people choose to follow them to their own disadvantage, often ignoring the true voice that speaks out in God’s name, delaying yet again the final fulfilment of God’s purposes.

Alternately we may read ‘even the poor (or lowly) of the flock’. The word for lowly would then be the same as that used of the coming King in Zechariah 9:9. This would then refer to those few who were listening to Zechariah.

To assist him in his task he takes two staves, one called Beauty the other Bands. These staves clearly represent God’s covenant with His people (Zechariah 11:10). This is on offer to the people if only they will respond.

‘Beauty.’ See Psalms 27:4; Psalms 90:17 where the beauty of YHWH reflects His graciousness and favour, especially as revealed in His covenant with His people. So Zechariah’s first implement of support and protection as the seal to the covenant is the grace and favour of God.

‘Bands’ or ‘unity’. His second staff is that which binds in unity making God’s people one within the covenant (see Zechariah 11:14). Unity and love for one another is ever the requirement of God as a response to His grace and favour.

‘And I fed the flock.’ Repeated twice. The repetition, connected with the fact that there are two staves, stresses the importance of what he did. Two is the number of true witness. Other shepherds have failed but Zechariah feeds with truth the lowly ones who respond to his words and give heed to him (Zechariah 11:11).

Zechariah 11:8-9
‘And I cut off the three shepherds in one month, for my soul was weary of them, and their soul also loathed me. Then I said, “I will not feed you. What dies, let it die. What is to be cut off, let it be cut off. And let those who are left every one eat the flesh of another.’

Those who refuse to respond to his words come under the condemnation of God. The act of cutting off most probably refers to some overt act by which Zechariah displays his rejection of them in an attempt to win over the people. Or it may refer to some form of disrobing of official prophets and teachers which would then suggest Zechariah was at the time in a position of some authority. There was clearly strong disagreement between Zechariah and them for Zechariah was tired of their teaching and they loathed him and what he proclaimed.

‘The three shepherds.’ The number three is often used to express completeness. Thus the idea of ‘three’ may be intended to indicate the whole body of prophets and teachers. Alternately three often means ‘many’. Compare for example 1 Kings 17:12 where ‘two sticks’ meant ‘a few sticks’. In the same way ‘three sticks’ would have meant ‘many sticks’. This may therefore mean the ‘many shepherds’. This would tie in with the phrases which follow it. However, three particular prophets or teachers may also have been in mind representing the whole.

To most people numbers were rarely in use mathematically so that the numbers from one to ten and especially ‘two’ and ‘three’ were often used adjectivally to signify ideas rather than quantity.

‘I will not feed you.’ Zechariah refuses to act as shepherd. This may mean to the shepherds, or it may mean to the people because they have listened to the false shepherds and rejected him. It is not because he is unwilling to guide them aright but because they have refused his ministration.

‘What dies, let it die. What is cut off, let it be cut off.’ They must be left to their own devices and learn their lesson the hard way. What is to die must be left to die, what is cut off must be left to be cut off. What they sow they will reap. They will have no one to blame but themselves.

‘Eat the flesh of one another.’ To ‘eat the flesh’ meant to kill (Psalms 14:4; Psalms 27:2; Psalms 53:4; Ezekiel 39:18; Micah 3:3). Thus through the false teaching they are destroying each other.

Zechariah 11:10-11
‘And I took my staff Beauty and cut it in two, that I might break my covenant which I had made with all the peoples. And it was broken in that day, and thus the lowly of the flock (or ‘the traffickers of the sheep’) who took notice of me knew that it was the word of Yahweh.’

Zechariah now recognises that he has lost the struggle. The majority of the people cling to the false shepherds and refuse to listen to him. So he breaks the staves one after the other. Firstly he breaks Beauty. This signifies that God will cease to be a shepherd to His people as a whole and that the grace of God towards His people will cease because they have refused His word through Zechariah. In the breaking of this staff the covenant of God’s grace and favour which had been renewed is now again broken and no longer holds.

‘My covenant which I had made.’ In other words the covenant He had brought from God as His prophet.

‘Thus the lowly of the flock who took notice of me’. This translation fits better here. Indeed there is probably a deliberate play on the fact that cen ‘aneyy can mean ‘thus the lowly’ here and ‘Cananean’ or ‘trafficker’ in Zechariah 11:7. The Cananeans are unlikely to have rightly interpreted his actions, but his true followers surely would. They alone, the remnant, would still benefit from the promises of God. So there are those who still listen to him and to them the covenant still stands firm.

Alternately it could suggest that through his actions those who use the sheep as simply means of trade know that YHWH has indeed spoken through him, but if so it is probably his hope and intention rather than the reality.

It was a sad day for Zechariah when, having raised such hopes in people’s hearts, he had to declare that because they have listened to and responded to false teachers the promises no longer apply to them and he can no longer be their shepherd. He must have felt that he had failed miserably, not realising what a blessing he would be to future generations.

‘All the peoples.’ The plural is probably intended to indicate that the people of Jerusalem, Judah and Israel are all included. The second staff represented unity and its breaking indicated that Judah and Israel were still divided, were still two peoples.

Verses 12-14
Zechariah Asks For His Wage To Be Paid Because He Is Giving Up His Position (Zechariah 11:12-14). And Uses It As A Symbol Of Israel’s Rejection
Zechariah 11:12
‘And I said to them, “If you think good, give me my wages, and if not, do not do so.” So they weighed for my wages thirty pieces of silver.’

Having withdrawn his services Zechariah now asks for payment for his past service if they are willing to do so, although he will not insist. He wants them to give him what they think he is worth. It would appear from this that Zechariah was an official servant of the Temple, probably in the guild of prophets, and that now on his retirement from that position, so that he can be free to serve God as he will, he asks for his due reward for his past service.

They give him ‘thirty pieces of silver.’ This was the value of a slave gored by an ox in Mosaic times (Exodus 21:32). It was intended here to be a derisory amount, indicating what they thought of his services. The value of a male slave at this time would be more than double this amount.

Zechariah 11:13
‘And YHWH said to me, “Cast it to the smelter, the goodly price that I was valued at by them.” And I took the thirty pieces of silver and cast them to the smelter in the house of YHWH.’

God takes the value at which Zechariah is valued as indicative of the value they have placed on Him Himself. The phrase ‘the goodly price’ is sarcastic. They clearly think that God and His prophetic word are worth little. So YHWH tells him to reject it.

‘Cast them to the potter (or smelter) in the house of YHWH.’ This probably refers to the Temple foundry where the silver is melted down. The Syriac version, however, has ‘into the treasury’ and a suggested emendation to the Hebrew text would produce this phrase. But casting it to the Temple smelter implies the same thing. Handing the silver over to the Temple may well have been a device, as it was later, of rejecting the contract as unsatisfactory. Alternately it may be intended as an indication that God is telling Zechariah to give the silver to Him as it demonstrates the value the false shepherds have placed on Him.

The chief priests and Pharisees placed the same value on God and His word when they paid Judas for betraying Jesus. They may well have had this prophecy in mind indicating their scorn for Jesus (Matthew 26:15). But it was, unknowingly to them, a fulfilment of the idea behind the prophecy. He Who had been sent from God was rejected and a derisory amount was paid in respect of Him, and this proved in the end to be the value that they had placed on God.

Zechariah 11:14
‘Then I cut in two my other staff, even Bands, in order that I may break the brotherhood between Judah and Israel.’

The derisory offering of thirty pieces of silver finally seals the rejection of the false teachers and prophets. The second staff is broken showing that God and Zechariah are no longer shepherds to His people Who have despised Him. This will result in dissension and division between the two sections of the people and the breaking up of the covenant community.

It is very possible that in taking the two staves Zechariah had Ezekiel 37:15-28 in mind. There two sticks are joined together to form a unity of Israel and Judah under the Messianic king. Here Zechariah is demonstrating and declaring that that time is not yet. The fulfilling of the promises is yet in the future, and the people will remain divided. It is always a sad thing when the people of God are divided for it is a sign that God’s blessing is, at least partly, absent. Thus the shepherd Zechariah looks forward to a greater Shepherd Who will finally seal the covenant with the people of God (Zechariah 13:7).

Verses 15-17
Zechariah Is Called On To Illustrate YHWH’s Rejection Of His People By Appearing Like A Foolish Shepherd (Zechariah 11:15-17).
Zechariah 11:15-16
‘And YHWH said to me, “Take to yourself yet again the tools of a foolish shepherd, for lo, I will raise up a shepherd in the land who will not number those that are lost (cut off), nor will seek those who are scattered, nor heal that which is broken, nor will he feed those which are standing, but he will eat the flesh of the fat and will tear their hooves in pieces.’

Zechariah, having rid himself of the tools of the covenant, is now told to imitate the foolish shepherd by taking up implements that depict him as ‘a foolish shepherd’. This is a prophetic acting out of what is the situation now is. The foolish shepherds are in control. For the one who will now be raised up as the shepherd of the people will be unworthy of the honour. He will not watch over the sheep. He will take no account of those who go astray. He will not tend their wounds and sicknesses. He will not even feed those who remain there with him. Rather he will take advantage of them for his own gain and to their disadvantage.

The contrast here is between the true shepherd and one who will take his place and gain control. It is indeed probably to be seen as referring to a number of consecutive shepherds over the years rather than just to one particularly bad shepherd, so that one foolish shepherd will be followed by another, although clearly the process will begin with one. Each generation will continue to have a false shepherd over them.

This is a warning to all that if they will not listen to true servants of God they will be left to be tended by those who are not worthy. In the end people get the shepherds they deserve.

Zechariah 11:17
‘Woe to the worthless shepherd who deserts the flock. The sword will be on his arm and on his right eye. His arm will be totally dried up and his right eye will be utterly darkened.’

The worthless shepherd will not go unpunished. He will come under judgment so that the parts which have failed the sheep, the arm that should have protected and the eye that should have watched, will be destroyed. The worthless shepherd will thus not escape unscathed.

12 Chapter 12 

Introduction
The Eschatological Vision -YHWH Will Establish and Defend Jerusalem and Judah, and It Will Produce a Fountain For Sin and Uncleanness - And Then Will Come The End When God Will Triumph (12-14)

ANALYSIS OF THE FOURTH SECTION.
A prominent feature of this final section (Zechariah 12:1 to Zechariah 14:21) is the use of ‘it will come about’ and ‘in that day’. These occur as follows;

· ‘And it will come about in that day ---’ (Zechariah 12:3; Zechariah 12:9; Zechariah 13:2; Zechariah 13:4; Zechariah 14:6; Zechariah 14:8; Zechariah 14:13).,

· ‘In that day ---’ (Zechariah 12:4; Zechariah 12:6; Zechariah 12:8; Zechariah 12:11; Zechariah 13:1; Zechariah 14:9; Zechariah 14:20-21).

· ‘It will come about’ (Zechariah 13:3; Zechariah 13:8; Zechariah 14:16).

· ‘Behold a day of YHWH comes’ (Zechariah 14:1).

This emphasises that this section is about a future which is yet some way ahead. It will be noted that it follows the passage in which all God’s plans have been thwarted because the people have listened to false shepherds. Thus His promises previously given have been thrust into the future as far as their complete fulfilment is concerned. And their fulfilment will only take place because of the direct intervention of the Great Creator. His great and final plan can be delayed but it cannot be thwarted.

In this section there are no clear linguistic dividers, and we are therefore left to divide the section on the basis of the contents. This might be seen to be as follows:

a Jerusalem is to be a cup of reeling for the nations (Zechariah 12:1-9).

b God will pour out blessing on His people and they will look on the one whom they had treated as a false prophet (Me Whom they pierced) and repent and He will open up a fountain for sin and uncleanness (Zechariah 12:10 to Zechariah 13:1).

c The punishment that will fall on false prophets (Zechariah 13:2-6).

b God’s Shepherd will be smitten and appropriate punishment will follow but it will result in the refining of His people so that they say ‘YHWH is my God’ (Zechariah 13:7-9).

a Jerusalem is to be the source of salvation for the nations (Zechariah 14:1-21).

Note that in ‘a’ Jerusalem is a problem for the nations but in the parallel Jerusalem becomes the source of salvation for the nations. In ‘b’ God’s prophet has been pierced, resulting in repentance and cleansing, and in the parallel God’s Shepherd is smitten, resulting in refinement. Centrally in ‘c’ the kind of false prophecy that has opposed Zechariah is exposed.

Verse 1
The Burden Of The Word Of YHWH (Zechariah 12:1 a).
Zechariah 12:1
‘The burden of the word of YHWH concerning Israel.’

Compare for this idea Zechariah 9:1; Malachi 1:1. It is interesting that the proclamation of what YHWH will do is described as ‘concerningIsrael’. Yet the detail following is concerning Judah and Jerusalem. Here ‘Israel’ is thus used to indicate the whole nation. The divisions (Zechariah 11:14) have been removed. Clearly God is ‘about to act’. (To Zechariah the words ‘Israel’, Ephraim’, ‘Joseph’, ‘Judah’ are to some extent interchangeable, all referring to the people of God).

But what was Israel? We must recognise that it was not just a nation comprising direct descendants of the twelve Patriarchs.Indeed it never was. They were probably always in the minority. It was a conglomerate nation. Probably the larger part of ‘Israel’ in Egypt consisted of the descendants of the ‘households’ of the patriarchs (Exodus 1:1) which would have included many servants and slaves from different races and backgrounds.

Then at the Exodus especially and specifically (Exodus 12:38; Exodus 12:48), and all through her history, peoples of many nations were adopted into Israel and became ‘true Israelites’ on the basis of the covenant with YHWH, tracing their ‘descent’ back to the patriarchs. Thus Uriah the Hittite was almost certainly ‘a true Israelite’ (2 Samuel 11:3 onwards). Indeed anyone who was willing to enter into that covenant could do so by renouncing their gods and submitting to the God of Israel. Israel was a composite nation but its people in fact soon found themselves looking back by adoption to their ‘descent’ from the patriarchs.

This pattern continued after the Exile, although not without tight restriction. It continued later, when the witness of ‘Israel’, scattered among the nations, impressed many Gentiles who were convinced by their teaching about the One God and were appreciative of their high moral code. Many of these became ‘proselytes’, entering into the covenant by being circumcised and where possible offering sacrifice, (and at some stage a ceremonial washing was introduced) and theoretically at least were then regarded as full Israelites, although with certain restrictions. Intermarriage and time would soon see them incorporated more directly. Some of them became respected Rabbis. Others, not willing to be circumcised, but desirous of worshipping the God of Israel and being part of the community of God, were called God-fearers. But in their case the Jews did not see them as becoming full members of Israel.

Furthermore under John Hyrcanus the remnant of Edom were forced to be circumcised and become Jews, and the same happened to the Gentile inhabitants of Galilee. It is quite clear then that to speak of Israel as the descendants of Abraham is in the main wishful thinking. Those who actually considered that they could prove that they were true descendants of Abraham actually saw themselves as superior.

And according to the New Testament from the moment that the Holy Spirit came at Pentecost the ‘true Jews’, who believed in the Messiah, formed the new Israel, and many were gathered in to that true Israel from around the world, for the new church was indeed declared to be ‘the Israel of God’ (Galatians 6:16), the converted Gentiles being grafted into the true people of God (Romans 11:17-28; compare Ephesians 2:11-22; 1 Peter 2:5-9). But the difference was that this was now on the basis that the Messiah had come, had been crucified as an offering for sin, and had risen again. Here were the new Jerusalem, the new people of God.

Indeed this was what the argument about circumcision in the church was all about. Could Christians become members of the true Israel without being circumcised? (Acts 15:5). Paul strongly argued that circumcision was no longer necessary, and that what mattered was circumcision of the heart (Romans 2:29; Philippians 3:3; Colossians 2:11; Ephesisans Zechariah 2:11-13), for they were circumcised with the circumcision of Christ (Colossians 2:11), and were thus true Israelites. And this in the end became the established norm, confirmed officially by the Apostles (Acts 15:6-21) through the Holy Spirit (Acts 15:28-29).

Thus the firm teaching of the early church and of the New Testament is that Christians on receiving the Spirit and being baptised become full members of the true Israel, inheriting all the promises of God made to Israel (Ephesians 2:11-19; Galatians 3:7; Galatians 3:28-29 with Galatians 6:16). They were ‘grafted in’.

They also believed that those members of Israel who would not respond to Christ as their Messiah ceased to be members of the true Israel and were cut off (Romans 11:15-24). They were no longer part of the true Israel (Romans 9:6). Eschatalogically the true church of Christ thus become in reality the new Israel, the new Judah, the new Zion, the new Jerusalem as conceived of in the teachings of the prophets.

With these things in mind let us consider the words before us. What is the burden concerning the true Israel?

Verses 1-9
The Future of the House of David and the Dwellers in Jerusalem, the Servant Pierced, the Spirit Poured Out, The Superseding of Prophecy, the Fires of Refinement (Zechariah 12:1 to Zechariah 13:9).
Zechariah’s experiences as previously described have brought home to him that the present time is not going to produce the hoped for golden age of God’s rule. The dream of the eight visions (Zechariah 1:7 to Zechariah 6:15) which had promised so much of a purified Israel over whom would rule the Branch, appears to have turned sour. Instead of an Israel being established over whom the shepherd of Ezekiel is reigning (Ezekiel 37:15-28), it has ended up in the hands of false shepherds (Zechariah 11:4-17). His thoughts may well then have turned to the words of Isaiah depicting the coming Suffering Servant (Isaiah 50:4-9; Isaiah 52:13 to Isaiah 53:12), for having been himself rejected and valued at thirty pieces of silver he foresees the coming of a Great Prophet and Shepherd Who will be in contrast to the false prophets, yet One Who will face rejection and suffering as he has himself.

So he recognises that the future of Jerusalem, as a picture of the people of God, must first be one of woe before God’s glory is revealed. Tragedy must precede triumph.

His depiction of the future of ‘Jerusalem’ is now outlined. It will be noted that it assumes first the coming establishment of Jerusalem as an independent political centre under Nehemiah by the very nature of what is described. Without that it could never have the prominence suggested by this picture. (In Zechariah’s time it was still an unwalled huddle of buildings).

It then briefly recognises its chequered future. And finally it leads up to its future as the place from which salvation will be made available to the world and to its final experience of the blessing of God (Zechariah 14:3-21). Thus as in much of prophecy it contains a near and a far view. What is prophesied will apply through history but will culminate in the activity of the final days before the final establishment of God’s rule.

The prophecy is necessarily given in symbolic terminology, for the background necessary to present it as it is presented in the New Testament was absent. The prophet spoke, in terms that he knew, of what was in fact beyond his comprehension. How could he visualise a world wide church? Rather he saw in Jerusalem as representing God’s gathered people what we think of as ‘God’s church’ as surrounded by the world. And we should note that at that time it was God’s church, His ‘congregation’. He could only necessarily speak in limited terms, for the full plan of God would have been incomprehensible, both to him and to the people. But he knew the central facts, that there would be suffering before triumph, that in the end the people of God would achieve victory, security and safety and that the King would come who would establish the reign of God.

But what does the word ‘Jerusalem’ represent in these eschatological prophecies? In the near view it is the city, but it is the city seen as being the centre of the people of God. As we have seen earlier it is the city as representing the people of God (Zechariah 2:7). When men gathered against ‘Jerusalem’ they were gathering against all who then represented God, those who had, as it were, come together to re-establish the Kingly Rule of God. Thus it is not just the city as it was in itself that is in mind, for that constantly comes under the condemnation of the prophets. It is rather the idea behind it, the idea of the ideal Jerusalem as being the gathering place of God’s people. It is Jerusalem as the ideal centre of the true worship of God (compare Isaiah 2:2-3), with ‘those who dwell in it’ being seen as representing all who worship and obey Him truly.

It is the place from which, through its people, God’s truth will go to the world (Micah 4:2; Isaiah 2:3; Isaiah 62:1). It is the place from which God will ‘roar’ and utter His voice when He brings judgment on the nations (Joel 3:16; Micah 1:2). It replaces the ark of the covenant as the throne of God (Jeremiah 3:16-17), until that throne is raised to Heaven at the resurrection of Christ. It is the place from which God Himself will establish His reign (Isaiah 24:23). So, linked with Jerusalem are thoughts which far transcend it, so that in the end it is itself transcended.

That this is so in Zechariah comes out in what we saw earlier, that ‘Zion’, which was often synonymous with Jerusalem, which was partly built on Mount Zion, could also be used as a description of the people of God far away from Jerusalem (Zechariah 2:7). It was clear then that the people represented the city even when far away. In other words in a very real sense Jerusalem, Zion, is ‘the people of God’ wherever they are.

That there is this difference is again emphasised in Zechariah 12:6 where he says, ‘Jerusalem will yet dwell in her own place, even Jerusalem.’ Here the first ‘Jerusalem’ initially represents His people as the true worshippers of God, wherever they are, who have been away, but will now return home. And they are necessarily a symbolic people, for none who had actually dwelt in Jerusalem would by then necessarily be alive. Thus he is not thinking here of just anyone who lives in Jerusalem. He is thinking of the true, returned people of God, the Jerusalem who return to Jerusalem.

These distinctions are stressed and amplified in the New Testament where the heavenly aspect of Jerusalem is stressed. For Paul distinguishes the Jerusalem ‘which is in bondage’, the earthly city, from the Jerusalem ‘which is above’ (Galatians 4:25-26), the heavenly Jerusalem, when pointing out that Christians are the ‘children of promise’ (Galatians 4:28). They are the true Jerusalem. And Hebrews speaks of ‘Mount Zion’ as being ‘the city of the living God, the heavenly Jerusalem’ (Hebrews 12:22). This leads on to the vision of the new Jerusalem, whose source is from Heaven, in ‘the new earth’ (Revelation 21:2; Revelation 21:10) and again represents the whole people of God. So in all this it is the idea that is behind Jerusalem that is prevalent, not the city of Jerusalem itself. (Compare the similar use in many references in Isaiah where there is the Jerusalem/Zion which is the city of God in contrast with ‘the world city’, the future glorious Jerusalem, which has eternal connections and will be part of the everlasting kingdom. See Isaiah 1:27; Isaiah 4:3-5; Isaiah 12:6; Isaiah 18:7; Isaiah 24:23; Isaiah 26:1-4; Isaiah 28:16; Isaiah 30:19; Isaiah 33:5; Isaiah 33:20; Isaiah 35:10; Isaiah 46:13; Isaiah 51:3; Isaiah 51:11; Isaiah 51:16; Isaiah 52:1; Isaiah 59:20; Isaiah 60:14; Isaiah 61:3; Isaiah 62:1; Isaiah 62:11; Isaiah 65:18-19; Isaiah 66:10; Isaiah 66:13; Isaiah 66:20).

And once we come to the New Testament Jerusalem is not so much a city as an idea, an idea closely aligned with the idea of the people of God. The old earthly Jerusalem has to be destroyed, and the real Jerusalem is the heavenly one with which His people are connected (Galatians 4:25-26). And that is what Zechariah has in mind when he thinks of ‘Jerusalem’.

Furthermore Peter also stresses the spiritual nature of ‘Zion’ when he speaks of the church of God as living stones in the new Temple which is His church, built on the chief cornerstone and note that it is laid ‘in Zion’ (1 Peter 2:4-7 based on Isaiah 28:16).

It is true that the prophets themselves saw their prophecies as necessarily relating to a ‘physical Jerusalem’. To them the people of God and Jerusalem were very much identified. But especially in the case of Isaiah it was very much an eschatological Jerusalem. His descriptions of it far exceed any possible conception of an earthly city. To him Jerusalem/Zion is synonymous with God’s people (‘we, the daughter of Zion’ - Isaiah 1:9); it will be purged by the removal of the filth of the daughter of Zion - Isaiah 4:4; it represents ‘the inhabitants of Jerusalem’ - Isaiah 5:3; Isaiah 8:14; Isaiah 22:21; Isaiah 28:14; Isaiah 30:19; it is to arise and clothe itself in beauty - Isaiah 52:2; it is a place of rejoicing where weeping is heard no more - Isaiah 65:18-19); and it is from Jerusalem/Zion with its exalted, unearthly Temple, that God’s message will go out to the world (Isaiah 2:4; Isaiah 62:6-7). It is the Jerusalem/Zion which is the city of God in contrast with the world city. It is the future glorious Jerusalem, which has eternal connections and will be part of the everlasting kingdom (Isaiah 1:27; Isaiah 4:3-5; Isaiah 12:6; Isaiah 18:7; Isaiah 24:23; Isaiah 26:1-4; Isaiah 28:16; Isaiah 30:19; Isaiah 33:5; Isaiah 33:20; Isaiah 35:10; Isaiah 46:13; Isaiah 51:3; Isaiah 51:11; Isaiah 51:16; Isaiah 52:1; Isaiah 59:20; Isaiah 60:14; Isaiah 61:3; Isaiah 62:1; Isaiah 62:11; Isaiah 65:18-19; Isaiah 66:10; Isaiah 66:13; Isaiah 66:20) .

It was, however, to be expected that the prophets would stop short of making it fully heavenly or seeing in it simply a picture of the people of God as such. They had no concept of Heaven. And they could not even conceive of a people of God not connected with Jerusalem. (It took the early church great searching of heart before they also did so). So as they peered with God’s help into the future, Jerusalem was their conception of the people of God. Surrounded on all sides by a wicked world they were God’s people, ‘Jerusalem’. The prophets had no full or detailed conception of an afterlife, or of a spiritual kingdom, or of living in a heavenly sphere, and did not think in those terms. Even when, rarely, resurrection is mentioned it is closely connected with this earth (Isaiah 26:19). So a Jerusalem purified and made spiritual, a perfected Jerusalem that fulfilled all the hopes of the prophets and the true people of God, was God’s ideal. It represented His true ‘congregation (church)’.

The idea of ‘Jerusalem’ both in the near view and in the far view therefore represented hope, deliverance, the congregation of Israel gathered together, the presence of God with His people, a centre of God’s rule, and the final fulfilment of what God intended His people to be. It was to be the fulfilment of all their expectations. And that was why inevitably it had in the end to become a heavenly city. For no earthly city, populated by earthly people, could achieve those expectations. We can therefore justly take the idea of Jerusalem as Paul did and see it as representing all God’s people wherever they were.

But the prophets could not wholly think like that, for, as mentioned above, there was then little specific detailed conception of an afterlife, or of a world-wide, ‘invisible’ kingdom. So to them it was in Jerusalem that they saw the fulfilment of all their hopes for the future, it represented the people of God surrounded by an antagonistic world, and it resulted in the triumph of God depicted in earthly terms which were never full worked out.

But in the end, the important question is not so much how the prophets saw it as how God intended it to be seen. And there the New Testament position is directly relevant. In the New Testament the idea of Jerusalem is related to what we call ‘Heaven’. Yet even ‘Heaven’, like ‘Jerusalem’ to the prophets, is but a name for the ideal future, the place where God dwells, the future home of His people. It simply recognises that the Jerusalem of the prophetic hopes could not be realised on earth. Thus Revelation finally amplifies it in terms of a ‘new Earth’.

So as we read Zechariah and the prophets we must see Jerusalem sometimes as it was and sometimes in terms of its heavenly ideal, as representing God’s whole people.

Verse 10
The Pouring out of the Spirit And The Repentance Brought About By Considering The Pierced One (Zechariah 12:10 to Zechariah 13:1).
Zechariah 12:10
‘And I will pour on the house of David and on the dwellers in Jerusalem the Spirit of grace and of supplication, and they will look to me whom they have pierced, and they will mourn for him as one mourns for his only son, and will be in bitterness for him as one who is in bitterness for his firstborn.’

From now on in this section all the promises are to the ‘house of David’ and the ‘dwellers in Jerusalem’, and yet in this terminology the whole land is in mind (Zechariah 12:12; Zechariah 13:2; Zechariah 13:8). Once again we recognise that they are a symbolic, representative group representing the people of God as a whole.

This remarkable prophecy of the death of Christ and the outpouring of the Spirit, both on members of His own family, ‘the house of David’ (Acts 1:14), and on those appointed to take His message to the world, ‘the dwellers in Jerusalem’, can only fill us with awe and gratitude.

Jesus’ own brothers of the house of David did become true followers of Him. James the Lord’s brother became a prominent leader of the Jerusalem church and His other brothers also proved true to Him. They shared in the outpouring of the Spirit. And the Apostles became dwellers in Jerusalem, going out from there to the world. And they were indeed ‘like David’ both in boldness and in faithfulness.

Firstly the prophecy looks to the ‘piercing’ of One Who was in so close a relationship with God that He can describe it as the piercing of Himself. It is His true Prophet Who is to be pierced. It is His true Shepherd Who is to be smitten (Zechariah 13:7).

‘They will look on me whom they have pierced.’ In one sense they will be piercing God Himself. Yet that the piercing is of a human being comes out in the following phrases where the verse reverts to ‘him’ and describes One Who is mourned like an only son. This can only look back to the suffering Servant described by Isaiah 53 (we have noted earlier in the chapter his knowledge of Isaiah’s work). Here the prophet is thinking of One Who will suffer on behalf of God’s people, will offer Himself as a sacrifice for sin, and will be received by God as the victor. And while the reference to the only son is indirect, it is nevertheless significant. There will be mourning as for an only son. But there is also reference to the house of David which gives the verse Messianic significance. It is the time of the Messiah.

Secondly it looks to the outpouring of the Holy Spirit, commencing in the life of Christ (Mark 1:10), continuing in the Upper Room (John 20), and wonderfully revealed to the world in Jerusalem at Pentecost (Acts 2). These events truly changed history and affected the whole world.

‘The Spirit of grace and of supplication.’ This must have in mind Joel 2:28 and Isaiah 44:3-5, and many similar passages, where God’s grace and favour is made known to men in the pouring out of the Spirit, causing them to walk in His ways and to prophesy. It is a picture of fruitfulness and of blessing, using the pouring down of rain as a symbol for the work of the Spirit. But here it goes a step further in recognising the direct connection with the suffering Servant.

‘Grace’. In Psalms 84:11 God’s grace is revealed in the fact that He withholds nothing from those who walk uprightly. All that we receive from God is through His grace, His undeserved favour, and that grace abounds to those who are His.

‘Supplication.’ In Jeremiah 36:7 supplication is directly linked with returning from evil ways. The idea here is of true repentance and submission to God. Thus those who experience this outpouring return to God and receive His favour and His Spirit.

‘Me whom they have pierced.’ The piercing is an indication that we are dealing with a Prophet (Zechariah 13:3). Zechariah 13:3 would suggest that ‘piercing through’ was the recognised punishment for false prophecy. Thus the One Whom God would send was to be treated as a false prophet. The so-called people of God would reject Him and pierce Him, and by doing so they would accuse God Himself of being false. Thus He Himself would be pierced by their action, for the One Whom they rejected would be proclaiming His truth.

But once they had pierced Him there would be many who would be woken to the truth about Him. When the Spirit was poured down on them they would look on what had been done and they would mourn for Him and for their sinfulness.

‘And they shall mourn for him --.’ The theme of mourning is emphatically stressed in these verses in a number of ways and is clearly connected with the pouring out of the Spirit of grace and supplication, demonstrating that their hearts have been changed and that it is a mourning for sin and for the way in which they have offended God. It is the mourning of repentance from that sin and for what they have brought on the suffering Servant, and will result in their benefiting from the fountain for sin and uncleanness (Zechariah 13:1).

‘As one mourns for his only son’. They will recognise that they have done this to One Who should have been as dear as an only son. This is doubly stressed. He will be as dear to them as their firstborn sons.

Zechariah 12:13-14
‘In that day there will be a great mourning in Jerusalem, as the mourning of Hadad-rimmon in the valley of Megiddon, and the land shall mourn every family apart; the family of the house of David apart, and their wives apart, the family of the house of Nathan apart, and their wives apart, the family of the house of Levi apart, and their wives apart, the family of the Shimeites apart, and their families apart, all the families that remain, every family apart and their wives apart.’

The depth of the mourning for sin is brought out by the continued emphasis. It has been compared with the mourning for a firstborn son, now further comparisons are made.

‘As the mourning for Hadad-rimmon in the valley of Megiddon.’ This clearly refers to some well known ceremony of mourning. The name Hadad-rimmon suggests connection with fertility rites, for Hadad is the god of storm (compare Baal) and Rimmon is similarly the chief god of Damascus (2 Kings 5:18). Such rites would include mourning as the dead deity was sought in order to bring him back to life for the renewal of the seasons (compare weeping for Tammuz in Ezekiel 8:14). Rites like these would often continue through the centuries long after their main meaning was forgotten.

But it is mentioned, not to approve of the rites, but as a prime example of open and deep mourning which all would recognise. There may be some connection with the death of Josiah, the last great and favoured descendant of David to do what was right in the eyes of Yahweh. This took place in the valley of Megiddo, and may well have been remembered by appropriating such rites.

The mourning will be deep and personal for each family will be apart, and wives apart from their men. Prominent in the mourning will be the royal family and the priests. David, the head of the royal house, is mentioned and especially David’s son Nathan (2 Samuel 5:14; 1 Chronicles 3:5; Luke 3:31), and Levi the head of the priestly tribe, and especially the Shimeites (see Numbers 3:18; Numbers 3:21). Then the remainder of the people. The mourning will go right from the top to the bottom. It is noteworthy that the natural descent of Jesus and His family from David was through Nathan (Luke 3:31).

So the mourning for sin will reach to all parts of Israel, including members of the Messiah’s own family.

Zechariah 13:1
‘In that day there will be a fountain opened to the house of David and to the dwellers in Jerusalem for sin and for uncleanness.’

The result of the piercing of the Messianic Servant will be the opening of a fountain for sin and uncleanness both for His own family and household and for those who ‘dwell in Jerusalem’, that is those whose hearts are true towards the God of Jerusalem.

The idea of a fountain for the removal of sin is not found elsewhere in the Old Testament. Elsewhere the idea of the fountain is as a fountain of life, or of living waters, which symbolise life through the Holy Spirit (Psalms 36:9; Proverbs 13:14; Isaiah 41:18; Jeremiah 2:13; Jeremiah 17:13; Joel 3:18).

But in mind here are almost certainly the words of Ezekiel in Ezekiel 36:24-29. ‘I will sprinkle clean water on you and you will be clean. From all your filthiness and from all your idols I will cleanse you. A new heart also I will give you and a new Spirit will I put within you, and I will take away the stony heart out of your flesh and I will give you a heart of flesh. And I will put my Spirit within you --- and I will save you from all your uncleannesses.’ The deep mourning and repentance of sin in Zechariah 12:10-12 opens the way for God’s Spirit to work within them, and indeed shows that He has already begun to work within them. That work produces new life and results in the removal of sin and uncleanness through the waters from God’s fountain.

But sprinkled water as in Ezekiel is water that has been treated with the ashes of a heifer - Numbers 19:17 (see ‘the waters of expiation’ - Numbers 8:7) and thus cleanses through its sacrificial qualities. That is why it is ‘clean’ water. Thus this ‘fountain opened for sin--’ must be seen as connected with the piercing of the true Prophet with His shedding of blood interpreted sacrificially as in Isaiah 53, compare possibly Isaiah 52:15.

The idea of sin being washed away by water is rare in the Old Testament. The ritual washings did not cleanse. They were only preparatory. When they were used men would ‘notbe clean until the evening’. Something further was necessary. When David speaks of being washed from sin he parallels it with being purged with hyssop. His emphasis is on being cleansed through sacrifice, and always sprinkling involves sacrificial blood in one way or another.

So the prophet declares that there is coming a day of great repentance for sin resulting from the piercing of the Servant Messiah, a day of great spiritual renewal, and the provision of God’s final answer to the problem of sin and uncleanness.

Verse 10
The True and the False Prophets (Zechariah 12:10 - Zechariah 13:9).
The way in which all this will take effect is now clearly laid out. A contrast is made between:

· The piercing (rejection) of the True Prophet Who is coming when the Spirit is poured out, which will result in repentance and a fountain opened for sin and uncleanness (Zechariah 12:10 to Zechariah 13:1).

· The piercing of false prophets because they are false (Zechariah 13:2-3).

· The smiting of the false prophets by those who really prove themselves his friend (Zechariah 13:4-6).

· The smiting of the true Shepherd, with the resultant pouring out of the Spirit, repentance of those who respond, opening up of a fountain for sin and uncleanness, and purifying of God’s people (Zechariah 13:7-9).
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Introduction
The Eschatological Vision -YHWH Will Establish and Defend Jerusalem and Judah, and It Will Produce a Fountain For Sin and Uncleanness - And Then Will Come The End When God Will Triumph (12-14)

ANALYSIS OF THE FOURTH SECTION.
A prominent feature of this final section (Zechariah 12:1 to Zechariah 14:21) is the use of ‘it will come about’ and ‘in that day’. These occur as follows;

· ‘And it will come about in that day ---’ (Zechariah 12:3; Zechariah 12:9; Zechariah 13:2; Zechariah 13:4; Zechariah 14:6; Zechariah 14:8; Zechariah 14:13).,

· ‘In that day ---’ (Zechariah 12:4; Zechariah 12:6; Zechariah 12:8; Zechariah 12:11; Zechariah 13:1; Zechariah 14:9; Zechariah 14:20-21).

· ‘It will come about’ (Zechariah 13:3; Zechariah 13:8; Zechariah 14:16).

· ‘Behold a day of YHWH comes’ (Zechariah 14:1).

This emphasises that this section is about a future which is yet some way ahead. It will be noted that it follows the passage in which all God’s plans have been thwarted because the people have listened to false shepherds. Thus His promises previously given have been thrust into the future as far as their complete fulfilment is concerned. And their fulfilment will only take place because of the direct intervention of the Great Creator. His great and final plan can be delayed but it cannot be thwarted.

In this section there are no clear linguistic dividers, and we are therefore left to divide the section on the basis of the contents. This might be seen to be as follows:

a Jerusalem is to be a cup of reeling for the nations (Zechariah 12:1-9).

b God will pour out blessing on His people and they will look on the one whom they had treated as a false prophet (Me Whom they pierced) and repent and He will open up a fountain for sin and uncleanness (Zechariah 12:10 to Zechariah 13:1).

c The punishment that will fall on false prophets (Zechariah 13:2-6).

b God’s Shepherd will be smitten and appropriate punishment will follow but it will result in the refining of His people so that they say ‘YHWH is my God’ (Zechariah 13:7-9).

a Jerusalem is to be the source of salvation for the nations (Zechariah 14:1-21).

Note that in ‘a’ Jerusalem is a problem for the nations but in the parallel Jerusalem becomes the source of salvation for the nations. In ‘b’ God’s prophet has been pierced, resulting in repentance and cleansing, and in the parallel God’s Shepherd is smitten, resulting in refinement. Centrally in ‘c’ the kind of false prophecy that has opposed Zechariah is exposed.

Verse 2-3
The Cessation of the Guild of Prophets Because They Are No Longer True (Zechariah 13:2-3).
Zechariah 13:2
‘And it will happen in that day,’ says YHWH of Hosts, ‘that I will cut off the names of the idols out of the land, and they will not be remembered any more, and I will also cause the prophets and the unclean spirit to pass out of the land.’

The final result of the purification and cleansing will be that idolatry and false prophecy will be removed from the land forever (compare Zechariah 5:5-11). Even the memory of them will go. Truth will be victorious.

‘The unclean spirit.’ The spirit who speaks through the false prophets.

Thus the inference is that once the true Servant of God has come cultic prophecy will be a thing of the past for He will reveal the full truth and those who follow Him will receive the truth from Him.

Zechariah 13:3
‘And it will happen that when any shall yet prophesy, then his father and his mother who begat him will say to him, “You will not live, for you speak lies in the name of YHWH.” And his father and his mother who begat him will pierce him through when he prophesies.’

Once the days of the Messiah are here there will be no room for the old cult of prophets. Any who set themselves up as such will be denounced even by their parents and they will be declared worthy of punishment.

‘And his father and his mother --- will pierce him through --’. This clearly connects with the piercing through of the True Prophet in Zechariah 12:10. There the true prophet was pierced through because He was rejected by men. But God exonerated Him and identified Himself with Him. Here it is the turn of the false prophets, who played their part in His rejection, themselves to suffer the fate of a false prophet. This suggests that at the time of Zechariah false prophecy was dealt with in this way. We do not know of what the piercing through consisted but Zechariah 13:6 suggests that it was connected with the hands.

Verses 4-6
The False Prophets Will Be Ashamed Of Having Been Prophets (Zechariah 13:4-6).
Zechariah 13:4-5
‘And it will happen that the prophets will be ashamed every one of his vision when he prophesies, neither will they wear a hairy mantle to deceive. But he will say, “I am a tiller of the ground, for I have been made a bondman from my youth.” ’

It is clear that when some members of the prophetic cult prophesied they would wear a hairy mantle to depict themselves as following in the line of Elijah (2 Kings 1:8). In the coming days of the Messiah they ‘will be ashamed of their vision’, that is they will not tell anyone what they have seen. So they will cease wearing a hairy mantle in order to deceive people. Instead they will depict themselves as honest sons of toil, as tillers of the ground and as bondmen, bound to menial service and therefore not free. For they will be ashamed for it to be known that they were once prophets.

Zechariah 13:6
‘And one shall say to him, “What are these wound in your hands?” Then he will answer, “Those with which I was wounded in the house of my friends.”

When people see the wounds made in the hands of the false prophets by their parents, and hear them say they are tillers of the soil, their suspicions will be aroused, for they will recognise the punishment of a false prophet. So they will ask what the wounds are, and the false prophet will make an excuse. The excuse is double edged. On the one hand he tries to persuade them that he received them while partying with his friends. But on the other hand the statement is also true, for those who really so dealt with him were truly his friends for they caused him to cease his false profession.

The One True Prophet Who was falsely pierced (Zechariah 12:10) would also use these words. But in His case the words would be more ironic. He was wounded by those who had professed to be His friends (see Zechariah 13:7).

Verses 7-9
The Righteous Shepherd Who Is God’s Fellow (Zechariah 13:7-9).
Zechariah 13:7
“Awake, Oh sword, against my shepherd, and against the man who is my fellow,” says YHWH of Hosts, “smite the shepherd and the sheep will be scattered and I will turn my hand on the little ones.”

This verse connects with the previous verse and with Zechariah 12:10. From Zechariah 12:10 - Zechariah 13:7 we have the deliberate contrast between God’s true Prophet and the cultic false prophets centred in the old Jerusalem. The false prophets were pierced because of their false prophecies. The true Prophet was pierced because He was falsely rejected. The false prophets claim to have been smitten by their friends, the true Shepherd will be smitten by those who should have been His friends. Thus the true Shepherd was also to be pierced and smitten because of the perversity of men.

Here ‘smite’ is used, the same verb as is used of false prophets in Zechariah 13:6, to contrast the smiting of the true Shepherd with that of the false. ‘Pierce’ was used in the contrast in Zechariah 12:10 and Zechariah 13:3.

The sword of judgment which had smitten the false shepherds (Zechariah 11:17) will also smite the true. This amazing verse then depicts the smiting of God’s true shepherd (compare Isaiah 53 which amplifies these words). The old Jerusalem’s last act before it is superseded will be to destroy the Shepherd of God.

In the background is God’s judgment on sin placed on the Shepherd (Isaiah 53:4-6) but the actual sword is wielded by His enemies, ironically the old dwellers in Jerusalem. The Shepherd is smitten by His supposed ‘friends’. But underlying it is that the One Who is the substitute for sin (Isaiah 53:5) must bear the judgment that is imposed on the enemies of God because He is made sin for us.

‘Awake, Oh sword.” In the end it is God Who controls and sends forth the sword of judgment. All is done under His sovereign hand. But it is wielded by His enemies, those who profess to be His friends, thus unconsciously bringing about the purposes of God..

‘My shepherd.’ The shepherd was familiar for his care and concern for his sheep, as feeder, guide and protector. It is a regular picture for God in the Old Testament (Psalms 23; Psalms 80:1; Isaiah 40:11; Jeremiah 31:10) and for those who serve in God’s place (Zechariah 11:4; Zechariah 11:7; Numbers 27:16-17; Isaiah 63:11; Jeremiah 23:4) and especially for the Messiah (Ezekiel 34:23; Ezekiel 37:24). But as Zechariah has shown, many of the latter proved to be false shepherds (Zechariah 10:2-3; Zechariah 11:5; Zechariah 11:16-17 compare Isaiah 56:11; Jeremiah 25:33-37; Jeremiah 50:6; Ezekiel 34:2-10).

In the light of Ezekiel 34:23; Ezekiel 37:24 with Zechariah 12:10 and the use of ‘My’ we are justified in seeing in this smitten shepherd God’s servant, the ‘one shepherd’, the ‘David’ who was to come, in other words the Messiah.

‘And against the man who is my fellow.’ Literally, ‘the man who stands next to Me.’ This clearly suggests a God-appointed king and confirms that we have here the coming Promised One. It was always a problem for the Jews to reconcile this coming Promised One who would suffer under God’s hand with their expected triumphant Messiah. It is only in the coming of Jesus that we see the two reconciled. Yet the prophets had an awareness, although doubtless mystified, that this must be so.

‘Smite the shepherd and the sheep will be scattered and I will turn my hand on the little ones (on the lambs).’ This verse is quoted by Jesus to describe the result on His disciples of His being seized (Matthew 26:31; Mark 14:27). The smiting of the shepherd always results in the scattering of the sheep and the destruction of lambs. And in the sovereignty of God it has often been so with His people, whether it be the Great Shepherd or His under-shepherds. But as the next verses make clear this is because it will have a refining effect which is for the good of His flock. God’s purposes are accomplished through suffering, and among the scattered sheep He raises up further under-shepherds.

Zechariah 13:8-9
“And it will happen that in all the land,” says Yahweh, “two parts in it will be cut off and die, but the third part will be left in it. And I will bring the third part through the fire, and will refine them as silver is refined, and will try them as gold is tried. They will call on my name and I will hear them. I will say, ‘It is my people’. And they will say, ‘YHWH is my God’.”

Here we have described the result of the smiting of the Shepherd. God’s future promises are not effective for all. The majority will not respond to God’s offer of mercy and will come under His judgment. This is depicted here in terms of a large proportion who die and a smaller proportion who go through refining fires and are purified.

Refining fires are also destructive fires. In Ezekiel 22:17-22 God declares that because of His wrath against His people Israel they will undergo the fire of His wrath. There is no suggestion there of its purifying effect although that may possibly be assumed from the process described, the purpose of which is to remove dross from metals. Ezekiel, however, describes Israel as mainly the dross, more in line with Jeremiah 6:29-30. Their concentration is on the judgment of a sinful people. Zechariah here recognises the destruction of a large proportion as dross but adds the thought of the fire as purifying the remnant who undergo it. So the idea is expanded and is not fully the same. For him there is room for mercy.

Malachi 3:1-3 and Isaiah 1:25-28 are more parallel with Zechariah. In Malachi 3:1-3 the concentration is on refining. After the sending of His messenger to prepare the way, YHWH comes to His Temple to purify the priesthood through refining fire, so that they are purified like gold and silver and become a true priesthood. This true priesthood was represented in the early church who became a royal priesthood (1 Peter 2:5; 1 Peter 2:9; Revelation 1:6).

Isaiah in Isaiah 1:25-28 cites YHWH as declaring, ‘I will turn my hand on you and will purge away all your dross as with lye, and will take away all your tin.’ The result is then that the judges and counsellors are ‘restored’ and Jerusalem is called ‘the city of righteousness, the faithful city’, while transgressors and sinners are destroyed. This clearly reflects the meaning of Zechariah in respect of the ‘third part’.

Thus the smiting of the Shepherd results in judgment on the majority and the choosing out and refining of a minority. We may see this fulfilled in the consequences that came on the Jews after their rejection of the Messiah. In the war that began in 66 AD huge numbers of Jews were slaughtered, many by the sword, and others by crucifixion or death in the arena, But the true remnant who made up the church of Jesus Christ, although enduring much persecution prior to this, escaped the slaughter by fleeing from Jerusalem as Jesus had said.

‘A third part.’ Three was the number of completeness thus this means a proportion of the whole which is complete in itself. It is intended to mean a smallish minority and not to be applied literally. The exactness indicates the precision with which God chooses rather than being a mathematical declaration. This third part is to be purified through ‘fire’. The general idea behind this is suffering of one form or another. The bringing of man into a state acceptable to God is not something to be easily accomplished. In the words of Paul ‘tribulation produces patient endurance’ (Romans 5:3).

‘They will call on my name and I will hear them.’ The result of the refining will be genuine repentance so that they call on God from a true heart. Then He will hear them and respond.

‘I will say, “It is my people”. And they will say, “YHWH is my God”.’ They will be accepted once again by God as His true people and they will respond to Him as truly their God. We can compare Hosea 2:23, and Jeremiah 31:33, the latter specifically demonstrating the effect of the refining as ‘having the law written in their hearts’ as a result of the new covenant God makes with His people. This latter is cited in Hebrews 8:8-12 as relating to the better covenant brought by Jesus Christ (compare 2 Corinthians 6:17-18).

Note. There are some who would relate this whole passage in Zechariah 12:1 to Zechariah 13:9 only to the final days of the current age. They would cite ‘in that day’ as always meaning such a time. They then see it as relating only to the Jews with a resulting ‘end time’ revival among them and late response to the Messiah. And indeed we would not deny that all such might happen, for there are grounds elsewhere for thinking of this as a possibility, but we must not restrict it to that. Nor is that even necessary.

The New Testament makes clear that ‘that day’, the ‘last days’, began in New Testament times. The Apostles saw themselves as being in the last days, the time of the end, the times of the Messiah (Acts 2:16 in context; 1 Corinthians 10:11; Hebrews 1:2; Hebrews 9:26-28; 1 Peter 1:10-12; 1 Peter 1:20; 1 Peter 4:7). It is true that that time has extended so that we too are in the last days, but their insistence on this means that prophecies related to ‘the end days’ apply from their time onwards.

Thus Peter applies the prophecy of Joel 2:28 to Pentecost, and this is in line with the idea in Zechariah 12:10; Jesus Christ cites Himself as the smitten Shepherd (Matthew 26:31), and the fountain for sin and uncleanness was opened as a result of His death and resurrection. To restrict it to the ‘end times’ as meant by these interpreters is to limit its significance and to lose the glory of what has come about. And it is to ignore the insistence of the New Testament that the hopes of Israel find themselves fulfilled in Jesus Christ, and in His church, the elect remnant, the Israel of God.

14 Chapter 14 

Introduction
The Eschatological Vision -YHWH Will Establish and Defend Jerusalem and Judah, and It Will Produce a Fountain For Sin and Uncleanness - And Then Will Come The End When God Will Triumph (12-14)

ANALYSIS OF THE FOURTH SECTION.
A prominent feature of this final section (Zechariah 12:1 to Zechariah 14:21) is the use of ‘it will come about’ and ‘in that day’. These occur as follows;

· ‘And it will come about in that day ---’ (Zechariah 12:3; Zechariah 12:9; Zechariah 13:2; Zechariah 13:4; Zechariah 14:6; Zechariah 14:8; Zechariah 14:13).,

· ‘In that day ---’ (Zechariah 12:4; Zechariah 12:6; Zechariah 12:8; Zechariah 12:11; Zechariah 13:1; Zechariah 14:9; Zechariah 14:20-21).

· ‘It will come about’ (Zechariah 13:3; Zechariah 13:8; Zechariah 14:16).

· ‘Behold a day of YHWH comes’ (Zechariah 14:1).

This emphasises that this section is about a future which is yet some way ahead. It will be noted that it follows the passage in which all God’s plans have been thwarted because the people have listened to false shepherds. Thus His promises previously given have been thrust into the future as far as their complete fulfilment is concerned. And their fulfilment will only take place because of the direct intervention of the Great Creator. His great and final plan can be delayed but it cannot be thwarted.

In this section there are no clear linguistic dividers, and we are therefore left to divide the section on the basis of the contents. This might be seen to be as follows:

a Jerusalem is to be a cup of reeling for the nations (Zechariah 12:1-9).

b God will pour out blessing on His people and they will look on the one whom they had treated as a false prophet (Me Whom they pierced) and repent and He will open up a fountain for sin and uncleanness (Zechariah 12:10 to Zechariah 13:1).

c The punishment that will fall on false prophets (Zechariah 13:2-6).

b God’s Shepherd will be smitten and appropriate punishment will follow but it will result in the refining of His people so that they say ‘YHWH is my God’ (Zechariah 13:7-9).

a Jerusalem is to be the source of salvation for the nations (Zechariah 14:1-21).

Note that in ‘a’ Jerusalem is a problem for the nations but in the parallel Jerusalem becomes the source of salvation for the nations. In ‘b’ God’s prophet has been pierced, resulting in repentance and cleansing, and in the parallel God’s Shepherd is smitten, resulting in refinement. Centrally in ‘c’ the kind of false prophecy that has opposed Zechariah is exposed.

Verse 1-2
The Ravishing of Jerusalem (Zechariah 14:1-2).
We have already noted that Zechariah would see Jerusalem as symbolising the whole people of God. Indeed in Zechariah 2:7 he describes God’s people in Babylon as ‘Zion’. Thus in the light of Jesus’ words in John 4:20-24, and in the light of the New Testament description of the true Jerusalem as being a heavenly Jerusalem, although incorporating God’s people on earth (Galatians 4:21-31), we are justified in seeing in Zechariah’s reference to Jerusalem an indication that he is speaking of God’s people worldwide, the true worshippers of YHWH (John 4:24).

Zechariah 14:1-2
‘Behold, a day of YHWH comes when your spoil will be divided in your midst, for I will gather all nations against Jerusalem to battle, and the city will be taken, and the houses rifled, and the women ravished, and half of the city will go forth into captivity, and the residue of the people will not be cut off from the city.’

‘A day of YHWH comes.’ A ‘day of YHWH’ occurs when God steps in to bring about His purposes. It is a phrase occurring often in the Old Testament and does not always mean that the final days are in mind. God has His day regularly through history. In Isaiah 13, for example, where the ‘day of YHWH’ is emphasised (Isaiah 13:6; Isaiah 13:9; Isaiah 13:13), what is being described is the destruction of Babylon by the Medes (Zechariah 14:17 with Zechariah 14:19) which took place in the days of Daniel the prophet (Daniel 5:30-31). God had His day against Babylon. Here it is the ‘day’ in which the peoples of the world reveal their enmity against God and God acts against them. This was future for Zechariah, but it is not necessarily future to us.

This description of the ravishing of Jerusalem certainly reminds us of the taking of Jerusalem by Titus in 70 AD with an army made up of many nations. Rome certainly represented a multiplicity of nations. And when Jerusalem was taken the spoils were divided up, houses were rifled and women were ravished. And large numbers were taken into captivity. Others remained to partially restore the wrecked city. But it was equally true of other invasions of Jerusalem, each in itself a reminder of the judgment of a holy God on an unholy people. Thus it is best to see in this a picture of the world’s opposition to the people of God.

‘And half of the city will go forth into captivity, and the residue of the people will not be cut off from the city.’ We are not here talking about exact fractions. The point is that a good proportion will be taken into captivity, with a reasonable proportion left behind. Some would still remain in the city. And that this must have been so in 70 AD comes out in subsequent history. But it is far more likely that this intended to represent the fact that, in the face of the world’s opposition, a proportion of God’s people will suffer excessively, with others finding life more normal.

That such a fall of Jerusalem was in the will of God is declared by Jesus in Mark 13; Matthew 24; Luke 21. It was foreshadowed in Daniel 9:26. And in Daniel 9:26 it is preceded by the cutting off of the Anointed One (Messiah). And it came about in 70 AD.

But the main point of these verses is not that, it is that the people of God will continually face devastating treatment at the hands of the nations. We may see this as partly fulfilled in the activities of Antiochus Epiphanes against the loyal Jews of his day. Then there was wholesale persecution, and large numbers of death and rapes. And the same was true of the history of the early church, commencing in Jerusalem (Acts 8:1 ff.), and going on in the continual persecutions that followed (Acts 14:22; Romans 8:35-36; 1 Thessalonians 3:3-4; 2 Thessalonians 1:5; 2 Timothy 3:12; 1 Peter 4:12-14; 1 Peter 5:10), and especially as revealed in Revelation 2:9-10; Revelation 2:13; and on through Revelation. The people of God would experience tremendous buffetings. We may consider the vivid description in Revelation 20:9, ‘and they (the nations) went up over the breadth of the earth and surrounded the camp of the saints, and the beloved city’, where God’s people would be under worldwide attack.

Verses 1-21
The Triumph of YHWH (Zechariah 14:1-21).
In this final chapter Zechariah visualises the final triumph of YHWH. The whole world will be subject to Him, and will worship Him (Zechariah 14:16). He will be King over all the earth (Zechariah 14:9). The idea is of the introduction of the everlasting kingdom.

At this point we need to stop and consider what was in the mind of the prophet. He was not, of course, aware of the first coming of Jesus, apart from in the general terms of a coming Servant of YHWH, and a coming of David, and there was no way in which he could have anticipated the New Testament revolution which lifted Jerusalem up into Heaven (Galatians 4:21-31; Hebrews 12:22; Revelation 14:1-6; Revelation 21:1 ff.) and at the same time made his words meaningful to his own generation. To them activities in the heavens meant the activities of the gods, something anathema to the prophets. Thus when he prophesies activities in the heavens he does so in earthly terms, and in terms of the ideas that the people would understand. But we are not intended to take them literally. To him ‘Jerusalem’ (Zion) represented the people of God wherever they may be (Zechariah 2:7), whilst the sacrifice of Christ on the cross banished for ever the notion of animal sacrifices. The feasts of the Jews represented the realities to which they pointed. Thus the Feast of Tabernacles is really portraying the pouring out of the Holy Spirit seen in terms of life-giving rain (John 7:37-39). It is surely significant that when the glory of YHWH stood on the mountain east of Jerusalem in Ezekiel 11:23, it was after His promise that He would gather His people and pour out His Holy Spirit on them (Ezekiel 11:17-20).

We may analyse chapter 14 as follows:

· God will gather all the nations against His people (represented as Jerusalem) and only half its inhabitants will survive (Zechariah 14:1-2).

· God will then act and take His stance on the Mount of Olives which will divide in two (Zechariah 14:3-5 a).

· God will come with His holy ones and begin to establish His Kingly Rule and all His people will dwell in safety (Zechariah 14:5-11).

· The punishment is described that will fall on those who have fought against His people/Jerusalem (Zechariah 14:12-15).

· All the nations will celebrate yearly the Feast of Tabernacles, the time of outpouring, and those who do not come will be deprived of life-giving rain (Zechariah 14:16-19).

· The numbers at the feast will be so large that the whole of Judah will be sanctified to YHWH for the purpose (Zechariah 14:20-21 a).

· There will be no more a Canaanite in the house of YHWH of hosts (Zechariah 14:21 b).

Thus here in Zechariah 14 we have a great final apocalyptic scene in which the triumph of God is revealed and the fulfilling of His final purposes is depicted. It can be paralleled with Revelation 12-22 where similar ideas are depicted.

What then are we to make of Jerusalem as mentioned in this chapter? To Zechariah and the people of his day Jerusalem was representative of the people of God (see especially Zechariah 2:7 where ‘Zion’ were in Babylon). They could not even have visualised a worldwide gathering of God’s people. To them the words of Jesus ‘nor in Jerusalem will you worship the Father’ (John 4:21) would have seemed like blasphemy. To them Jerusalem was the centre of the worship of the people of God, so much so that those who were true to YHWH in Babylon were spoken of as ‘Zion’ (Zechariah 2:7). But Jesus dismissed that idea of the centrality of Jerusalem, and pointed out that in future those who truly worshipped God would do so in Spirit and in truth wherever they may be (John 4:24). This is hugely important for it demonstrates the New Testament interpretation of Jerusalem. As Paul makes clear in Galatians 4:21-31 Jerusalem is now above, and its inhabitants are the true people of God, His church.

That Zechariah himself saw his words as somehow going beyond his own age comes out in that his concentration is on ‘Jerusalem’ and not on the Temple, whilst the ‘YHWH’s house’ that he does mention in Zechariah 14:20-21 would appear to refer to the whole of Judah, for the pots are holy throughout Judah. This would indicate that the whole of God’s people are holy.

It is further confirmed by the indication in Zechariah 14:6-7 of the cessation of day and night. There will be permanent day. The light of YHWH will have come (compare Isaiah 9:2; Isaiah 60:1 ff.). Living waters will have gone out in all directions (Zechariah 14:8), and YHWH will be King over all the earth (Zechariah 14:9).

But here we are faced with a dilemma. Are we to see the descent of YHWH Himself on the Mount of Olives as occurring at the beginning of the last days, that is, at the time when the Messiah Himself, standing on the Mount of Olives in Luke 22:39 and parallels, faced up to the battle that lay ahead, thus referring to the great spiritual battle that took place in the crucifixion and resurrection of Christ. Or are we to see it as His final coming in judgment to bring in the everlasting kingdom as depicted in the end chapters of Revelation? Certainly the latter part of this chapter may have the latter in mind, although we may also see it as indicating current worship, but ‘the last days’ began with the first coming of the Messiah. Thus this chapter may well be seen as a foreshortened view of two thousand years and more. And as we have seen Ezekiel 11:23 connects His standing on the mountain to the east of the city with the coming of the Holy Spirit (Ezekiel 11:19).

We need, however, to recognise that Zechariah is not here speaking of events literally. This is clear from the fact that night will cease, and there will be perpetual day (Zechariah 14:6-7). Such a depiction is clearly symbolic. A world with perpetual day would be an impossible place for humans to live in. They would lack proper sleep. Indeed, Revelation 21:23-24; Revelation 22:5 see it as a depiction of the eternal state. It rather here indicates that the permanent light of God has come. Nor are we to see God as literally going forth to fight, except in the fact that He goes forth in His people. As in the depiction in Revelation 19:11-16 the fire of His eyes, and the sword of His words would be all that was required to accomplish victory. ‘His feet will stand in that day on the Mount of Olives’ (Zechariah 14:4) need only be an indication of His divine activity in bringing about what occurs. Strictly speaking YHWH has no feet, unless He takes on human form. His feet here are like ‘the arm of YHWH’, a depiction of YHWH’s power and sovereignty, and they especially depict His taking possession of what He stands on (compare Joshua 1:3). We may certainly see in it an interesting ‘coincidence’ in that when the king came at Jesus’ first coming He did literally and regularly stand on the Mount of Olives, but it certainly did not bring about major geographical disturbance. What it did portend in was spiritual disturbance throughout the world.

In contrast Jesus at His second coming is never depicted as standing on earth. His activity is seen as heavenly (Matthew 24:30-31; Mark 13:26-27; Luke 21:27; Revelation 14:14-16; Revelation 19:11-16). Nor could all nations gather at Jerusalem (Zechariah 14:17). There simply would not be enough room for billions of people in the whole of Palestine. And as the idea lying behind it is the past gathering of the people of Israel to the Sanctuary for the feasts, we cannot speak of it as simply occurring through representatives, for the whole idea of the feasts was that all the men of Israel would gather. Anything less would not be a literal fulfilment.

That the whole of Judah would become a holy sanctuary, with all its pots being holy vessels (Zechariah 14:21) is theoretically feasible, but it does not tie in with other descriptions of end time Jerusalem. Indeed it means that Jerusalem itself would have become relatively undistinctive, with the distinction of being God’s sanctuary applying to the whole of Judah. If taken literally this contradicts other prophecies. Furthermore there cannot be literal sacrifices of a type that would be in Zechariah’s mind, for he would have seen them as including an element of atonement. That was the significance of the shedding of the blood which was of prime importance with sacrifices. But that necessity has been done away in Christ. Indeed, the idea of atonement was central to the feast of Tabernacles, which was preceded by the Day of Atonement, for all the many sacrifices mentioned included an element of atonement. So the atonement achieved by Jesus’ death on the cross, makes any such sacrifices invalid. Note the specific sacrificial requirement in respect of it (Leviticus 23:36-37 with Leviticus 14:27; Numbers 29:12-38). Nor can we legitimately speak of ‘memorial sacrifices’, for such sacrifices would not be what Zechariah was speaking about. They would be a spiritualising of sacrifices, not a literal fulfilment. Once we spiritualise them why have them at all? And that is especially so as in the future ideal kingdom there was to be no death (Isaiah 11:6-9).

So whatever view we take of Zechariah 14 it cannot be taken literally. The portrayal is based on the views of that day, in order to be intelligible to his hearers, but it requires things which lie beyond the possibility of literal fulfilment in our present world. If anything it requires the new heavens and the new earth in which dwells righteousness (2 Peter 3:13).

Verses 3-5
The Going Forth of YHWH (Zechariah 14:3-5 a).
The description of the fall of ‘Jerusalem’ is then followed by a scene which is portrayed in vivid and unforgettable colours. YHWH Himself will go forth to do battle with the nations, as He had in other days of battle, and He will stand astride the Mount of Olives on the East of Jerusalem, and that mountain will as a consequence divide in half, leaving a gulf between which will go from east to west, providing a way for men to flee from Jerusalem at the time of the coming of YHWH with all His holy ones with Him. Such apocalyptic descriptions occurred earlier in the prophets. In prophesying the destruction of Nineveh in 612 BC Nahum said, ‘YHWH has His way in the whirlwind and in the storm, and the clouds are the dust of His feet --- the mountains quake at Him, and the hills melt, and the earth is upheaved at His presence, yes, the world and all who dwell in it --- the rocks are broken asunder by Him’ (Nahum 1:3-6). But it did not happen literally, although it must have felt like it in Nineveh as the invading hordes broke in. It was depicting the tumult of the nations. Or again when prophesying the enveloping of the nations by Babylon Habakkuk could say of YHWH, ‘He stood and measured the earth, He beheld and drove asunder the nations, and the eternal mountains were scattered, the everlasting hills did bow --- you cleft the earth with rivers, the mountains saw you and were afraid --- the sun and moon stood still in their habitation --- you marched through the land in indignation -- you went forth for the salvation of your people’ (Habakkuk 3:6; Habakkuk 3:9-13). It was not intended to be taken literally except in an invisible way.

Zechariah 14:3-4
‘And YHWH will go forth and fight against those nations as when he fought in the day of battle. And his feet will stand in that day on the mountain of olive trees, which is before Jerusalem on the East. And the mountain of olive trees will cleave in the midst of it towards the east and towards the west, and there will be a very great valley. And half of the mountain will remove towards the north, and half of it towards the south.’

This scene does not necessarily follow the previous one time wise, and the Hebrew does not require it. It is simply seen as another event in the day of YHWH. And indeed the suggestion that the resultant valley will be a way to flee along (Zechariah 14:5) may be seen as occurring prior to the destruction of ‘Jerusalem’ to enable men to flee from the disaster that is coming.

We see here a powerful contrast. On the one hand defeat for ‘Jerusalem’, and its rifling and humiliation, and on the other the picture of YHWH going forth triumphantly against the nations. When His people are most hard-pressed YHWH triumphs. It would appear that what happens to ‘Jerusalem’ has not prevented YHWH’s triumph, and indeed may be seen as a part of it. This was to be very true of subsequent history. The church would constantly face persecution and travail, and yet through it all God would march triumphantly forward accomplishing His purposes and providing for His people a way of escape.

In fact the destruction of Jerusalem in 70 AD as a consequence of the cutting off of the Anointed One was not a catastrophe for the church (although certainly the Jewish Christians saw it in that way at the time) it was rather the continuing of the new assault, the assault that had already gone out from Jerusalem to the world with the good news of the Messiah. For YHWH had come and taken His stand on the Mount of Olives in the person of the Son of God (Luke 22:39 and parallels), and from it He had made a way for His people to ‘flee’. And flee they had done with great success, proceeding against the nations with the sword of the word, and conquering them in the name of the Messiah (Acts 8:1-4). Thus when the nations proceeded against Jerusalem proper they found there only a disobedient people. The true people of God, the real Jerusalem, had fled.

It is significant that YHWH ‘appears’ on the Mount of Olives and not on the Temple Mount. The Mount of Olives was also where He had appeared when Jerusalem had previously been rejected (Ezekiel 11:23). As there, it was an indication that Jerusalem itself had been rejected and was doomed. YHWH was no longer ‘in His Temple’ He had forsaken the city. But it was also accompanied by the promise of the coming work of the Spirit.

To a world without understanding the standing of Jesus on the Mount of Olives as a man may not have appeared a very significant thing. But from an eternal point of view it signalled both the coming destruction of Jerusalem, and the beginning of the momentous events which were to shake the world. From there He would go to the cross, defeating all the powers of darkness, and then to the throne of Heaven. And from that moment the invasion of the world by His forces driven on by the Holy Spirit would begin, even while the people of God were regularly facing devastation.

We may also see another significance in what happens to the Mount of Olives. It divides in two, one half to the north and the other to the south. Thus the olive trees are propelled some in the one direction (towards the north - Syrian Antioch and beyond) and some in the other (towards the south - towards Egypt). Both Antioch and Egypt would become bastions of the people of God.

If we are to see the olive trees as His anointed ones in terms of chapter 4, then it would indicate that His servants (His anointed ones, the olive trees, compare Zechariah 4:3; Zechariah 4:12; Zechariah 4:14) were despatched with His word both north and south, while those who flee through the valley go eastwards and westward, driven on by the divine earthquake which sent them forth, fleeing from a doomed Jerusalem with the good news of Christ (Zechariah 14:4-6). And the way is made level before them to facilitate their task.

The subsequent verses confirm this interpretation. These servants of God took with them into the darkness of the nations the light of the world, a continuing light that would never cease (Zechariah 14:6-7; Isaiah 42:6; Isaiah 49:6), and living waters went out from Jerusalem to a thirsty and needy world (Zechariah 14:8; Ezekiel 47; John 7:37-39). And the result would be that YHWH would become King over all the earth, over His invisible kingdom.

Here then has begun the final great confrontation between man and God. Two sides drawn up for battle (as in Revelation 19) and ‘Jerusalem’ in the midst, a confrontation which has taken place throughout history and will intensify in the last days. It began with the Messiah standing on the Mount of Olives, it will end with Him coming with His angels (Revelation 19).

‘Jerusalem’. We are faced here again with the meaning and significance of ‘Jerusalem’. As we have already observed, to the prophets the future apocalyptic Jerusalem was an idea. To interpret it as simply meaning Jerusalem as inhabited at some period in history is to miss the grand idea here, and to ignore the definitely apocalyptic nature of this passage. Consider for example the cessation of day and night (Zechariah 14:7) and the cessation of the curse (Zechariah 14:11). In Revelation no night and no curse indicates the eternal kingdom (Revelation 22:3; Revelation 22:5). Here it has in mind God’s permanent light shining on His people and their deliverance from the curse put on Adam. So half of ‘Jerusalem’ is to suffer the indignities of captivity. The other half is to continue unharmed. It pictures both the Jerusalem judged by God as in 70 AD, and the Jerusalem that would take God’s message out to the world as in Acts 1-12, suffering yet triumphant (just as it portrayed the exiles in Babylon - Zechariah 2:7).

The prophet thus here has in mind ‘the end battle’, commencing in the time of the Messiah, as it goes on for two thousand years. YHWH against the great enemy, the world (and the one who lies behind the world - 1 John 5:19). The fact that it is ‘all nations’ that are gathered together as one against Jerusalem is further evidence of that (‘you shall be hated of all men for My name’s sake’ - Mark 13:13). This end battle commenced with the first coming of Christ and will continue to the end.

There was no way Zechariah could represent this in his day except as centring on Jerusalem, for to him it was Jerusalem that was the centre of God’s revelation to man and of man’s approach to God. To him if man was to attack God and His people it could only be by attacking Jerusalem. But what this really meant to him was that it was what represented God in the world that was subject to this attack.

As we have pointed out already, the prophets, who had nothing to say of an afterlife (with rare exceptions - and even then it was minimal - Isaiah 26:19; Daniel 12:2), and could have no conception of a worldwide people of God established around the world in large numbers, looked ahead to a world divided into two, Jerusalem, representing the people of God, both false and true, and the truth of God, and the worship of God, and the nations of the world representing those who were against God. Here then Jerusalem depicts the true people of God, and all that stands for God against the world. It could indeed be seen as ‘God’s kingdom’ at odds with the world. We can compare how God’s people are depicted as a city in Revelation 21:2 (as the bride of Christ).

Had they known Jesus’ teaching of ‘the Rule (or kingship) of God’ over His people, in the world, but invisible to the world, the prophets might have spoken differently. We, who can see the deeper significance of the Kingly Rule of God in the world, an invisible kingdom made up of all those who are truly His, battling with the world around, can the better understand what the picture is depicting. But the prophets had to portray it in semi-apocalyptic terms.

So the picture is of the great battle for the world’s soul. God and His people and His kingdom on one side and the world on the other. And we have in this verse the clear warning that suffering and conflict will endure right to the end.

There may also be in it the idea that even to the end His people will not have an easy time, for even to the end the people of God will see their ‘spoil’ taken from them and divided up, and many of the people of God will be subject to attack and will face vile treatment. Their property will be subject to seizure and destruction, their womenfolk will be treated as the prey of the world, and they will be subject to bondage and servitude.

But the fact that ‘the residue will not be cut off from the city’ reveals the symbolic nature of the description. All will suffer, but not all will suffer equally. Some will live in countries where they are in bondage and struggle to maintain their faith. Others will live where God is at least externally honoured and will enjoy the blessed atmosphere of ‘Jerusalem’.

History has revealed the truth of these words. Many have suffered and endured dreadful things for the name of Christ and of God. The world has ever been their enemy, and they have as it were been taken into the enemies’ camp. Others have had a much more pleasant and undemanding time, although enduring their own battles. And we have reason to believe, as Paul had, that things may well get worse before the end (2 Timothy 3:1-5).

But in the face of it all the people of God can hold up their heads for in the invisible world God has already triumphed, and this triumph will now be depicted. And in the end God will triumph in the visible world too when He comes to judge the world.

‘Then will YHWH go forth and fight against those nations as when he fought in the day of battle. And his feet will stand in that day on the mountain of olive trees, which is before Jerusalem on the East. And the mountain of olive trees will cleave in the midst of it towards the east and towards the west, and there will be a very great valley. And half of the mountain will remove towards the north, and half of it towards the south.’

‘And YHWH will go forth--’. Note the comparison. Just as His people have ‘gone forth’ into captivity so YHWH ‘goes forth’ to fight on their behalf. He sees their need and their slavery and their weakness and He marches forward to deliver them.

This vivid picture sees YHWH Himself as coming on behalf of His people to fight against their enemies (compare Zechariah 9:14-15). It is reasonable to assume that this activity connects with the coming of the Messiah and the pouring out of the Spirit in Zechariah 12:6 to Zechariah 13:1. That is how He goes forth. We have no real grounds for transferring this picture to the second coming of Jesus Christ. The prophet intends us to see here YHWH in all the fullness of His being.

‘YHWH will go forth and fight.’ The crucifixion of Jesus and His resurrection is regularly set forth as a fight and a battle. By it He led a host of captives (Ephesians 4:8), He made a show of principalities and powers, triumphing over them in the cross (Colossians 2:15). (‘Principalities and powers’ means ‘the authorities’, both in heaven and on earth (Ephesians 3:10; Ephesians 6:12; Titus 3:1). And YHWH was with Him. And that fight would continue through His church. We are to endure hardness as good soldiers of Jesus Christ (2 Timothy 2:3). We are to stand firm clothed in the armour of God (Ephesians 6:10-18).

‘As in the day of battle.’ This looks back to all the times when God has delivered His people. It includes the victory at the Red Sea and subsequent ‘battles’ in possessing the land, the victory of Joshua when the sun ‘stood still’, the victories of David including the vanquishing of Goliath, the slaying of the Assyrians at the siege of Jerusalem in the days of Hezekiah, and many others.

‘His feet will stand in that day on the mountain of olive trees.’ This is a powerful anthropomorphism to denote His personal presence in a new way. He no longer rides His chariot throne in the heavens as in Ezekiel but has come to earth in order to act powerfully and effectively. YHWH Himself is here, not enthroned but standing ready for action. It is interesting to recognise that He is not seen as on the Temple Mount. The Temple has been abandoned. In Zechariah’s mind may have been the time when the angel of YHWH appeared at the threshing floor of Araunah (2 Samuel 24:16). But there the anger was against Jerusalem, here it is against the nations of the world.

‘The mountain of olive trees.’ Reference to the mountain of olive trees may well have in mind the two olive trees in Zechariah 4:3 which represented the two anointed by God. But now instead of just two olive trees (‘anointed persons’) there are a multitude, a whole mountainful of olive trees, surrounding YHWH, ready to go forth in the service of YHWH, bearing the living water to the world (Zechariah 14:8).

This mountain may also have been chosen specifically to avoid suggestion that there is reference to the Temple mount. The Temple is no longer significant. Where God acts is thus described as ‘before Jerusalem on the East’ (compare Ezekiel 11:23). It is surely significant that the prophet who so emphasised the rebuilding of the Temple in his own day (chapter 6) does not mention the Temple in his eschatological references, except by possible inference and even then with a widened meaning (Zechariah 14:20-21). Here he has a wider view of God’s activities. He does not want us to see YHWH as descending into His Temple or restricted to the Temple but as descending to act in the world through His olive trees, His anointed people.

Nor must we be unmindful that it was on the Mount of Olives that Jesus sat and taught His disciples of the times to come leading up to the end of time (Matthew 24:3; Mark 13:3). It was a favourite place of His to which He went often to commune with His Father (John 8:1; Luke 22:39), including on that last fateful night when He prayed in His agony and won His battle against evil. Was this because He saw it as symbolising, as here, the triumph of God’s truth, and the place of God’s victory? Can we not say that when Jesus agonised on the Mount of Olives it was the prelude to YHWH Himself coming in His mighty power to act to change the world?

‘And the mountain of olive trees shall cleave in the middle of it.’ The valley that results goes from east to west, and the mountain moves towards north and south. Is this not an example of the mountains being made low and the valleys exalted (Isaiah 40:4) preparing the way for YHWH? Or is the aim to demonstrate that the olive trees, the anointed ones of YHWH, will go both north and south, in the directions of Mesopotamia and Egypt, the most prominent nations in their world.

But the rending of mountains can be seen as a sign depicting His great anger, see, for example, Nahum 1:5-6; Ezekiel 38:19-21 and His great power (Habakkuk 3:6). So here God demonstrates His anger and power to the nations who are ‘gathered against Jerusalem’, depicted in the rending of the mountain and in the sending out of His messengers thereby. He is angry because of their sin and rebellion.

There is no suggestion that this valley reaches as far as the sea. Only the mountain of olive trees is described as being affected. It is a symbol not a description of geological effects.

So we are probably to see the splitting of the mountain of olive trees as a parable and sign, and therefore as picturing the spiritual earthquake that took place at the first coming of Christ, when He defeated the powers of darkness. It was a time of earthquakes. A great physical earthquake did tear the Temple curtain in two, connected with the resurrection of many ‘saints who slept’ (Matthew 27:51-52). And the shape of the world was certainly transformed.

Zechariah 14:5 which follows has difficulties in translation for two possible translations are feasible depending on the meaning of the word ‘nstm’ which is repeated three times.

First Option.
Zechariah 14:5
(1) ‘And the valley of my mountains will be stopped up. For the valley of the mountains will reach to Azel (or ‘reach the side of it’). Yes, it shall be stopped up as it was stopped up from the face of the earthquake in the days of Uzziah, king of Judah.’

The verb nstm can be translated ‘flee’ or ‘stopped up’ depending on the pronunciation in the original (and thus on the pointing, i.e. the providing of vowels which took place in written form long after the time of Christ). The meaning ‘stopped up’ may be read here. This was the reading that lay behind the rendering in the Septuagint, the major Greek Old Testament. The point would then be that the rending of the mountain is under YHWH’s control and the subsequent valley is stopped up at His behest before it tears apart the whole world. We should note that in Isaiah 40:4 the way was to be prepared for the Gospel by valleys being filled in and mountains being brought low.

The limit is set at Azel, an unknown but clearly limited destination. Alternately ‘will reach Azel’ may be translated ‘will reach the side of it’. The assurance is then given that the split will not be much greater than occurred in the earthquake in the days of Uzziah. Thus YHWH’s anger is revealed as being under tight control. There are of course now two mountains, which explains the plural for mountains.

Josephus refers to the earthquake in the time of Uzziah and its effects as follows: ‘And before the city, at a place called Eroge, half the mountain broke off from the rest on the west, and rolled itself four furlongs, and stood still at the east mountain, till the roads, as well as the king's gardens, were spoiled by the obstruction’ (Antiquities 9:10:4). Thus there was clearly a Jewish tradition of such an event which Zechariah probably calls on.

Second Option.
Alternately we may read:

Zechariah 14:5
(2) ‘And you will flee by the valley of my mountains. For the valley of the mountains will reach to Azel. Yes, you will flee, just as you fled from before the earthquake in the days of Uzziah king of Judah.’

This alternative could indicate a flight which brings out the awe and majesty of YHWH. All flee before Him. Or it may mean that a way of passage had been made for the dwellers in Jerusalem so that they may flee, taking the Gospel with them. For this compare Acts 8:1. The fleeing from Jerusalem may then indicate the going out into the world with the truth of God caused by God’s action. Compare previous references to such flight (Zechariah 2:6; Isaiah 48:20) although those were from Babylon.

Verses 5-9
YHWH Will Come With His Holy Ones And Become King Over All The Earth (Zechariah 14:5-9).
The progress of God’s purposes is now described. God will bring about a new work on behalf of His people, and will establish His Kingly Rule, and with Him will come a host of angels who are to be ‘ministering spirits to the heirs of salvation’ (Hebrews 1:14).

Zechariah 14:5
‘And YHWH my God will come (go), and all the holy ones with you.’

It is YHWH of Hosts Who is here, and His hosts are with Him. Just as He came with His hosts for Elijah and Elisha, so He has come in even greater power for His people (2 Kings 2:11-12; 2 Kings 6:17 - note that the chariots were a symbol of God’s presence with His prophets, not transport for Elijah). It is possible that these words are what Jesus had in mind when He declares that had He so wished He could have called on twelve legions of angels (Matthew 26:53). He knew that they were there ready to act at YHWH’s command.

Or the idea may be that God would go forth with His saints (holy ones) spreading the good news of His Kingly Rule around the world.

‘With you’. This sudden change from the third person to the second is typical of Zechariah. Here he changes abruptly from viewing the scene to addressing God (compare on chapter Zechariah 2:8-9; Zechariah 7:13 and on Zechariah 12:6).

Zechariah 14:6-7
‘And it will happen in that day that the light will not be with brightness and with gloom, but it will be one day which is known to YHWH. Not day and not night, but it will be that at evening time it will be light.’

If anything can warn us against taking these events too literally it is this. The ordinary sequence of night and day will cease. There will be continual light. There will no longer be periods of brightness followed by periods of gloom, but a period of continual day. We are reminded of Isaiah’s words, ‘Arise, shine, for your light has come, and the glory of YHWH has risen upon you -- and nations will come to your light, and kings to the brightness of your rising’ (Isaiah 60:1). Compare ‘The people who sat in darkness have seen a great light --’ (words of Isaiah 9:2 applied to Jesus in Matthew 4:14-17).

‘One day which is known to YHWH.’ No longer days of men but a day of God, continual and unceasing, where there is no day or night. As Isaiah puts it, ‘the sun will no longer be your light by day, nor will the moon give light to you for brightness, but YHWH will be to you an everlasting light, and your God your glory. Your sun will no more go down, nor will your moon withdraw itself, for YHWH will be your everlasting light, and the days of your mourning will be ended’ (Isaiah 60:19-20). Compare also, ‘the sun and moon stood still in their habitation’ (Habakkuk 3:11).

We may see the fulfilment of this in the presence of the One Who is the light of the world (John 8:12) and who makes us children of light (Luke 16:8; John 12:36; Ephesians 5:8; 1 Thessalonians 5:5). We have been transported from under the power of darkness into the kingdom of His beloved Son (Colossians 1:13). We walk in the light as He is in the light (1 John 1:7) for He is light (1 John 1:5). Compare also John 3:18-21.

That the presence of YHWH means that, for His people from then on, there will be continual light in the spiritual sense is wonderful and heart warming. And this depiction of continual light is taken up in the description of the eternal kingdom in Revelation 21:23-25, ‘and the city has no need of the sun, nor of the moon to shine upon it, for the glory of God did lighten it and its lamp is the Lamb -- there will be no night there’. John applies it to the present time when he says, ‘the darkness is past and the true light is already shining’ (1 John 2:8). As he said in his Gospel, ‘there was the true light, which lights every man, coming into the world.’ And as Jesus Himself said, ‘I am the light of the world. He who follows me will not walk in darkness but will have the light of life’ (John 8:12). Here is the continual light untouched by darkness in reference to earth.

Thus the period of continual light in one way represents the light at present shining continually in the darkness through Him Who is the light, and in another refers to living in the eternal presence of the light of God.

Zechariah 14:7
‘And it will happen in that day that living waters will go out from Jerusalem, half of them towards the eastern sea and half of them towards the western sea. In summer and in winter it will be.’

This picture of a great river issuing from Jerusalem in two directions providing water in both summer and winter, giving Jerusalem all the advantages of the Euphrates and the Nile rather than being dependent on rain, is again idealistic. It is a picture of God’s provision, of abundant supply and spiritual blessing.

We might not make too much of the fact that the waters are said to issue forth from Jerusalem in both directions were it not that this is made quite clear in Ezekiel 47, the passage which Zechariah must surely have in mind. This is no natural river but a river that flows from the house of God (Ezekiel 47:1) and from ‘Jerusalem’ itself (high above sea level). As it goes it deepens and expands. Wherever it goes life springs up and the Dead Sea, where nothing lives, is turned into a fisherman’s delight (Ezekiel 47:9-10). And because the water issues from the sanctuary fruit trees will have permanent life, producing fruit every month (Ezekiel 47:12).

This glorious river, like the apocalyptic Jerusalem itself, is symbolic of the truth of God going out to the nations bringing life wherever it goes. In John Jesus proclaims it as speaking of the Holy Spirit flowing through believers (John 7:37-39).

So the rivers are rivers of life, denoting the power of the Spirit at work, going out from Jerusalem through His people, in spite of the enmity of the nations. It is the outpouring of the spirit of grace and of supplication (Zechariah 12:10).

Should This All Be Taken Slavishly Literally?
The question may be asked as to whether it could all be fulfilled literally? There must, of course, be the theoretical possibility that an earthquake could split the Mount of Olives and continue splitting mountains from coast to coast causing a valley reaching both seas east and west, resulting in an equivalent to the Suez Canal. But that exaggerates the text and would flow by Jerusalem and not from it (and Ezekiel especially is very specific on this point), and it is not in accordance with the effects of the split in the Mount of Olives as described here. Nor does Zechariah link the two. Furthermore that would be a salt water canal not a refreshing, life-giving river as depicted here.

So in a book where vivid imagery has been present from the beginning speaking of divine horsemen, of supernatural smiths, of an angel measuring Jerusalem, of the crowning of Joshua in the heavenly courts, of a golden lampstand, of olive trees, of a flying ephod and of heavenly chariots, and here of a time of permanent day, the possibility of the language being intended to be wholly parabolic must be considered a probability.

End of Note.

Zechariah 14:9
‘And YHWH will be king over all the earth. In that day will YHWH be one, and His name one.’

The purpose of YHWH’s activity is now confirmed It is that He might establish His rule over all the earth. This is the beginning of the Kingly Rule of God. And as Jesus made clear that Reign began with Him.

John the Baptiser declared ‘the Kingly Rule of God is at hand’ (Matthew 3:2), and Jesus stressed that the Kingly Rule of God was available to those who sought it (Matthew 6:33). In His parables of that Reign He demonstrated how it would grow and grow as men responded to His word (Matthew 13; Mark 4:26-30), and His casting out of evil spirits demonstrated that the Kingly Rule of God had come to those who heard Him (Matthew 12:28). The coming of that Kingly Rule with power was revealed at the transfiguration, for it was present in the presence of Jesus (Mark 9:1). Thus when the Pharisees asked when the Kingly Rule of God would come Jesus replied, ‘the Kingly Rule of God is among you’ (Luke 17:21). Entry under the Kingly Rule of God was by being born of the Spirit (John 3:5), so that Paul proclaimed the Kingly Rule of God, teaching those things which concern the Lord Jesus Christ (Acts 28:31).

Of course this growth of the Kingly Rule of God will finally reach its culmination at the last judgment when God will be all in all. But that final day has not come here in Zechariah for there are still many things to be accomplished.

‘In that day will YHWH be one, and His name one.’ But in that day there will be no rival to God. Nothing and no one will be able to stand against Him. He will be supreme in His oneness (compare Deuteronomy 6:4). His name will not be shared with any other or applied to any other for all concentration will be on Him. And it is this glorious name, the name above every name, that Paul applies to Jesus Christ in Philippians 2:5-11 because it is His name.

In view of Zechariah 14:10 many have suggested the possible translation, ‘YHWH will be king over the whole land’. But Zechariah 14:12 makes clear that His sovereignty goes wider than that to reach the nations of the world, and in 16 onwards it is the whole world that acknowledges His rule.

Verses 10-21
The Consequences of YHWH’s Reign (Zechariah 14:10-21).
In Zechariah’s day when a king came to the throne he did not become king over a kingdom with neat boundaries and receive total control. Various rivals would be seeking to take the kingship and the boundaries would be disputed. A king ruled as far as his power went. This explains why in Israel, for example, after a long reign a following king would regularly have a short reign. His bid for power proved unsuccessful.

So when a new king declared his rule his first task was to establish himself against all other rivals. For a mild example of this see 1 Kings 1-2. Sometimes the fighting would be very bitter and last for a considerable period. He then had to exert his authority over the areas he sought to rule, and boundaries regularly changed when a new king came to power, depending on how powerful the forces he could control.

This was why it was the custom for kings in Judah at a certain point to take their selected heirs into joint kingship, a fact which explains many of the ‘dating problems’ in Kings and Chronicles. The hope was that it would enable a fairly smooth changeover.

And this is part of the picture we have here in Zechariah. Having become king over the earth YHWH now goes about to establish His rule. He wins men’s hearts by establishing prosperity (Zechariah 14:10-11), He deals with those who have resisted against Him (v. 12), He squashes civil war (Zechariah 14:13-15) and He establishes peace (Zechariah 14:16-21). Zechariah pictures this in terms of what he knows and understands. YHWH is still going about to establish His kingly rule as His people proclaim His word and take it to the nations.

Zechariah 14:10-11
‘All the land will be turned as the Arabah, from Geba to Rimmon, south of Jerusalem. And she will be lifted up and will dwell in her place, from Benjamin’s gate to the corner of the first gate, to the corner gate, and from the tower of Hananel to the king’s winepresses. And men will dwell in it, and there will be no more curse, but Jerusalem will dwell safely.’

The Arabah is basically the Jordan trench, the rift valley from the Sea of Galilee (Tiberias) (Deuteronomy 3:17; Joshua 11:2; Joshua 12:3) to the Gulf of Aqabah (Deuteronomy 1:1; Deuteronomy 2:8), which is well below sea level. The Dead Sea is called the Sea of Arabah (Joshua 3:16; Joshua 12:3; Deuteronomy 4:49; 2 Kings 14:25).

‘From Geba to Rimmon, south of Jerusalem.’ This was the way in which Zechariah indicates that he is speaking of the land around Jerusalem (there was no specific name for it). Basically he is declaring that ‘Jerusalem’, the people of God, will be surrounded by fruitfulness.

‘All the land will be turned as the Arabah.’ The idea is that all the land will be lowered to the level of the rift valley, thus becoming, by virtue of the new river running through it, farmable, fruitful and prosperous. Instead of a mountainous region there will be flat plain. This is the equivalent of Isaiah’s prophecy in Isaiah 35:1-2, ‘the wilderness and the solitary place will be glad, and the desert will rejoice and blossom as the rose’. Indeed this levelling of the land was to be preparatory to the coming of God’s chosen One (Isaiah 40:3-5, cited concerning the first coming of Jesus in Luke 3:4-6).

The only exception is Jerusalem, whose boundaries are carefully outlined in order to indicate with what exactness God watches over His people, and which will be lifted up and exalted, taking her rightful place over all (compare Isaiah 2:2; Micah 4:1). Men will dwell in it, the curse will be removed and Jerusalem will dwell safely.

This is, of course, an idealistic picture. Judah was a mountainous country. This had contributed to her comparative security over the centuries, but she must often have looked with envy at the fruitful plains. Now that YHWH is king she will be levelled out with only Jerusalem exalted. We can ignore the geographical problems (the Dead Sea and the Arabah are well below sea level) because it is not to be taken literally. Like the river previously this has a spiritual significance. The river spoke of life, this speaks of prosperity and blessing. The people of YHWH will prosper in their spirits and enjoy fullness of blessing.

The exaltation of Jerusalem (compare Isaiah 2:2) pictures the triumph of God’s truth and the final evidence that He, the One God, rules over all. The curse is overturned (compare Genesis 3:14-19) and man can begin again. ‘Jerusalem’, His people, can now dwell in safety for she needs no protecting mountains because YHWH is her defence. It represents the blessing and security of the people of God.

The removal of the curse may have reference to Genesis 3. The curse will have been dealt with through the cross. On the other hand ‘no more curse’ may indicate that there will now be no need for the flying scroll (Zechariah 5:1-4). God’s people are now fully obedient to His will. Compare also Zechariah 8:13.

Jesus defined all this in terms of the Reign of God, invisible yet effective (Luke 17:21), the security of His people (‘the very hairs of your head are all numbered’ - Matthew 10:30; Luke 12:7), the prosperity they would enjoy (Matthew 6:25-34) and the final triumph of God at His second coming.

Zechariah 14:12
‘And this will be the plague with which YHWH will smite all the peoples that have warred against Jerusalem. Their flesh will consume away while they stand on their feet, and their eyes will consume away in their sockets, and their tongue will consume away in their mouths.’

This vivid picture, based on Zechariah’s experiences of dreadful diseases to which there was no cure, describes the awfulness of the judgments of God. The strength of those who oppose Him and His people will be dissipated. Their eyes will be darkened. Blindness was regularly the way by which men were prevented from doing evil (Genesis 19:11; 2 Kings 6:18). Their tongues would become ineffective. Again it is not the literal idea but the spiritual significance that matters. Those who stand against God’s truth and against His people will wither away spiritually, be blind to truth, and have nothing worth saying. And finally they will be judged and condemned and face the wrath of God. To take up a stance against the people of God is no light thing.

Zechariah 14:13-15
‘And it will happen in that day that a great tumult from YHWH will be among them, and everyone of them will lay hold of the hand of his neighbour, and his hand will rise up against the hand of his neighbour, and Judah also will fight in (or ‘against’) Jerusalem, and the wealth of all nations round about will be gathered together, gold and silver and clothing in great abundance. And so shall be the plague of the horse, of the mule, of the camel, and of all the beasts that shall be in those camps, as this plague.’

Zechariah wants us to be aware that the nations are not to be seen as united through all this. There will be great disagreement and squabbling among them, they will fight each other and the means of their prosperity, their very beasts of burden, will be plagued. Man has ever been thus.

‘And Judah will also fight in Jerusalem.’ The phrase is ambiguous. It could indicate Judah also fighting against Jerusalem, or it could indicate that they had gathered in Jerusalem in order to fight off the enemy. In view of the previous reference to neighbour fighting against neighbour the likelihood is that the former is in mind. This would serve to confirm that Jerusalem represents the people of God, with Judah representing the Jews, the idea being that even the Jews will be against God’s true people, something which, of course, happened in 1st century AD. On the other hand it may indicate that the people of God (‘Judah’) will prosper as they take their stand in ‘Jerusalem’ and gather up the treasures of the nations, plentiful in the greatest luxuries. Then it would be in deliberate contrast with Zechariah 14:2. The positions have been reversed. The enemy are defeated and the people of God triumph. The luxuries are of course spiritual luxuries. The idea is that finally the world will lose everything, and the people of God will gain everything.

It is probably best if we translate as ‘Judah will fight against Jerusalem’. If so this is a remarkable indication that even Judah will fight against the people of God. And in the first century AD it was the Jews who were the implacable enemies of Christians (Revelation 2:9). It was often they who denounced the Christians in times of persecution.

Zechariah 14:16-19
‘And it will happen that everyone who is left of all the nations who came up against Jerusalem will go from year to year to worship the king, YHWH of Hosts, and to keep the Feast of Tabernacles. And it will be that whoever of all the families of the earth do not go up to Jerusalem to worship the king, YHWH of Hosts, on them there will be no rain. And if the family of Egypt does not go up, and does not come, nor will it be on them. There will be the plague with which YHWH will smite the nations that do not go up to keep the Feast of Tabernacles. This will be the punishment of Egypt, and the punishment of all the nations that do not go up to keep the Feast of Tabernacles.’

‘Everyone who is left of all the nations who come up against Jerusalem’ following God’s judgment on the nations. This would suggest reference to the believing remnant. Some of those who originally set off opposing God’s people have eventually come to believe. That is why they now come to worship YHWH.

‘Keeping the Feast of Tabernacles’ is mentioned three times, once positively and twice negatively. It is clearly central to Zechariah’s message. This is because the feast of Tabernacles was seen as the Feast which, coming before the rainy season, was the cry to God for plentiful rain over the coming months which would guarantee fruitful fields following. It was at the Feast of Tabernacles that Jesus stood and declared that for those who drank of Him, out of their innermost being would flow rivers of living water (John 7:37-39). So as Zechariah looks forward to times of great spiritual refreshing he thinks in terms of the Feast of Tabernacles. But in the light of New Testament revelation it could not be a literal fulfilment. The Feast of Tabernacles was a Feast in which constant offerings were made for atonement. However, once our Lord Jesus Christ had offered Himself up as a sacrifice once for all the Old Testament such feasts were redundant.. What did survive in the case of the Feast of Tabernacles was the looking to God for abundant rain, the rain of the Holy Spirit (John 7:37-39).

Indeed we notice that those who do not observe the Feast will have no rain. Even though they were believers they would be barren because they were failing to worship God. And the Egyptians who could rely on the Nile instead of rain are punished differently for that reason, with a repetition of the plague that had destroyed the nations (Zechariah 14:12).

It was not by coincidence that Jesus chose the Feast of Tabernacles to make His great declaration about the coming of the Holy Spirit like life-giving water (John 7:37-39). He had specifically in mind this passage, combined with Ezekiel 47.

Thus once again the picture is symbolic and we do not need to consider the logistics of how all the people in the world can gather in Jerusalem and Judah at one time. The point is that under the Kingly Rule of God constant submission to Him and true worship of Him will result in the outpouring of spiritual blessing, the ‘rain’ of the Holy Spirit (which the baptisms of John and Jesus signified) as promised regularly in the prophets (Isaiah 32:15; Isaiah 44:3-5; Isaiah 55:10-11; compare Joel 2:28), and those who refuse look to the Holy Spirit will become spiritually dried up, parched and withered.

It should perhaps be noted that the keeping of the Feasts was an essential part of God’s covenant with His people. It constituted continual submission to and renewal of that covenant. When the people failed to observe the Feasts they failed to observe the covenant. Thus covenant renewal is at the centre of the significance of this passage in Zechariah. Men will continually renew their covenant with YHWH. When we keep our harvest festivals, and renew our covenant with God at the Lord’s Table (Holy Communion) and at covenant meetings, we are fulfilling God’s requirement here. But we must beware lest it become just a formality for then it ceases to have meaning.

Zechariah 14:20-21
‘In that day there will be on the bells of the horses HOLY TO YHWH and the pots in YHWH’s house will be like the bowls before the altar. Yes, every pot in Jerusalem and in Judah will be holy to YHWH of Hosts, and all those who sacrifice will come and take of them, and seethe in them. And in that day there will be no more a Cananean in the house of YHWH of Hosts.’

This final description brings out the symbolism of the whole passage. It is not only the inner sanctuary of YHWH and its contents that will be holy to Him, set apart and unapproachable because of His ‘otherness’, but every pot in His house, yes and every pot both in Jerusalem and in Judah, and every bell on the harness of their horses. The whole of God’s people will be equally ‘holy’ and will be the house of YHWH.

‘The pots in the house of YHWH will be like the bowls before the altar.’ The latter were especially sanctified and set apart for their purpose. Now the meanest pot will be equally holy.

‘Yes, every pot in Jerusalem and Judah.’ This demonstrates that by ‘the house of YHWH’ Zechariah means not the Temple but the whole people of God (see Zechariah 9:8; Hosea 8:1). This is confirmed by the fact that the pots in the house of YHWH would be ‘like the bowls before the altar’. This would not have been said of pots within the Holy Place. They would have been seen as more holy than the pots before the altar.

‘And all those who sacrifice will come and take of them, and seethe in them.’ In Exodus 29:31 it is the ram of consecration that is seethed in a holy place when Aaron and his family were consecrated to their positions as priests of YHWH. This is the only place where seething (cooking) is specifically commanded with regard to sacrifices. Thus in the light of the context here we have here the idea of an overall priesthood, with all the people of Jerusalem and Judah seen as priests. Seething is also indirectly connected with the offering of the firstfruits where it simply means cooking (Exodus 23:19; Exodus 34:26).

Zechariah could only think of worship in these terms. To him and to the people the offering of sacrifices was central to worship. There could be no worship without them. And his emphasis is therefore on the widespread nature of the sacrifices. But now that our Lord Jesus Christ has offered Himself up once and for all, causing to cease for ever the offering of atoning sacrifices, the idea is rather of the nations coming and responding to the sacrifice of Christ. They will come to His people in order to experience the benefit of His sacrifice, and in order to partake of Him. (As we have said before this cannot signify so-called ‘memorial sacrifices’. Such sacrifices would not be a literal fulfilment of Zechariah’s prophecy, for he was undoubtedly speaking of atoning sacrifices.

‘In that day there will be no more a Cananean (or Canaanite) in the house of YHWH.’ The word Cananean can also be translated as ‘trafficker, merchant’. This looks back to the traffickers in the sheep of Zechariah 11:5; Zechariah 11:11 (see on that section), the leaders who misused God’s people. Never again will God’s people be subject to such careless treatment.

But as the house of YHWH represents the people of YHWH it is possible that this does indicate the exclusion of Canaanites (Deuteronomy 7:1-2). But not literally, as the universalism of the passage demonstrates. It is what the Canaanites represented that is in mind. They represented idolatry, and idolatry in its crudest form. There can be no place for such in God’s kingdom. The idea would then be that only Canaanites who have ceased to be Canaanites will be welcome.

So we have here a picture of purified worship, of an extended overall priesthood which knows nothing of the Levites, and of worldwide submission to God, in contrast with those who have faced judgment and are miserably destroyed, the result of the activity of the people of God through the Holy Spirit, and pointing forward to when all will be complete and God will be all in all. This glorious feast of Tabernacles depicts the worldwide successes of the people of God and God’s final triumph as described in the physical terms of Zechariah’s day.

